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OZET
Yuksek Lisans Tezi

Sancak’'ta Bagnak-Musluman Kimli gi: Beklentiler ve Zorluklar

Melita RASTODER

Dokuz Eylil Universitesi
Sosyal Bilimler Enstitisu
Uluslararasi liskiler Bolumii

ingilizce Uluslararasiiliskiler Programi

Cogunlukla Guney Slav Muslumanlarinin yasadigi Sancak bolgesi Osmanli
donemindeki Bosna’nin birbirine bagh boéliumiydi. Balkan Savalari’'nin ardindan
bu bolge Sirbistan ve Karadg arasinda paylatirildiklarinda Bosna, Sirbistan ve
Karadag'da dagilmis Mdusliman/Bogsnak  toplumunun  milli  gelisimini

degistirilmi stir.

Saguk Savasin sona ermesi ve Yugoslavya Katliamin neden olgu olaylar
girdabi Balkan halkinin minasebetler tarihinin derinliklerinde kalan kimliklerin
yeniden tanimlanmasini beraberinde getirmjtir. Sosyo-politik durumlar énemli
derecede dgisime ugradigl icin Musliman/Bosnak karakteri tGizerinde jeopolitik
degisimlerin etkisi s6z konusudur. Coklu etnik yapidan dusmasi ve sinir
Ozelliklerinden 6tlurt Sancak Bolgesi ¢cok sayida ggme igin sicak bir nokta olarak
islev gdbrmeye devam etnsiir. Sancak durumu Bosnaklarin devlet, ¢ggunluk dini
ya da ulusal toplumlar ve kendi kimliklerine dair iliskilerinin sorunsallasmasini
icine alir. Bu iliskiler di ger toplumlarla birlikte var olma ve catisma halinde olma,
kendi 0lkeleri dahilinde otoritelerin baskisi ya da hosgérist ile oraya has

vatanseverlik veya yabancilgmadan 6nemli derecede etkilennstir.



Bu calisma icgerisinde bu tez bir yanda Sancak'in Sirp béluminin daha
kapali, ic ice gecmy ve hafif radikallesmis cevresinin gelgmesi; Ote yanda
Karadag'daki Bosnaklarin daha batlinlesmis, toplumsal ve reaktif tarafinin

olusmasi yonunde ana konulari ve etkenleri sinamaya gaacaktir.

Sonug olarak vurgu Karadag'daki Bosnaklarin durumu; toplumsal ve ¢ok
uluslu bir devlet yaratmak amaciyla Karadag Devleti'nin emeklerine Kkarsl

Bosnaklar'in pozisyonu, durusu ve katkilari tzerinde olacaktir.

Anahtar Kelimeler: Sancak Bdlgesi, Guney Slav Muslihanlari, Ulusal Kimlik,

Toplumsal devlet, Cok uluslu devlet



ABSTRACT
Master’'s Thesis

The Bosniak/Muslim Identity in Sandjak: Prospects ad Challenges

Melita RASTODER

Dokuz Eylul University
Graduate School of Social Sciences
Department of International Relations

International Relations Program

The Sandzak region populated mostly by South Slav Mslims was a
constituent part of the Ottoman Bosnia. Following he Balkans Wars this region
was partitioned between Serbia and Montenegro whictchanged the course of
national developments of Muslim/Bosniak community tpersed in Bosnia, Serbia
and Montenegro. The maelstrom of events introducedly the end of the Cold War
and Yugoslavian bloodshed brought to the fore redefition of identities deeply
embedded in history of relations of the Balkan pedps. Geopolitical
transformations exerted substantial influence on tk character of Muslim/Bosniak
national identity given that their sociopolitical position has been drastically
changed. The Sandzak region for its multiethnic coposition and border character
continued to serve as a hot point for many furthedevelopments. The Sandzak case
involves questions of Bosniaks’ relationship towardtate, toward majority religious
or national communities and toward their own identty. These relationships are
deeply influenced by their co-existence and conflicwith other communities,
pressure or tolerance of the authorities and partialar patriotism or alienation

within their own countries.

This thesis will try to explain the character of tre Bosniak identity by

demonstrating that it is not homogenous across thBalkan states and that it is

Vi



reactive to the dominant political discourse of thecountries they live in and the
attitudes of the surrounding populations. Within this framework, this thesis will try
to examine the main patterns and factors for devefmment of more closed,
homogenized and mildly radicalized environment of tie Serbian part of Sandzak
on one hand, and formation of the more integrativecivic and reactive stand of
Bosniaks in Montenegro on the other hand. Consequdéy, the focus will be on the
position of Bosniaks in Montenegro and their positn, stand and contributions to

the Montenegrin efforts to create a civic and multational state.

Key Words: The Sandzak region, South Slav Muslimsjational identity, civic state,

multinational state
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INTRODUCTION

The entire globe was benumbed and shaken up byl#8€s Yugoslavian
bloodshed at the dawn of the new millennium. Thentkiegration of once a prosperous
multicultural country that balanced between East WArest was followed by ethnic and
civil wars, in which neighbors and family membetsosl on the opposite warring sides.
The horrifying images of events in the heart of Badkans, previously a land of colorful
influences and traits, sparked a proliferation chdemic debates on nation and

nationalism as well as the future of multicultusaii

With the loss of the common country and the argéfig built identity of
Yugoslavs, each group that formed the former SistiBederal Republic of Yugoslavia
re-started the search for its identity. With a &amianguage and history for most of the
ethnic groups, religion became a strong factor iffer@ntiating Us from Themand
building of new, more narrowly defined, nationakmtities for the former Yugoslav
people. While the identity of the majority of theremdox and catholic former Yugoslavs
was clearly and almost automatically translate@ inational belonging to the Serb
(Orthodox) and Croat nations (Catholics), the guestidentity of the South Slav

Muslims was a more strenuous and complex process.

The national development of the Muslim/Bosniak owai identity in the
Balkans has been often regarded as to “belateddmtrast to the development of other
ethnic and national identities. While the othernetneligious communities in the
Balkans have been developing their sense of ndtamii@ctivity around religious core,
the path of the South Slav Muslim identity shapives permeated with allegiance to the
Ottoman Empire’s ruling religion on one side, anithwhe state of belonging to Slavic
or Slavinized populations living in the Balkans.eTtiecline of the Ottoman Empire and
sharp transformation of the geopolitical and caltlsndscape in the Balkans incited the
process of ethnic and national identification otitBoSlav Muslims.



Following the Balkan Wars, the Sandzak region, wheaost of the South Slav
Muslims lived, was partitioned between Serbia andntdnegro, which changed the
course of national developments of Muslim/Bosniaknmunity dispersed in Bosnia,
Serbia and Montenegro. From a privileged commuimtythe Ottoman Empire, to
‘Muslim traitors’ in the Kingdom of Yugoslavia, Mlisis/Bosniaks finally became a
constituent part of Socialist Federative Repubfi&yogoslavia, during the existence of

which the question of their national identity wabkdued.

Using the examples from the two countries with thest significant Muslim
populations (outside Bosnia and Hercegovina), Sednd Montenegro, this thesis
inspects the return of the South Slav Muslims pheviously existing Bosniak identity
in the aftermath of the new Balkan wars and arghatreligious differences vis-a-vis
the other Balkan nations are at the core of the neveouth Slav Muslim identity.
Moreover, it contends that theharacter of the Bosniak national identity is not
uniform across the young Balkan statesbut that it is, rathergactive andvaries with
regards to the strength of the displayed nationali® of the surrounding natiorend

thedominant political and national discourse within the countries they live in

The thesis shows that, despite the fact that Bksrira Serbia and Montenegro
are largely concentrated in one region — SandzaktHern part of Montenegro and
southern part of Serbia), which, notwithstanding plolitical and administrative border
that separates the area, has the same historittatjc,e cultural and economic
characteristics, the identity of the native Muspipulation is different in its essence on
the different sides of the border. While in Montgree it can be described as highly
integrative with respect to the other ethnic/naifeligious groups within the concept
of civic identity, in Serbia, the Bosniak identis/rooted in the ethnic definitions and is

based in the need for distinct differentiation frathother groups.

The approach used in analyzing the afore mentidrypadthesis is combination

of context and limited discourse analysis. The mimgtortant limitation in this kind of



approach is the reliance on the articles and nevespand radio-television sources, as
well as the lack of direct interviews with the mgsbminent political leaders and
intellectuals and also there was no enough availabholarly research on the Bosniak
identity of the past decades and in particular raftee strengthening of the pro-

independent movement which led to the final dissatuof Yugoslavia.

In terms of structure, this thesis consists of foapters, each dealing with a
specific subject in order to outline the procesfoaination and consolidation of national
identity of Bosniaks within the historical and smmolitical framework. The first chapter
aims at highlighting the theoretical concepts dfaraand nationalism in order to set the
stage for more comprehensive analysis of developwietine Bosniak identity through
historical and geopolitical processes and its curmeharacter in the new political
settings, while the second chapter looks into etigreesis of Bosniaks and scrutinizes
the patterns of their ethnic persistence. The thhdpter turns to the position of the
Sandzak Bosniaks in the wider concept of the eimiubf the Bosniak identity. It
investigates trajectories of formation of theirleotive identity conditioned by external
and internal perceptions of their identity and drisal and geopolitical and cultural
constellations in the regions/states they populBbe. fourth chapter deals with identity
issues, position and challenges of Bosniaks in &aadt will attempt to circumscribe
the trajectories of the development of the idergitfsandzak Bosniaks using the case of
Bosniaks from both sides of the new border. Latertavill focus more on the position
of Bosniaks in Montenegro in the new circumstano@sditioned by the consolidation
of a new independent state and its cultural, satiigal and multinational identity. This
chapter concentrates on the post-referendum mdlitialances in Montenegro and
factors that instigated change in Montenegrin sgaiitical landscape. It also outlines
Bosniaks’ stand and contribution to the effortdvaintenegro to create mechanisms of
civic society in post-referendum Montenegro as dhe/ progressive path for a small

state with such particular national composition.



CHAPTER 1
UNDERSTANDING BOSNIAN NATIONALISM: THEORETICAL ASPE CT

The collapse of multinational federation of statefs Socialist Federative
Republic of Yugoslavia, Czechoslovakia and the &ouMnion, wars, ethnic tensions and
conflicts in the regions of the former socialist@ra in the Middle and Eastern Europe,
national movements and national conflicts in Westéurope, as well as continuous
uncertainty over the process of European integratiave restored the attention of
scholars for the issue of ethnic/national identtyd nationalism. The world in a
grotesque way learnt that century of identitiegsatlosure has opened a new range of
guests for identities in the era of globalizatiofhe concept of multiculturalism became
a highly contested topic in academia and concexised around it brought back identity
questions in many parts of the world. The questinidentities in the Balkans
resurfaced in a shocking way by transforming thedéxs similar to “white lines of the
marble column” to bloody borders. The country whieds a multicultural landscape of
harmonized identities with ‘thin’ borders came yonbolize stage for bloody clashes of
familiar identities.

Even though the studies of nation and nationalisached the focus of the social
theories, crucial impulse for the augmentation istaurse within the studies of nation
and nationalism came from the political sphere gaitd by the collapse of the Soviet
Union and Yugoslavia.

In this chapter, taking into consideration mainotietical models of nation and
nationalism it is aimed at focusing on the ethnoysglist approach in order to examine
the main patterns in the formation of Bosniak nalddentity within historical, cultural

and sociopolitical framework shaped by perplexestidny of identities in the Balkans



1.1 NATION IN CONTENDING VIEWS

“The ‘end of the era of nationalism’, so long prased is not remotely in sight. Indeed,
nation-ness is the most universally legitimate gatuthe political life of our time.”
Benedict Anderson
(gtd. in Smith, 2003:131)

The concept of nation as one of the most complesiasgphenomena still
provides a platform for research and debate orcdiméinuously changing global socio-
political environment. Having in mind that research the phenomenon of nation
catalyzed a range of contested stands among tieanst a generally accepted
definition as well as a generally accepted researethods in the field of its research do
not exist. The existing theoretical research apgres by and large differ both by their
view of research question worth of asking and tbé&&red answers to these. However,
their focus is on finding the answers about thecglaf nation in the history of

humankind and sociological determination of ‘nation

During the nineteenth and in the beginning of twetht centuries the most
fostered theoretical traditioprimordialism explains nation as an ancient and natural
reality which rise simultaneously and coherentlytmhuman beings. That would imply
that where there is a human history, there arerdifft nations. According to them
primordialists, as family, nation is long-term atiee most important social group in
human history. According to the primordialists, reth groups are permanent and
unchangeable and that belonging to a nation iggdated by birth. This approach does
not differentiate ethnic group from nation and tigt and sociopolitical epochs (Smith,
2003:150). Within the framework of sociobiologieariant of primordialism, Pierre van
den Berghe presumes that ethnic groups and nai@n$atural” groups which rise as
the “extension” of the family and wider kinship gps selected in the process of genetic

evolution. The common ancestry myths and histogsgleriences of a kinship van den



Berghe descends from biological ancestry (Smitl932D47-148). The third variant of
primordialism established by Edward Shils and depedl by Clifford Geertz,
acknowledges various social bonds in modern sesidiut argue that ethnicity, that is
primordial ties precede all other social connedid®mith, 2003:151). In Geertz’'s
words, “for virtually every person, in every sogietat almost all times, some
attachments seem to flow more from a sense of alatusome would say spiritual —
affinity than from social interaction” (qtd. in Séiman, 1999:29). According to this
view, every human being must belong to a certdinietgroup and ethnicity is relevant
for the understanding of history and it overpowattser affiliations. However, historical
ethnic communities form, develop and disintegrateugh history or they are absorbed
by neighboring or conquering ethnic groups. In gehehe foregrounding place of this
school of thought is taken by social and culturaemomena of language, religion,
territory, kinship and ethnicity (Smith, 2003:223).

According toperennialism nations are believed to be, in Smith’s wordsthi
as updated versions of immemorial ethnic commuitier as collective cultural
identities” and trans-historical phenomena whichldde traced in all historical epochs
(Smith, 2003:159). A nation continuously emergeseatjarding economic, political and
cultural conditions in a society. Nations are sba@ad political groups which are
characterized by exceptional duration for whichytlaee perceived as immemorial to
their members (Smith, 2003:223). Scottish histqridagh Seton-Watson (1977), who
distinguishes ‘old nations’ and ‘new nations’, agguthat continuing existence of a
nation explains the roots of present nations ineapdpast (1977:6-13). Even though
possible interruptions in historical duration ofme® nations can be traced, the feature
that is stressed is the continuity of a nation (8m2003:173-174). Moreover, the
perennialist idea of a nation emphasizes that mmats a social group of a specific
quality, as a specific form of association of indials and as a source of collective
identity can be traced in the environment wherepfgetive. One of the most eminent
advocates of perennialism, John Armstrong seesicetgnoups as pre-modern

equivalents of nation but failed to explore theffestences (Smith, 2003:185).



The critics of perennialist school of thought claihat by not considering the
differences among historical epochs in their redeaperennialism misses a relevant
point since different historical epochs are chamamed by specific types of collective
cultural identities. In such view, the overall rasgh of the nations should demonstrate
the possible relations among these different ctlleccultural identities and their
natures. For many scholars, however, the nationsistorical sense are relatively
modern “sociologically necessary” product of indiatsocieties as claimed by Ernest
Gellner (Smith, 2003:30) or product of Benedict Argbn’s print capitalism (Smith,
2003:135). Consequently, modernization processes inasistrialization, generic
education, social dynamic, secularization, urbdimmna democratization of political life
caused the emergence of nationalism, and it adeoiagy contributed to the invention
of nations. This modernist stream emphasizes tivaapy role of intelligentsia and
political elites and institutions for the rise apiekservation of nations (Smith, 2003:24-
40). Anderson, author of the conceptlofagined Communities, explains the rise of
nations through “half-fortuitous, but explosive,tdraction between a system of
production and productive relations (capitalism),teghnology of communications
(print), and the fatality of human linguistic digdy” (gtd. in Smith, 2003:135).
Moreover, modernists claim that political factor ke most responsible for the
emergence of nation as a social phenomenon. Tlsest that for the existence of nation
necessary factor is some sort of political autonofrhey believe that state is a prime
force in preservation and protection of the na@owl its culture and that independent

state is an ultimate goal of every nation (SmifQ295).

Objections to modernism view of nation mainly camcthe underestimation of
ethnicity and overemphasizing political over cudtuiactors in the forming of a nation.
Ethnicity, language, religious affiliation, colleet memories, myths of ethnic origin is
out of modernist object of research. Moreover, iligkquestions of nationalism solely
with the industrialization is criticized taking iconsideration that some nationalistic
movements appeared before the industrializationenEthough Gellner’s thesis

concerning the functionality of nations in industrsociety, argues Anthony D. Smith



(2003), is a powerful thesis because “industrialgh requires both widespread fluidity
and patterned homogeneity, individual mobility caneldl with cultural standardization”
and “that could be achieved by creating a uniforoaybof competent, substitutable
citizens and this in turn requires a large-scalglipumass education system funded and
controlled by the state”, it does not explain thigias and development of nationalism.
As an example he gives cases where there was ndicagt development or even
beginnings of industrialization in the time of teemergence of nationalism (2003:35-
36). Finally, classic modern theories have beeticized because they were not able to
give an appropriate explanation of the rise andemation of collective identities, as
well as they have relied mostly on economic deteism neglecting emotional,

affective nature of ethnicity.

1.2. ETHNOSYMBOLISM AND PRIMORDIAL BONDS

A British sociologist, Anthony D. Smith, in his eth-symbolic approach
attempts at creating a synthesis between modenistperennialist research tradition.
This theoretical paradigm points to myth, symbod asommunication as the key
elements for defining, explaining and understandirvegrise of nations. The emergence
of modern nations is ascribed to patterns of etlpecsistence, that is, complex
combination of myths, symbols as means for intévactcollective memories more or
less distanced of the real past of ethnic groupsit{s 2003:185). By explicitly
distinguishingethniesfrom nation, Smith’s ethno-historic approach exgsformation
of ethnies and nations and seeks to find answerng s@me ethnic groups become
nations, and the others fail to do so. Furhtermtris, approach focuses on exploration
patterns of ethnic formation and of the relevantdes that contributed to sense of ethnic

identification and its continuing persistency ol@rg periods (Smith, 1991:23-42).

He argues that ethnicity and history are of gnegtartance for objective analysis
of the concept of nation and nationalism. SmithHermore explains,



The rediscovery of ethnic past furnishes vital méspvalues, symbols and myths,
without which nationalism would be powerless. Bugse myths, symbols, values
and memories have popular resonance because theyfamnded on living
traditions of the people (or segments there of)ctvlserve both to unite and to
differentiate them from their neighbors. This ungtyn turn based on the powerful
presumed kinship and residence ties to underpinathbenticity of the unique
cultural values of the community. In this sence, éthnic community resembles an
extended family or rather a ‘family of familiesh® which extends over time and
space to include many generations and many distiicta specific territory. This
sense of extended kinship, of ‘kith and kin’, dteatto a particular ‘homeland’
underlines the national identities and unity inmeany modern nations and endows
their members with a vivid sense of kin related@ssimmemorial continuity.

(Smith, 2003:45-46)

Smith argues that the lack of scholars’ attentiorthe phenomenon of ethnicity and
imprecision related to it, commonly assimilatedhatihe notions of nationality, culture
or ‘sub-national’ phenomenon, blurs the possibildly understanding the complex

emergence of national identity and nationalism @288-45).

The most relevant difference between perenniahist @hno-symbolic view of
the nation and nationalism is in insisting of ettmymbolists on the difference between
ethnic community éthnie— French term) and nation and on the historicar@ggh of
ethno-symbolism. Even though ethno-symbolists aeckthe sense for all innovations
which were brought in the society by the moderreastrs, they reject the radical
distinction, often made by modernists, between modad pre-modern age. Moreover,
they insist on “ethnic origin of the nations” anchdual development aéthniesinto
nations. Anthony Smith defines nation as human [adjmn which shares national name,
myths and memories, mass public culture, borde@maetand, economy, and equal
rights and duties defined by law (Smith 1991:48)tHis definition, thus, is combined
perennialist insisting on continuing existence afion through the centuries, through
persistence oéthnies with modernist perspective of nation by takingpiaccount the
equal rights and duties for all members of a naitioa political community. Moreover,

as Smith points, nations as modern phenomena aedban a unified economy and



require a compact territory and “a single ‘politicalture’ and public, mass education
and media system” (Smith, 1991:69).

Referring to John Armstrong’s analysis of mediewiddle Eastern and
European civilizations and ethnic identities, Snfittthermore points out that “although
pre-modern persistent group identities, whetherellb ‘ethnic’ or ‘national’, are
distinguished from ‘nations’ after the late eighmiecentury, ‘where consciousness of
ethnic identity became a predominant force for ttutghg the independent political
structures™ it is clear that ethnicity and natiaold “form a part of a continuum, and
that what matters is not the form they take ined#ht epochs, but the persisting group

perceptions and sentiments themselves” (Smith, :2803.

The multidimensional concept of national identitydaits external (territorial,
economic and political) and internal functions (abzation of the members as
‘nationals’ and ‘citizens’, providing a social borzktween individuals and classes,
defining individual selves in the world) have brbugo analytical focus civic and
territorial dimensions of national identity on osigle, and the ethnic and genealogical

dimensions on the other side.

As the point of departure for the formation of nag Smith takes ethnicity as a
basis for the social relationship of solidarity teved between members of an ethnic
group. In contrast to the perception of ethnicyaaprimordial quality on one, and the
perception of ethnicity as a tool for nationalikteés individual or collective interests on
the other side, ethnic identity as seen by ethmobsyists, comprises common ethno-
history, i.e. myths and beliefs on common origird athnic distinctiveness as well as
other cultural and social collectivities (Smith,91915-20). Smith distinguishes ethnic
categories as ethnically smaller or larger humasufadions with underdeveloped senses
of collective identity and mutual solidarity evamugh they are considered as distinct
historic or cultural groups by those who are notmiers of that groupEthniesare

communities whose members share “ethno-historg’, myths and beliefs of common

10



ancestry and ethnic distinctiveness featured bycO#ective proper name, shared
historical memories, one or more differentiatinggneénts of common culture, an
association with a specific ‘homeland’ and a sesfsgolidarity with significant sectors
of the population” (Smith, 1991:20-21). Significanof ethno-symbolic heritage of an
ethnieis reflected in the multifaceted power of ‘atta@mts and associations’ to a
specific territory or myths and/or historical placevents and periods of time all of
which ensures that aethnie “persist even when long divorced from its homefand
(Smith, 1991:23). Hencethniesare structures whose changes are very slow anchwhi
through long-term fostering of ethnic myths, synsbahd various rituals, influences the
everyday life and understanding of world of peopkonging to thatethnie. Smith
points out the continuity, shared memories and omotof collective destiny, not
uniformity of elements over generations in a catudentity. Collective identities in
general are based on collective interpretationscaimon experiences. If those
experiences, as Smith argues, are particularliisgrior traumatic, for instance, in the
case of war, then there is a tendency towards emgitrening of a collective ethnic
identity. In that context, crucial role have playstdte-making, military mobilization and
organized religion (Smith, 1991:24-27).

Hence, Smith attempts to demonstrate that the foorhe formation of modern
nations lies in ethnic ties and identities. Hisrpaf departure is distinction between two
kinds of ethniescrucial to the process of formation of nationdateral’ and ‘vertical’
type. In the center of the ‘lateral’ type ethnieare the upper strata (aristocrats, higher
clergy, bureaucrats, military officials, etc.) whiplayed important role in creating the
sense of common ethnicity but it lacked social defn the other hand, ‘verticadthnie
was featured by diffused but unified social stratpecially when in threat from outside,
with common ethnic culture and consequently sociatiore compact and intense
(Smith, 1991:52-55). In close connection to thege tiypes ofethnies Smith singles out
two types of routes in the formation of nations.eTkrst one isbureaucratic
incorporation which involved the role of latera@thnieas the state’sthnic core which

had no attempt to incorporate lower strata of comityuinto their ethnic culture
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gradually created a territorialized and politicizathtional’ culture preserved and
imposed by the aristocracy and clergy and for ipomating other social strata
(2003:193-194). Furthermore he emphasizes the ablthe three revolutions in the
formation of nations in the Western Europe — adstiative, economic and cultural by
which “the outlying regions and theg&thniesand middle and lower classes were
incorporated into the dominant lateral ethnic adtithrough the agency of the
bureaucratic state. The creation of secular, massns was ultimately the outcome of a
vigorous programme of political socialization thgbuthe public, mass education
system” (1991:60-61). The second one, the routeeofacular mobilizationnvolves
transformation of ‘verticalethnieinto an ethnic nation by means of organized retigi
religious sacred scriptures, rituals, clergy anliivation of vernacular cultural identity
by indigenous intelligentsia (Smith, 2003:194). 8mith’s words, “the effect of
vernacular mobilization by a returning intelligaatsvas to create a new mode of
‘national’ communication and socialization in whiethnic values, myths and memories
became the basis of a political nation and a palitf mobilized community” (Smith,
1991:128).

Different schools of thoughts hold divergent vieas nationalism and the
relationship between nation and nationalism. Oreorétic course take nation as a
primordial or at least centuries-long phenomenonicivhconsequently precedes
nationalism, while according to the modernists tmaslernists and interactionists nation
is considered to be product of politicization dirgtity at the end of eighteenth and in
the beginning of nineteenth century (Smith, 2008:E&hno-symbiolists believe that a
small number of nations existed before nationalistme majority of them emerge after

nationalism, so there is no causal-resultant cammec

Arguing that nationalism is a product of indusigation, Ernest Gellner defined
nationalism as “primarily a principle that holdsitithe political and national unit should
be congruent” (Conversi, 2007, par.2). Stressingthe overall political side of

nationalism and undermining the cultural side sef@mergence and existence fails to
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explain its complexity that it signifies. Commemgiron Gellner's assumption that
nationalism invents nations, Smith argues thatonaftism, like nation, as well as
culture, social organization and ideology are bamedl “dependent upon earlier motifs,
visions and ideals” (1991:71). Smith defines natl@m as an ideological movement for
acquiring and maintaining autonomy, unity and idgnaf a certain human population
and where some members of that population thinthaf group as a real or potential
nation (1991:73) He furthermore argues that nalismais even more importantly form
of society and culture which by “rediscovery, restoaction and appropriation of the
communal past” attempts at becoming “the basis ofiséon of collective destiny”
(Smith, 2003:90).

Having in mind that analyzing the formation of wat and emergence of
nationalisms means dealing with complex set of ggees over time, this chapter was
aimed at borrowing a theoretical basis for exanmmabf the Bosniak identity through
perspectives of ethno-symbolist approach of Anth&myth. By focusing on theoretical
concepts of formation, character and persisten@hofic communities presented in this
chapter, the next chapters will attempt to findveers on how Bosniaks as an ethnic
community were defined by themselves or by outsidevhat the most important
features that distinguish them from their neighbare and how they develop their
national identity.
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CHAPTER 2
BOSNIAKS: ETHNOGENESIS, HISTORY AND IDENTITY

Having in mind that specific texture of identitiesthe Balkans are significantly
shaped by overall historical and socio-politicalises, in this chapter it as aimed at
examining the ethno-genesis and identity of Bosniak historical context while
focusing on the role of religion in the process mdtional identification and
homogenization of ethnic communities in the Balkdnhwill concentrate first on Bosnia
as territorial substrate for socio-political, cudliand ethnic formation of Bosniak
identity and the role of Islam in its evolution. riher on, it will survey the socio-
political structure in medieval and Ottoman Bostaiking in consideration its religious
heterodoxy, distinct institutionalization of its ljpp and social, ethnic and religious
polarization in the wake of the Ottoman declineisT¢hapter will particularly focus on
the phenomenon of “Bosnian patriotism”, a particidanse of citizenship developed
among South Slav Muslims in contrast to their Glamsneighbors that were spiritually
turned to Serbia and Croatia. It will seek to amalgevelopment of Bosniak identity
through the turbulent course of national identtfima in the Balkans till the last
Yugoslav drama.

2.1 THE BOSNIAK IDENTITY

Essentially, the starting point in the analysisttté formation of nations is the
origin of a nation, that is, ethno-genesis andttesr which it populates. Accordingly,
the analysis of the national identification of tBeuth Slav Muslimisin the Balkans
should set out from the determination of their dvist territory and conditions in which

! The terms South Slav Muslims (further Muslims)igeate members of a nation of Slavic origin and
language adherent to Islam from the territory effilrmer SFRY. The prefix “South Slav” is used in
order to more precisely define a nation of Islaaffdiation, Slavic linguistic and cultural heritagwhich
does not exclude the possibility of their differettinic origin, which is in the Balkan region rathe
complex issue since its territory was populateatiner tribes in the wake of Slav migrations to Bal&.
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their ethnic identity has been formed and theirama-political development has been
shaped.

Initial factor in the ethno-genesis of Slav MusliBssniaks certainly are Slav
ethnicity and language which is brought to the Balkegion by Slavic tribe. In the
moment of their settlement in the Balkan regionavS| found numerous native
populations belonging to different tribes. It is nbo of mentioning that almost all
analyses point out the exceptional ethnic hetereigeisince Slavs did not exterminate
all of the native populations in the Balkans, lather they assimilated and adopted Slav
way of living. Taking in consideration such diveetbnic symbioses in the Balkans, it is
quite difficult to draw reliable conclusions on te¢hnic origin in the Balkans. Slav
migration to the Balkans in the sixth and severghtaries introduced and established
specific linguistic identity which gradually repkt all other identities. Even though
signs of ethnic heterogeneous history of the Balkae evident today, there is no doubt
that the Slav migration to the Balkan region isunat starting point for the history of
Balkans, and in particular, of Bosnia, which iseaftregarded as microcosm of the
Balkans.

Among tribes populating or invading the Balkan oegbefore the settlement of
Slavs were Skordisci, Daesitiates tribe, the Gokthss, Alans from Iran, Avars, etc.
Even though the question of the ethnic origin ie #alkans is a rather complex
guestion, according to many eminent historianss fuite incontestable that Muslims
living in the territory of the former SFRY are desdants of Slav or Slavinized
population (Malcolm, 1995:4-11). This likewise applto Muslims from Sandzak, since
except local and natural differences, they do nfferdin any more significant sense
from the other Muslims from the ex SFRY territorjtwwhom for centuries they have
been not only ethnically, spiritually and cultuyalbut administratively, firmly and in

continuity connected.
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In the context of the remark of Ivo Banac, that thstory of the Balkans is
characterized not only by migrations of its peoplest also of their states, Mustafa
Imamovi (1998) argues that through history Bosnia have se@n disintegration or
moving of its territory, which was the case withri8a, Croatia, Montenegro and
Slovenia whose geopolitical focus was moving thtoungstory. On the contrary, he
argues, Bosnia has preserved its continuity (1988%). Bosnia certainly is a country
whose political and cultural historic course haérbextremely different from any other
country in Europe.

Byzantium assumed a pivotal role in the proselytzof the Balkans by sending
missionaries. Missionary teachings in the sameitspere spread to Bosnia where
religious service was performed in the vernacudagliage and according to the Slav
liturgy books. Feudalization of Byzantium influedcthe feudalization of Slavs. With
the decline of the Byzantine power, Slav unionghes andzupas (districts) had
becoming more independent and gradually had beegala®ng into political entity
under diverse domestic and vernacular rulers amégties. The fact that in the twelfth
century Bosnia became a direct neighbor to thengtidungarian-Croatian state which
became the most resistant opponent to the indepeadef Bosnia had played a
significant role (Imamow, 1998:27-30). The fact of importance is that whenrule of
ban Kulin (1180-1204) began, Bosnia was generadbcdbed in diplomatic documents
as a strong state: dukedom (ducatus), region (teligrictus),banovind (banatus,
banate) and kingdom (regnum) (Imamivil998:31). Following the collapse of
Byzantium and with new strong states entering tbktigal scene, the position and
situation of the all Balkan states were changeds pariod in Bosnia saw the increase of
power and independence of the Bosnian landownefsamsolidation of the schismatic
Church of Bosnia. With the support of Bosnian rsijethe Church of Bosnia and
landowners fostered the independence of the Bosstate which will secure them a
crucial role in the ethno-genesis and evolutiothefBosnian state (Imamayil998:38-
45).

2 Banovina- regional unit ruled by ban
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The statehood of Bosnia was fading away in thecgnatiion of the Ottoman
conquest, but as Imamd@viargues, it kept preserving its geopolitical andtural-
political importance (1998:80). Following the coegu of Bosnia in 1463, Ottomans
established the first military district — Sandzalkr{jak— English transliteration of the
Turkish wordsancall of Bosnia which was in 1580 reorganized into Brevince of
Bosnia or Eyalet of Bosnia (later Pashaluk, Pashadom) and consisted of seven
administrative-military districts — sanjaks (Imamgv 1998:107-111; Malcolm,
1995:49). Mustafa Imamo¥ipoints that the territorial substrate for politiead overall
ethnic formation of Bosniak identity has been Basnktyalet or Pashadom as a direct
territorial and political extension of the Bosnikmgdom. He further emphasizes that
the region of present-day Sandzak had been pditiceconomically and culturally a
constituent part of Bosnia since the rule of thegklvrtko | Kotromani until the 1878
occupation of Austro-Hungary. Consequently, the @d@uasnian Muslimor Bosniak
marks a member of the South Slavic people ethgifatined on the historic territory of
Bosnia (1998:11).

The Sandzak of Novi Pazar or now just Sandzak idistinct case as a
geopolitical whole populated by Bosniaks (Imantpvi998:11). During the Ottoman
rule Bosnia as a border areseiha) had particularly significant status and as such
played first offensive and later defensive rolethe Ottoman Empire. As addition to
that, its variegated ethnic and religious compositigreater autonomy, lower taxes and
high percent of Islamization differentiated Bosfiam other Ottoman provinces. The
active participation of Muslim subjects in the digkar-long Ottoman military service
particularly for the causes of defense of Bosnighe second part of the Ottoman rule
strengthens their sense of belonging and of tipsicial status in the Empire (Imaméyi
1998:122-128). In the Ottoman Bosnia South Slav livhss gradually developed a

distinct community influenced by their sense of @en to the Ottoman Empire,

3 Eyalet — territorial administrative unit or corsént province of the Ottoman Empire, later it was
superseded to vilayet
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adherence to socially and culturally diverse religand adoption of a unique political

ideology.

The Millet system is by many authors consideretda significant factor in the
establishing the basis for the later national ralgvof the nineteenth century in the
conquered Ottoman provinces. In contrast to the t&vesideal ofcuius regio, eius
religio, the concept of the millet system encompasseditferentiation of communities
along their religious affiliations rather than thathnicity as well as their right to
separate legal, spiritual and cultural organizatidasically, non-Muslims were
organized in self-governing communities with tHemders having the function of their
representatives in the Ottoman state, while MusWeee subjugated to the Shari’a Law.
This type of social, economic and religious segtiegagave way to the coalescence of
national and religious elements which would latatgoow into national and political
revivals. As the members of the empire’s rulinggieh, Muslims were often objects of
the positive discrimination by the Ottoman authesitwhich formed a distinct complex
relationship of the Bosniaks with the Ottoman Empiwhich would influence their
further national shaping (Friedman, 2000:166-167).

2.1.1 Religion as the Linchpin of the Bosniak Ideiitty

Almost all ethniesin the Balkans could be determined on the basiselafion
which has been melded into an important part ofonat identification and national
homogenization. For identification of bases andnfa of religious identity in the
Balkans three characteristic periods are of gngaifscance: the polytheism period, the
schism in Christianity (1054) and encounter witans.

The medieval Bosniaks were in the academic liteeafoequently related to
Bogumils, alleged followers of teachings of a certaeretic Bulgarian priest, Bogumil
from the tenth century. However, the medieval Bak®i have never identified

themselves as Bogomils, bkitstjani, dobri BoSnjanior dobri ljudi (Christians, good
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Bosniaks, good peopl&€hristianus, boni homingsThis is related to the most distinct
and puzzling trait of the Bosnian medieval histeryThe Church of BosniaCfkva
Bosanska; Ecclesia Bosnensi$t appears that The Church of Bosnia secedenh fro
Catholic Church in the thirteenth century and thah no competition continued to act
in Bosnia until the arrival of Franciscans in tlmurteenth century. Since than The
Church of Bosnia for about a century competed \Wtman Catholic Church until its
priests were expelled or converted by force to Qlatism shortly before the Ottoman
invasion (Malcolm, 1995:19-20).

Noel Malcolm (1995) explains that the basic problesncerning the historical
data on the Church of Bosnia is that majority afsén data do not come from Bosnia
itself but rather from the papal correspondenceyapal documents of denunciation of
the Bosnian “heresy” probably written by individsiavho have never even been in
Bosnia, as well as from the documents written bgnEiscans in Italy (1995:41). The
Church of Bosnia represents a current of the sanowement which included
Bogumilism in the South Eastern Balkans, dualig@icetic teachings in Northern Italy
and Southern France. However, it arose from differaovements who had fostered
resistance towards war, rejected submissivenesveaoy feudal, secular and spiritual
hierarchy. As Imamovidescribes it, ,this anti-feudal Bogumil or Patammovement in
Bosnia gained a form of official church institutibg renouncing its social program and

obtaining dogmatic teachings” (1998:86).

The question that should stir up further analyse8osniak identity is whether
the Bosnian version of Christianity had shaped gbktical concept of the medieval
Bosniak identity and Bosnian state or Bosnia hat jised the Bogomils theory as
means for achieving of state independence and deirspecific spirituality. Imamowi
justifiably pointed that dualistic teachings weregent in all parts of the Balkan region
through the whole Middle Age and such “Balkan-SRretestantism” had its own deep
social-ethical roots but only in Bosnia had playedditical role. (Imamowd, 1998:35)

Period from the beginning of the thirteenth centiuryBosnia was marked with the
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consolidation of the Church of Bosnia and increzfggower of the Bosnian landowners.
Among the supporters of the teachings of the ChofdBosnia were not only common
people, but landowners and clergy. Condition foe gurvival of the Church and
landowners was an independent Bosnian state. Tlagly ah crucial role in ethnic
development and shaping of Bosnia. Landowners dnddb were bearers of territorial
name of Bosnia and Bosnians, Bosniaks, Bosnanswstddian of their rights and their

territorial particularity and whole (Imamayil998:41-45).

During the rule of Ban Stjepan Il Kotromar(iL322-1353) territorial contours of
modern Bosnia were permanently shaped with conoggetiie land of Hum (later
Herzegovina). This permanently transformed Bosetlmic and political identity since
it introduced a large Orthodox population which dee the third religious component
of Bosnia. With territorial expansion Bosnia hadgtlds former religious whole and in
that circumstances the Church of Bosnia was subtiued larger pressure from both
West and East (Imamayi1998:50-58). The Church of Bosnia was alreadykeead
by active work of Franciscans and political circtemees of that time. Under the
pressure and accusation of Pope and facing themipgoOttoman threat, King Tomas
officially began the persecutions of Bosnlastjaniin 1449-1450. In that socio-political
context, Catholic and Orthodox Churches took ugeseeompetition for taking former
members of the Church of Bosnia under its wingcEdrconversions of two thousand of
krstjani and escape of about forty of the most active mesnbsethe Church of Bosnia to
Herzegovina had led to the final breakdown of then€h of Bosnia even before the
arrival of the Ottomans (Malcolm, 1995:55).

2.1.1.1 Islam and the Bosniak Identity
The most distinct feature of modern Bosnian histiergertainly the process of
Islamization of the great part of its populatioslamization intensified in the sixteenth

century continued during the seventeenth centlifetw decades before the occupation

of Austro-Hungary when it did not have such dramaburse as during the first 150
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years of the Ottoman rule. Thus, the process afriglation was long and gradual. The
aim of the Ottoman authorities was not to forcibbnvert its subjects to Islam but to
pursue a policy by which its subjects would be sgajed to the Ottoman power and
laws. Non-Muslims were allowed religious freedondenthe condition of paying taxes
(harag).

The Ottoman Empire, in contrast to the Western désioh, relied on the
patrimonial principle which assumed that all povlews directly from the sultan. In
other words, it is a top-down structure where th#as has the right to claim the
ultimate authority over his subjects. In order tbe@uate patrimonial policy, the
Ottoman policy was directed to severe control bbhits subjects. Ottoman society was
strictly divided in two different classeaskeriandreayg where the first class represent
the upper class with religious and executive poamrt the second the lower class of
Muslim and non-Muslim subjects who paid taxes amd mo part in government
(Mardin, 1969:259). Muslims were also obligategéy religious tax @ka). Christians
were generally released of the military serviceyd{Malcolm, 1995:58-59). On the
other hand, conversion to Islam did not necessarégn that one will be released of the
status ofreaya nor that will improve one’s social or economictsta Imamow notes
that until the second half of the eighteenth centhe majority of peasants in Bosnia
consisted of Muslimmeaya(1998:146).

Having in mind that the Ottoman Empire had a higsthatified and organized
military force and institutions, the process o#fsization was tightly connected with the
system of so called “dewme”, that is, “collecting’- taking children of ¢hconquered
peoples as tribute. Children from all parts of feravere sent to Istanbul where they
were converted to Islam and educated for regulaion@n infantry regiment —
janissaries yeniger), sultan’s personal services or for the servigeslifferent state
institutions (Malcolm, 1995:45-46). Even though soauthors argue that it cannot be
considered as the main factor of the expansioslafi in Bosnia, it is undoubtedly one

of great influence. Imamo¥iclaims that sincelewirme was not performed in regular
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intervals or in fixed percent, but according to tleed and since it was at its peak in the
sixteenth century while in the seventeenth cenitiwyas coming to an end, it cannot be
the main factor for the Islamization. Moreover imetbeginning of the seventeenth
century the janissaries unit was being complementeth Muslims, generally
janissaries’ sons (1998:163-166). Finally, amonigeptrelevant factors in the mass-
Islamization in Bosnia certainly is privileged légstatus of Muslims, exceptional
development of cities populated by Muslims (Malcplt895:61) and slaves who were
liberated if converted to Islam (Fischer, 1978:159)

Being one of the earliest forms of the collectivstidction, religion has had a
paramount importance in the formation of the natiodentities of South Slavs. Specific
coalescence of religious and national identityne Balkan Peninsula has been shaped
through complex courses of history. The heterogesmeand intermediate nature of
Bosnia-Herzegovina, as a microcosm of the Balk&as, further paved the way for
blending the religion and national identity. Mitjgelikonja (2003) argues that such
“nationalization of religions” in the Balkans, ardpecially in Bosnia-Herzegovina, was
influenced by the fact that religion has always rbe® symbol of collective
representation, driving force in cultural developtygarticularly in educative and moral

aspects, and origin of the historical, cultural @oditical mythology (2003:11-14).

Elaborating on this, Velikonja emphasizes the paldir nature and structure of
Orthodoxy, Catholicism and Islam which differentigntributed to the development of
national identity of Serbs, Croats and Bosniaksthist context, having in mind that
Orthodox Church is autocephalous (voluntary sulmateid to political power) and based
on nation-state principle, the sense of culturalitipal and national unity was fostered
by the Orthodox clergy, vernacular liturgy and caty between the church, state and
people. As such, “because of its strong assiméasiility and group orientation, the
Serbian Orthodox Church not only preserved, but atsengthened and expanded the
Serbian language, culture, customs, political traaé, and, of course, the Orthodox
faith under Ottoman rule” (2003:16-17). In otherrdsy Serbian Orthodox Church took
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up the role of custodian of national identity. O ther hand, taking in consideration
the universalistic and transnational character ath@licism and Islam, the path of
development of the national conscience of Cathodind Muslims was looser and
intertwined with other cultural and substantialnedsmts embedded in Catholicism and
Islam (2003:17-19).

Even though there is no doubt that religion washgvortant source of agency of
nation-formation, there is a persuasive point elateal by Vjekoslav Perica (2002) in
his work on religion and nationalism in Yugoslaates that the crucial difference
among the Serbs, Croats and Bosniaks is not raligigd the myth of national origin
which is consecrated by religious institutionshla words, the nation-state cannot exist
without an adequate system of public patriotic ugrssymbol, myth and ritual, that is,
without history and myth of the origin of the commity (2002:5). Basically, national-
religious mythologies serve to connect past, presed future and have particularly
practical functions and goals in society. The ind#ige, cognitive and communicative
functions of mythology are essential in construgtime foundations for identification of
members of community with their glorious past ahdirt differentiation from others.
Moreover, as a product of collective consciencethspased in past serve to foretell the
future and as such give new ideological framewadrknational identity (Velikonja,
2002:6-7). Thus, a sense of community was perpeduwvith history, religion and
tradition creating a strong linkage of past, préserd future of the members of that
community. For the self-determination of that commityi what is demanded, as

Neuberger defines it, is a ‘historical nationaFs&hether real or mythical (1995:305).

However, in contrast to Orthodox and Catholic ChurMuslim community
lacked organizational and institutional religiotisisture. Moreover, as Vjekoslav Perica
points out, they did not foster the preservationmgths around medieval native rulers,
saints, shrines, territory and ethnicity as Sertaad Catholic clergy did. With the

appropriation of Bosnia-Herzegovina by the Cathahd Orthodox narrative, he argues,
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“Muslims did not have myths of their own — they wealiens in their native land”
(2003:74).

At this point it would be worth of mentioning thiat the aftermaths of the wars
of the 1990s the derogative connotation of the &adkas troublesome and conflictual
area with uncivilized population was the generatiffan of most of the Western
attitudes and stands revoking the old Bismarclkesestent that “when the Great War
comes it will come out of ‘some damn fool thingtie Balkans™ (Buchanan, 2009:61-
65). In general, violence was related to the Batkaat only as a social and political
condition, but as something that is inherent in tia¢ure of the people living in the
Balkans. During the war in Bosnia the prevaileddemcy in the western media was to
describe the causes of the war as centuries-oldicetind religious hatred and the
historically conflictual area of the Balkans. Howeyvas it was mentioned before, Bosnia
was from various reasons a centuries-old stagebédh clashes and encounters of
different tribes, communitiegthnies religions and nations, point of ethnic and relig

divergence and co-existence.

2.1.2 The Socio-Political Structure and Evolution bthe Bosniak Identity

In analyzing the significance of religion in theedmeval Bosnia, Velikonja
concludes that religion was not the dominatingdaat political course of Bosnia but it
was introduced by external forces and their taigtppolitical and military pretensions.
“Despite the political and military turmoil, no wadpread or lasting religious
intolerance, conflict, or religious wars originated its territory. The situation was,
therefore, very different from that prevailing ither parts of Europe, where conflict and
massacres were often motivated by religious diffees” (2003:54). Religious
heterodoxy and general tolerance as important fadto Bosnian history noted by
Velikonja were by and large omitted in historic gualitical science literature and even
replaced with enrooted stands about long-term etltamd religious hatred in the

Balkans. Exactly this factor of Bosnian religiousstbry is closely linked to the
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foundations of a Bosnian identity different frora iteighbors since the specific sense of
belonging was becoming more evident among the myajof very heterogeneous
population in the medieval Bosnia. In that conteéXglikonja points out that “the
evolution of this singular Bosnian identity was em@aged by the region’s specific

judiciary system, currency, alphabet and custor2808:54).

It appears that the Balkan Christians of that timderwent a certain sociological
stagnation or even restoration of tribal cultur@ih@ in mind the occurrence of cited
organizational and institutional forms of Christiemmmunities. On the other hand, the
growth of the cities and expansion of trade inftfteenth and sixteenth centuries meant
economic, cultural and social progress of Musliffise expansion of Islam in Bosnia
was closely connected with the urban developmemtiwincompassed many mosques,
Muslim schools, taverns, market places, librariagkish baths, bridges, water supply
systems, etc. Thus, the high level of asymmetrisddan and rural development
(Imamovi, 1998:175-176; Malcolm, 1995:61) contributed te golarization of Muslim
and Christian community. Velikonja convincingly astthat “national renascence and
rebellion was instigated in the countryside, whigve preservations of ancient myths,
traditions, and ethnic and religious awareness werder care of country priests”.
(2003:57).

With regard to its special border character, Bosmderwent a distinct political
and social institutionalization which further edisied effective source of local power.
The military — administrative units callddpudanlikwere established in the sixteenth
century as a form of a smaller border fortificatimmended to guard borders. Their
function was expanded in the eighteenth centurymwédarger part of the Bosnian
territory was transformed int&apudanlik The institution of kapudanhk for its
functional and effective organization, as well asthe role played by the local captain
of the province, outgrow into a specific and impattsocial — political structure which
distinguished it from the other Ottoman provinckesamovic, 1998:134-135; Vucinich,
1955:292; Malcolm, 1995:77-78). In the second lodlthe eighteenth century a new
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form of the local authority calledyan (meaningprominent personwas introduced by
the Ottoman authorities. After the abolishmenkapudanlk the function ofayanswas
generally taken over by captains (Imanpwii998:136-137; Malcolm, 1995:78:79).

Social, ethnic and religious polarization increaseith the decline of the
Ottoman Empire and wars that was burdening botrEtiheire and its subjects. In the
final years of the seventeenth and in the eighteeenturies wars between the Ottoman
Empire and European powers led to a stronger diohiaation of struggle between
Christian and Muslim worlds. This dichotomizatiorasvgermane to the subsequent
persecutions and forcible Christianizing of Muslpopulation from lost territories
(Imamovi, 1998:290). According to Velikonja, Muslims in Boa-Herzegovina were
in majority in the sixteenth and seventeenth césgurWith loss of the Ottoman
territories in Hungary, Croatia, Dalmatia, Slavoraad Lika in the end of the
seventeenth century, as Velikonja notes, thoseomegisaw the first examples of
cleansing of Slav and non-Slav Muslim populatioe. &dids that at the beginning of the
nineteenth century Muslims comprised half of thes®an population, while that figure
dropped to two-fifths by the middle of the cent(®903:67).

On the international scale, the Ottoman Empire Bbtg preserve its previous
power and control over its provinces but the newpgétical division of interests in the
Balkans introduced strong alliances of Europeangrsvagainst the Ottoman Empire.
On the interior scale, it exerted pressure on dyreapoverished population in order to
maintain control, needs and authority in all patshe Empire. Economic, social and
religious pressure on both Muslims and Christiget tb political unrest and peasant
revolts. The religious and ethnic dichotomizatioasviurther deepened as Slav Muslims
were still perceived as the adherents to the Enspitding religion and in the context of
the actualized religious dichotomization of Chasity versus Islam, the myth of the
“traitors” of Christian faith was revived. Being ethleast developed but the most
autonomous province in the Empire, relations betweemmunities in Bosnia were
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severely disrupted and violent (Velikonja, 200388- Malcolm, 1995:73-79,
Imamovi, 1998:305-312).

Velikonja notes that in the first half of the nieehth century Slav Muslims
began to develop ethnic distinction in the wakeimmreasing ethnic differentiation,
animosity and harsh incidents among members of patimg’ religions. Furthermore, in
his words, “nationalist agitation and attempts tdice the Muslim Slavs by both
neighboring nations — Serbs and Croats — begarenfitst half of the nineteenth
century. The Ottoman authorities also began diatsigng among the population
according to ethnic affiliationSrb milleticame to signifythe Serbian peopldosnak
kavmi, Benak taifesiwere applied to the Bosnian people, and so o20327). In the
eighteenth and first half of the nineteenth ceetyripolitical, social and economic
circumstances and a certain form of Bosnian loa&r@omy have transformed domestic
political and social structure. In that contextlifwal importance of local leaders,
ayanstaptains and movements in the Bosniak social strectventually resulted in
unrest and peasant rebellions against brutal corupnd introduction of new taxes of
central authorities (Imama¥i1998:305-312).

Bosniaks resisted new reforms of the Ottoman adimation which
encompassed abolishment of janissaries unit, regldbe local administration @yans
of that time with new local administration and cegisome parts of Bosnian territory to
Serbia. Bosnian janissaries aagangcaptains had developed a considerable political
power and reputation and they had established taicdiorm of confederation in the
Bosnian Pashadom. In 1831 the Bosnian aristocetypy Captain Husein Grada¥i¢
(“Dragon of Bosnia) demanded a special autonomous status for Bossiaeigovina
and that Bosnians should be appointed for the Gxamér in Bosnia, but they would
accept the sultan’s rule. Since their demands wejected, Captain Husein and his
supporters were found in direct confrontation te @ttoman military. After temporary
military successes, Grada&¥ic was defeated (Imamayi 1998:333-336; Malcolm,
1995:101-104, Velikonja, 2003:83-84). In 1850s @ttoman administration appointed

27



energetic Omer-pasha Latas, originally Serb froemmWojna Krajina who converted to
Islam to administrate Bosnia-Herzegovina and to lement the Tanzimat
(reorganization of the Ottoman Empire) measureswBaneosly, he fostered a cruel
policy of expulsion and slaughter in order to ecatk increased political power of the
Bosnian Muslims (Imamo¥j 1998:335-336; Malcolm, 1995:104-105; Velikonja,
2003:85-86).

2.1.2.1 Bosnian Patriotism

Disputes between Slav Muslims and the Ottomanssaihdequent revolts and
conflicts just gave impetus to further identity lding of the Slav Muslim community.
As adherents of the ruling religion, additionalggsegated by the other Slav population
by theMillet system and therefore in short contrast to thesian Slavs, being at the
religious, political and cultural crossroads, So8tav Muslims were developing their
religious-cultural and political conscience. Thecaption of such conscience was
germane to the Bosnian socio-economic and polisitatcture gradually developed from
the sixteenth century and to the sense of belontpnthat distinct territory fostered
among the Muslim community. Francine Friedman (2Q@fints out that the resistance
of Bosnian Muslims “took an anti-Ottoman form, winianeant that the Bosnian
Muslims found themselves at times siding with theal non-Muslim inhabitants against
the Porte. Thus, a “local patriotism”, not linkem religion but rather to geography, to
their local base of power, and to the language thbesred with other Bosnian

inhabitants, grew in some parts of the Bosnian Musbmmunity” (2000:167).

At this point it is important to note that whileetimationalization of Serbian and
Croatian community of Bosnia was profoundly inflaed by neighboring states of
Serbia and Croatia, the Muslim community of Boswis developing, in Velikonja's
terms, a specific sense of “citizenship in Bosnfa003:88). As Velikonja argues,
“Bosnia-Herzegovina had always maintained a cefw&aml of autonomy and religious

and cultural continuity with the bygone era unddto@®an rule. A sense of Bosnian
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citizenship had also been preserved, althougtfférédd in economic, political, religious
and cultural terms” (2003:88).

The “Eastern Crisis” (1875-1878) placed Bosnia-ldgavina in the center of the
world politics. The destiny of Bosnia-Herzegovinasaunfolded through the course of
struggles for the division of the European powgepolitical interests. Crucial actors
in that course were Austro-Hungary and Russia. Backith the Russian support,
Serbia and Montenegro agreed on mutual divisionaammexing of Bosnia-Herzegovina
and declared war on the Ottoman Empire in 1876dhdéed with their defeat (Imamavi
1998:345-350). The congress of the Great Powerd ineBerlin in 1878 gave right
Austro-Hungary to formally administrate Bosnia-Hsgavina. The treaty at the Berlin
Congress secured the status of independent stadegritorial expansion to Serbia and
Montenegro (Velikonja, 2003:118).

It was also a turning point in the historic courdfethe Bosniak community
having in mind that Montenegrin authority was breraed to areas where they had lived
which irrevocably transformed them into a confesalominority without previous
privileges and protection they as the subjecthef@ttoman Empire. According to the
Montenegrin historian, Serbo Rastoder (2010), thssrand almost complete expulsion
of Muslims from Serbia unfolded till 1878 while paularly the Austro-Hungarian
occupation of Bosnia-Herzegovina accelerated tloegss of emigrations of Muslims
from Bosnia. Rastoder proceeds further on elabugathese processes as cause of
radical rift in the conscience between psycholdgigeinity with the Ottomans and
ethnic, linguistic, even cultural relationship withe domicile Christian population
(2010:11-13).

The reminiscent territorial and demographic tramsfttions of Montenegro
during last 130 years, which was at first a smatitg with four nahijas in literature
referred as “Old Montenegro'Stara Crna Gorg, later as Montenegro and Hill€iha

Gora i Brdg, Principality of Montenegro and later Kingdom bfontenegro had
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undoubtedly a great impact on the development afnizdk ethnos in that region and
simultaneously had transformed the character aits polity. This new and perplexed
multi-ethnic and multi-religious composition of Miamegro brought to fore a long-term
anti-Ottoman sentiment of Christians in Montenegnd consequently caused a state of

latent repulsion between people living side-by-side

Mitja Velikonja notices that “the antipathy betwekluslims and Orthodox and
between Muslim Slavs and Serbs was a product ddte@émth- and twentieth-century
Serbian nationalism and as such was projected diveix centuries backward. The
ruthless persecution of Muslims became a holy qimastalso was advocated by militant
Orthodox clergymen.” In the wave of nationalisteliation movements of South Slav
Christians and its accompanying romanticist poitrgyof national-religious myths of
death, heroism, betrayal and rebirth, Velikonjauasy Montenegrin political and
spiritual ruler, the bishop-prince Petar PetéoNiNjegos (1813-1851) based his epical
poem and later symbol of Montenegrin literary teggé “The Mountain Wreath{Gorski
vienag on the subject of “the massacre of Muslim corsvart Montenegro on
Christmas Day in 1709” which “became an ideologigagrade of the traditional myth
and license for anti-Muslim pogroms” (2003:94-95).

Slobodan Drakulic (2009) argues that this event taesre likely a lengthy
Muslim exodus from the areas beyond Ottoman comtraafer ground. This purge is
remembered aistraga poturica the total eradication, leaving no tradeag) of those
who became ‘Turks’ by converting to Islam” (200224With decline of the Ottoman
Empire and its retreat from the Balkans severeesiagainst Muslims increased which
culminated in the period of the Balkan Wars in 1@t@ 1913. Velikonja reminds that
once predominantly Muslim towns in Serbia and Moatgo were cleansed physically
and spiritually by mass expulsions or force coneais of Muslims, destroying their
property and spiritual heritage and objects. Tlam$ing was aggravated in the period

of conquest of new territories after the 1878 Cesgrof Berlin and the Balkan Wars
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(2003:97-98). These developments accelerated tbeeps of mass emigration of

Muslims from those regions.

Mustafa Memt (2003) records that first waves of mass emigratibiMuslims
from Montenegro started in 1687 from southern paftpresent Montenegro, and later
from the central parts of Old Montenegro. The sdclamger wave of emigration took
place after the Berlin Congress and went on follgathe end of the Balkan wars. Mass
emigrations continued in the period between two ldvorars but that time was
formalized by the convention between the Yugoskas &urkish governments in 1938.
This process continued after the World War Il id3916, in 1970s and in 1990s.
According to Memti, emigration huhadzirlujk became deeply entrenched in the
character of Bosniak national being (2003:247-248).

As Sistek and Dimitrovova emphasize, the numbeBo$niaks was greatly
reduced in ,many of the traditional areas of tiseittlement (Podgorica)“ and some areas
were left without any or with very few members oddBiak population and therefore
.re-populated by people of the Orthodox faith* asthe case of Nik&iand KolaSin
(Sistek and Dimitrovova, in Bieber, 2003:161). Dutik argues that the patterns of
prejudices of Christian Slavs towards Muslims ia Balkans contributed to the massive
displacement of Muslim Slavs from their traditiorsattlement areas (2009:235-236).
Furthermore he argues that the anti-Ottoman olses$iChristians during the Ottoman
rule and particularly during the years of its deelias well as their perceptions of
Muslim Slavs as ‘traitors’ made a background far dstracizing of Muslim Slavs from
the Balkans. In his words, “by the mid-nineteecgitury a general sense prevailed that
Muslims did not belong to the nascent Balkan nasitates but to Turkey and to Asia.
(This sense has not dissipated to the presentlidggring on in the European rejection
of Turks as ‘Asiatics’, and in characterizationsBa#lkan peoples as quasi-Orientals.)”
(Drakulic, 2009:243).
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The Austro-Hungarian occupation of Bosnia-Herzegawvas bitterly received
among both Orthodox and Muslim population in Bosniaich led to their uniting in
joint resistance efforts against the occupationweicer, the Austro-Hungarian military
soon occupied the Bosnian territory. Similar sitwaioccurred in the territories that fell
under Montenegrin rule where resentful Muslim pagioh rejected to recognize
decisions of the Treaty of Berlin (ImaméyiL988:350). In the 1879 negotiations on the
joint administration of the territory of Bosnia Aus-Hungary and the Ottoman Empire
agreed that Bosnia should o jure province under Ottoman rule arde facto
protectorate of Austria-Hungary. Velikonja emphasizhat Bosnia-Herzegovina as the
first and only colony of the Austria-Hungary wassigally a kind ofcorpus separatum
(2003:118-121).

During the Austria-Hungarian rule the Ottoman adstrative structure of
Bosnia-Herzegovina was preserved. National andessidnal policies of the new
authorities were aimed at restraining the natiatialirredentist aspirations influenced
mostly by the nationalistic rhetoric and movementsSerbia and Croatia. In order to
conciliate ethnic-religious animosity and to prelvaationalistic restiveness, Benjamin
von Kallay who governed Bosnia since 1882 introduaenew national policy called
“Bosnianism” with hope to encompass members oftlalke religious communities
under one name. However, his project was doometis@ster since the Catholic and
Orthodox community in Bosnia was already deeplyneated with their co-religious
neighbors in Serbia and Croatia, and Muslims wieesanly community in Bosnia that
felt like and referred to as Bosniaks (Imanipwi998:373-376; Malcolm, 1995:123-124;
Velikonja, 2003:133-134, Friedman, 2000:170).

During the first decades of the new administratBwsniaks were politically
unorganized and without evident social-politicacitbations. Bosniak efforts to get
autonomy over religious issues and property in 188@%ed the first political activation
of Muslim community in order to preserve their cu#tl and social identity in Bosnia.

Imamovic founds this movement particularly significant tbe reason of the fact that

32



that period saw the first urban stratum of Bosniatellectuals who would initiate
cultural and social changes in the Bosniak commgufithamovit, 1998:362). The
increased political activity of Muslims and the &umn of Muslim party politics
marked the strengthening of their ethnic differatdin from their Christian neighbors
(Malcolm, 1995:123-124; Velikonja, 2003:138). Thaériod saw establishment of
Muslim political organization such as Muslim NatanOrganization Nuslimanska
Narodna Organizacija - MNQO) in 1906, Croatian Muslim Progressive Party
(Muslimanska Napredna StrankaMINS) in 1910, later distanced itself from Croatia
political program and was renamed into the Muslidependent PartyMuslimanska
Samostalna Stranka MSS) which all, in various ways, pursued cultunaligious,
educational and economic interests (Velikonja, 2083-136). Considerable Muslim
political, social and economic mobility was simuakausly evident in the establishment
of numerous socio-cultural organizations, financiastitutions, clubs and literary
journals such as the first Bosniak literary magezZBehar” founded in 1900, its support
cultural association “Gajret”, sport associationl-K&amer”, magazine “Musavat”,
Bosnian Club, considerable number of reading roolsigmic stock printing shop,
newspaper “Ogledalo”, the first Muslim collectivarin Muslimanska zemljoradika
zadrugg, The First Muslim Credit Cooperativ®rya muslimanska kreditna zadruga
S.0.j), first central Bosnian-Muslim bank in 1911, efitnamovi, 1998:376-380, 386-
417).

2.1.2.2. Bosniaks and the Kingdom of Serbs, Croaésd Slovenians

In the short-lived Kingdom of Serbs, Croats andv8ies founded in 1918 cruel
crimes, persecutions and various attacks on Slavnam-Slav Muslims from Bosnia,
Kosovo and Sandzak continued resulting in sevepemldation of Muslims (Imamogj
1998:489-492). In spite of indented political stuwe and divergent views among
Bosniaks, need for the unification of Bosniak iet#s was rather discernible resulting in
uniting the corpus of the local Bosniak politicajanizations and founding of Yugoslav

Muslim Organization Jugoslovenskanuslimanska organizacijadVO) which sought to
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preserve the identity of Bosnia as an autonomoitsiuthe Yugoslav state (Friedman,
2000:171; Malcolm, 1995:133-134). In the Serb-dated state, Bosniaks were
subdued to harsh pressure of Serbian nationalists apenly came forth with ideas of

“Srbianization” and “social de-Islamization”.

In contrast to Muslims in Bosnia who succeeded @intain some sort of
autonomy, Muslims living in Sandzak and in Montemmewvere denied their right to
identity and even physical existence (Velikonjap2a45; Friedman 2000:171-172).
With the King Alexander’s declaration of dictatoshn 1929, the Yugoslav territory
was partitioned into nine banates named after siwvenich would symbolically erase
historic or traditional elements linked to thatritery. Bosnia-Herzegovina lost its
territorial integrity guaranteed by the 1921 camsitbn by division into four banates. In
that manner, Serbs came to form convincing majonitgew banates at the expense of
ethnic compactness of Croats and particularly Muslivho became minority in every
banate (Imamo¥i 1998:505:507; Malcolm, 1995:137-138; Velikonj&03:145-147;
Friedman, 2000:172). Subsequently, the autononth@fBosnian Islamic Community
was abolished in 1930 creating a unique organizaifdslamic religious community for
the entire territory of Yugoslavia with the mainasén Belgrade named the Islamic
Religious Community I§lamska vjerska zajedniga(lmamovt, 1998:508) The 1939
subdivision of Bosnia under the veil of Croatiatior@alistic policy-makers additionally
aggravated the position of Muslims since much eftérritory was partitioned between
Croatia and Serbia (Velikonja, 2003:145-146).

Even though Muslim political leaders were dividedg Hifferent political
orientations and in some cases even pursued opgsirtupolitics, they recognized that
their rights and the integrity of Bosnia were thes&d by severe assimilationist politics.
A wave of Bosniak protests and demands for Bosaisonomy marked the need for
unity of Bosniaks against Serbian and Croatian mmegéc concepts which resulted in
the establishment of the Autonomy MovemenPoKret za autonomiju by

representatives of all Bosniak political, culturahd religious associations and
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institutions (Imamov, 1998:519-521). Dzafer Kulendyias the successor of Mehmed
Spaho, the leading Bosnian politician in BosniaMeetn the two world wars who also
supported the idea of Bosnian autonomy, demandedtion of a special banate of
Bosnia-Herzegovina which would include remainedrittmies of Bosnia and the

Sandzak of Novi Pazar (Malcolm, 1995:132-140). Bhajection of this idea by Serb
and Croat politicians accelerated general politicethoil which was interrupted with the
Second World War.

2.1.2.3. Muslims in the Second World War and the Sualist Yugoslavia

The Second World War has brought to light bewildgrand even destructive
nationalist imaginary which practices of marginalian and exclusion of Muslims
transformed into practices of their forcible or npamative ‘inclusion’. In spite of
relative inclination of Muslims toward Croatia th&rbia during the interwar period,
creation of the fascist-lead Independent Staterohtta (Nezavisna Drzava Hrvatska -
NDH) in 1941 and its forcible annexation of BiH wpasrceived with suspicion in the
Muslim community. Being placed in the middle of agumus continuum of the choice
between Croatian and Serbian nationalist concepts ia the context of dominant
narratives of the NDH leader, Ante Pagghbout the grants of full civil rights, religious
rights and the right to education for Muslim comntyrnthere were those Muslims who
even joined fascist divisiorHandzar —the Dagger), or pursued pro-Croat orientation.
However, rationality of prominent leaders and cjengn within the Muslim community
rejecting the cruelty and destructive policies I hew regime effectively acted in all
parts of Bosnia in order to protest and publicin@emn the violence committed in
Orthodox Serbs, Jews, Roma, etc. (Malcolm, 199515R).

During the war and in the post-war period the comists defined their

principles of collectivization, common propertyligeon and state as separate entities.
Steady migrations of Bosniaks, especially from Sakdcontinued due to the fear of

35



war, the oppressions from Serbian nationali€isetnik$), but also due to the growing
concerns over communism. For a certain number cflihs the idea of collectivization,
as well as the alienation from the religion wasga ®f “silent oppression” of the new
system. Yet, despite these negative trends, THo'goslavia represented the first real
motherland of the Bosniaks of Sandzak for severasons. Firstly, the large number of
Bosniaks joined the Partisan units and fought Fer liberation from the fascists. By
becoming a formal member of the Communist party baé the opportunity to gain
respect and privileges in society. The previouslgrgmalized group now had the
opportunity to participate in the political, sogialltural and economic life of the new

state. It was the first time that Bosniaks wereialty included into the state politics.

During the first decades after the war, Muslimsen&lill underrepresented in the
Yugoslav administration by and large dominated k®rbS. Furthermore, the 1946
constitution declared the respect for religiousedi@ms and separation of church and
state, however in practice Shari'a courts were ighetl; by the 1950 law Muslim
women were not allowed to wear veils; the same yealdast Muslim religious school
(mekteb was closed and education of children in mosquas ferbidden; in 1952 all
tekijas were closed and all dervish orders abolished; Muslltural and educational
associations were also abolished, and just one-stgtported Islamic organization had
permission to function; and the Muslim printingivas closed and printing of Muslim
books in Yugoslavia was forbidden by 1964 (Malcol®95:157).

In 1960s the political ground was becoming morepjimus for the Muslim
national question. A number of Muslim communisteslivas aware of the urgency of
winning recognition for their national identity afa that reason with the leadership of
Muhamed Filipow they demanded that the term “Muslim” with uppese#usliman -

in contrast to termmuslimandenoting religious affiliation) should denote thational

* Chetnik Cetnik — a member of Serbian nationalist guerrilla faitwat formed during World War 1l to
resist the Axis invaders and Croatian collaborabaitsthat primarily fought a civil war against the
Yugoslav communist guerrillas, the Partisans. @Bwiica Online Dictionary)
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affiliation. Those demands invoked opposition ie hommunist party ending with the
excluding Filipové from the party. However, in 1968 the demand waspied by the

federal government which resulted in introducing tterm “Muslim” as national

designation in the 1971 census opening a new ageofwsolidation, oscillations and
transformations of the national identity of SoutlavSMuslims (Malcolm, 1995:161;

Friedman, 2000:173). Elements of the enhancemeBshiak national consciousness
apparent in the next censuses could be also linkethe new course of reforms,
concerns with minority rights, designation of certaeadministrative regions as
“autonomous”, the “recruitment of ‘national cadrédm the minorities for the party
and state administration” (Shoup, 1963:75). andsequential increase of their

representation in the state apparatus (FriedmdQ:204).

With Tito’s death vehement and instrumentalistioteat of Serbian nationalist
rhetoric curtailed the fact that even though basedhe principle of “brotherhood and
unity” Yugoslavia was dominated by Serbian intdllieat and political elite and it was
governed from Belgrade. This rhetoric embodied @erdiscontent which was based on
the oppression of Serbs by Albanians in Kosovoinakgion of Serbs in Croatia, or
unceasing communist undermining of Serbian cultwadl religious identity, self-

sacrifice and efforts invested in the creation BRS.

Foregrounding the question of such national sedir@ration, religion’s social
and political dimensions and religion as an imparsource of political legitimacy and
agency once again comes to the fore. In the past¥Ylugoslavia, the Serbian Orthodox
Church in accordance to the MiloSé&si agenda instrumentalized the 1980s Kosovo
crisis by admonishing about the “Serbian histosgicrdice”, “disintegration of Serbdom”
and reinforcing its role as the custodian of “Serbtl Economically depressed
Yugoslavia was a fertile ground for the deploymeinthe mythical national past and its
embodiment into Milosevic’s hegemonic politicalategy. In a symbolic anticipation of
the death of Yugoslavia and the re-birth of Serlstate and Serbian identity, Serbian
Orthodox Church invoked and re-interpreted thegielis-national rituals (Donia.y).
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In the wake of nationalist ferment, new nationgtiatties bring to the light their
programs of nationalist awaking, denouncement afroanism and call for freedom and
autonomy of religious communities. Prominent amothgm was the Party of
Democratic Action $tranka demokratske akcijeSDA) under the leadership of Alija
Izetbegovt founded in 1990 by the Bosniak political elite. wlver, contrary to the
Serb nationalists in Bosnia or in Serbia, SDA stilpported the idea of Yugoslavia with
its sovereign nations, as civic, multinational amdltireligious union and the integrity of
Bosnia-Herzegovina (Donian.y). In similar path, David Campbell (1998) argueatth
Alija lzetbegové, who was accused by Serbs to plead for a Musletestand the
Bosnian government pursued the policy of multiielig and multinational state
(1998:47-48).

MiloSevi¢'s hegemonic agenda turned much of Yugoslaviaanattlefield. The
dissolution of Yugoslavia hindered the possibilitfypreserving Bosnia-Herzegovina’'s
multinational integrity. Under the pressure of lopgpcess of the nationalist bidding
between Serbia and Croatia from the nineteenthucemitt 1990s, Bosnia-Herzegovina
painstakingly fought to preserve its integrity foe sake of its three peoples. The price
for division of those three nations fostered by tlagionalist agenda of that time was
high. The war in Bosnia was not a religious wat,rfeligion was served as an excuse for
the victimization of opponents in the war. The maehy which supported and by and
large even produced means for victimization amoap§ Croats and Muslim was mass
media, persons of cultural and pop cultural ma@astr, and many others social actors
which manipulated historical memories and mythsrimtined with religious symbolic.
As Friedman and many other scholars observe, vidition of Muslims was at highest
degree comparing to Serbs and Croats (2000:175-k7§}0 suggest that in spite of the
fact that Muslims were essentially secular, relgas well as the “betrayal syndrome”

served the political nationalist agenda of thaetim

With demise of the communist Yugoslavia and shatgeof the principle of

“brotherhood and unity”, the new era of redefimtsoof national identities came to the
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fore. In the fateful year of 1991, which eventualgaled up the end of Tito’'s
Yugoslavia, Montenegro — the smallest of its sidefal units — was the only loyal
federal unit which decided to stay in the commoatestwith Serbia. Under its pro-
Milosevic government, Montenegro militarily back8drbia early in the civil war on the
Dubrovnik frontline in Croatia (Hockenos and Wititagen, 2007:42). The Montenegrin
opposition to the war and nationalist regime thatluded Montenegrins, Albanians,
Bosniaks and Croats gathered around social densooragmaller national parties were
frequently “harassed, intimidated and subjectediotence” (Morrison, 2009:110). As
Morrison has noted, “the Montenegrin opposition sisted not only of those who
defined themselves first and foremost as Montensgrbut also of Montenegrin
Muslims (who were concentrated in the Sandzak rjgaoad Albanians (primarily in the
area of Tuzi near Podgorica and Ulcinj on the semttMontenegrin coast). While the
self-styled Montenegrins may have felt persecutddntenegro’s Muslim minority
became the target of increasing physical aggreshioing the early 1990s” (2009:114-
115).
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CHAPTER 3
THE CURRENT DEBATE ON THE MUSLIM/BOSNIAK NATIONHOOD

The issue of the national identification of the Bo8lav Muslims in the Balkans
and particularly in Montenegro has to be address@articular political, social, cultural
and historical concept. Taking in consideratiort tih@ national identity is exposed to
various political, cultural and social constellaso through which a national identity is
formed, changed and shaped, it should be analyz@dcamplex multi-dimensional and
non-static entity. Mustafa Imamdavi(1998) reminds that the paradox of the global
history is that those nations who had given monuaiemorks of material culture as an
evidence and confirmation of their existence haxedgally came to an end of their
existence, while those nations who have shapedsidea cultural-political aims
survived and remained in the course of history. h&snotes, a society or a nation

without ideas have no history (1998:7).

With the Ottoman retreat from the Middle Europe 8adkans and with the entry
of Austria-Hungary in Bosnia 1878, Bosniaks werefoanted with a new historic
experience and challenge. From that point on, tlwestipns of national self-
determination, their relationship with Islam andnjog the European cultural and
political environment became crucial for the foratidn of the Bosniak identity. The
ideological concept of the Bosniak renaissance feaswlated with regard to the
conscience of Slav origin and need for turning tasahe West but with the preserved
Islamic identity. Thus, the Slav origin and langeag@osniak patriotism and Islam
became the prominent elements of Bosniak natia&betermination. In this chapter it
is aimed at unfolding the current debate on the trature of Bosniak nationhood by
analyzing trajectories of the evolution of Bosnid&ntity within the context of historic,
cultural and sociopolitical internal and externattbrs. It is taken as a requirement to
define the stand of the Sandzak’s Bosniaks withendngoing debate and to understand

the challenges they may encounter within the nemdgpendent Montenegro.
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3.1 SEARCH FOR THE BOSNIAK IDENTITY

Elaborating on the Filandra’s work on Bosniak paditin the twentieth century,
Robert J. Donia (2000) asserts that the 1990s baee “the best of times and the worst
of times for the Bosniaks”. He explains this sta#éamby emphasizing that “they
endured immense suffering as a nation, but in thetade they also definitively

reaffirmed their identity and asserted their poditiposition in the Balkans” (2000:358).

The reaffirmation of the question of the Bosnialentity with the 1990s
developments surfaced in the Sandzak region inwglaicomplex interplay of intra- and
inter-ethnic factors. Within unstable social anditpal context caused by the regional
political transformations and border changes in0s9@ith the collapse of Yugoslavia
and independence of Montenegro in 2006 and Kosow®08, the Sandzak region came
to signify a new “potential flashpoint” in the Balks (“To the Baths”, 5.06.2008,
Teodorové and Arnautovd, 30.09.2010). The position of Sandzak’s Muslimghimi this
context and conditioned by further developmentiwithe borders of Montenegro and
Serbia could be demonstrated through two opposajgctories markedly evident since
the 1990s. The first trajectory is positive ancegrative and the second is potentially
negative and destabilizing. These two opposing dseroncerning contemporary
position of Sandzak's Bosniaks broadens an arraygoéstions condensed in
dichotomies such as: threat or opportunity, divisay collaboration and integration or
assimilation. However, each trajectory is complexd ayet each also demands

understanding and interpretation.
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3.1.1. Trajectories of the Bosniak Identity withinthe Historical and Socio-Political

Context

Formation of these trajectories could be analyzedinvthe wider historical and
socio-political context of Bosniaks’ relationshipswvards region/state they populate,
towards their co-nationals in other region/statésywards members of other
religious/national affiliations and towards thewro national identity. Within this socio-
political context the two above-mentioned trajei@®rcould be traced. On one side, the
positive trajectory epitomizes the trend of loyadtyd patriotism of Bosniak community
which has demonstrated that they are docile, layal keen on coexistence in secular
and civic structures. The other trajectory, howevertraceable within the context of
menace to their national or religious identity whigiey are keen on struggle and
alienation.

In order to demonstrate these two paths of Bosidi@ktity, this work will look
in the historical and ongoing process of intra- amdr-ethnic divisions and concords
and will focus on socio-political developments Ire tSerbian and Montenegrin part of
Sandzak.

In order to grasp the positive and integrativesttiyry, the most reminiscent trait
of the Bosniak identity in historical context would the Bosnian patriotism mirrored in
a particular sense of “belonging to” Bosnia. Thetates to the old Bosnian political
movements starting from demand of a special autowmsmstatus for Bosnia-
Herzegovina, led by Captain Husein Gra@ga® in 1831 to the peasant revolts in the
Ottoman Empire and during the Austria-Hungariarasign. Along with the particular
sense of “Bosnian citizenship” Muslims/Bosniaks aged to collaborate with Serbs
and Croats in joint resistance efforts againsoitmipation.

This particular Bosnian patriotism could be set asprecedent to the

contemporary context of Bosniak patriotism in Mar@gro as an opposite path of ethno-
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religious nationalism in Bosnia and Serbian par$afhdzak. Later on, despite the severe
assimilationist politics in the Kingdom of Serbgpéts and Slovenians (Later Kingdom
of Yugoslavia) and Bosniaks’ efforts to nationaldapolitical organizing in order to
preserve their identity and existence, Bosniak cspalitical developments unfolded
within the context of the same patriotism mirronedthe efforts to preservation of
Bosnia as an autonomous unit in the Yugoslav st&tancine Friedman notes that “an
aggressive Bosnian Muslim nationalist identificatisas not pursued, particularly since
the Muslim elites determined that the best wayrtiiget the Bosnian Muslim population
was to support the central government, not to esgpetrong nationalistic sentiments”
(2000:172).

In the maelstrom of the belligerent domestic anterimational forces in
Yugoslavia in the World War II, majority of Bosngkjoined partisan units and
participated in the anti-fascist struggle togethdth Serbs, Montenegrins, Croats,
Macedonians, Albanians and Slovenians. As it wastioed before, a number of
Bosniaks embraced the pro-Croatian orientatiorhe ldeginning of the war and even
joined fascist units; a number of Muslims (Bosniaksd Albanians) organized
independent regional militia units which fought tbohetniksand partisans. However, a
phenomenon that is often neglected in the acadéterature and which is worth of
noting is the role of the Muslim clergy and Bosniakelligentsia in the bewildering

circumstances during the World War Il.

Both Malcolm and Velikonja remind that in 1941 Muosl clergy and
Muslim/Bosniak intelligentsia condemned and stopdagainst annexation of Bosnia by
the Croatian pro-fascist regime and against crim@®mitted on the religious and
national basis (Velikonja, 2003:180-182). Malcolmphasizes the active character of
their opposition which he substantiates with thet that the Muslim clergy and Muslim
intellectuals collected data and published resmhgstiand protest notes regarding violent

acts committed against Serbs, Jews and their dtakbow townsmen”. He cites the
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examples of such resolutions published in Saraj@rgedor, Mostar, Banja Luka,
Bijeljina and Tuzla (Malcolm, 1995:151).

Even though dominant narratives related to thetiposiof Muslims in Tito’s
Yugoslavia as the golden age of their national @wah and affirmation could be
described as just “one side of the coin”, this qercertainly brings to the fore the
elements of the positive trajectory of Bosniak idtgnin the post-war developments the
position of Muslims in Yugoslavia was blurred witoft’ assimilationist policies since
it was generally expected for Muslims to eventualclare themselves as Serbs or as
Croats. To set an example of that one should loake formulations and results of the
censuses in the post-war Yugoslavia. In the 1948w Muslims had three options to
declare as: Serbs of Islamic confession, Croatkslafmic confession and “nationally
undecided”. The last option was the choice of tlagonity.

The next 1953 census demonstrated similar cout#®ugh the “nationally
undecided” was replaced with “Yugoslav, nationallydecided” (Malcolm 1995:158-
159; Friedman, 2000:174). The Yugoslav option Wagely accepted within the
Muslim corpus having that it was perceived as tést Isolution for their status within
the SFRY. As a new Non-Aligned Movement member, d8l@via had the interest to
present itself as a tolerant multicultural and rethnic state, and as a result of that, the
status of Bosniaks has significantly improved. Adoogly, in 1968 the concept of the
‘Muslim’ nation was recognized within the Constitutal amendments (Friedman
2000:173). In the 1971 Census of Yugoslavia Muslivese defined as one of the
Yugoslav nationalities and in that way they wereiaqwith other nationalities of
Yugoslavia. The loyalty of Bosniaks to the new estaind its political system was
discernible in the anticipation of the 1990s crisighe Balkans where Bosniaks were
the last to realize and accept the fall of theithmedand.

In order to grasp the nature of trajectories ofBlosniak identity, two important

factors should be born in mind. Primarily, the itigmof Bosniaks in Bosnia, Serbia and
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Montenegro is markedly perplexed primarily with tlaet that they are autochthonous
nation of those states and secondly, that theintiyeis primarily defined with the
Muslim socio-cultural circle. The Bosniak nationdentity, consequently, could be
interpreted in terms of cohesion of ethnic divgramd affiliation to Islam which created
distinctive culture, tradition, form of social lifend the sense of a communal spirit. This
particular Islamic identity, as it was attempteddaimonstrating earlier in the work,
markedly contributed to the formation of the postiand negative trajectories of the
Bosniak identity.

First of all, as it was analyzed before, historiaall geopolitical factors have
shaped a specific Balkan Islam that through thesmwf these transformations has
acquired pluralistic, secularized and liberal disiens. These specificities of Balkan
Islam have further influenced development of défdrtypes of political and religious
configurations within the Balkan Muslim communiti€donsequently, such liberal and
individualist relationship of Balkan Muslims witheir religion contributed and shaped
the predispositions for religious co-existence he Balkans. In the interpretation of
Franjo Stiblar (2007), European Muslims “see lefsa olash of civilizations than non-
Muslims, and are of the opinion that being a dewduslim and ‘living in a modern
society’ are compatible” (2007:130).

As in the case of other Balkan Muslim nationalismigntity of Bosniaks has

been hammered out by the challenges of the ext&xcialrs.

The process of national “maturing” of Slav Muslimas profoundly perpetuated
with Islam, but, as Velikonja has noticed, cour$eheir political development lied on
secular foundations (2003:135). However, in spftéheir cultural, social and political
awareness within the course of the nineteenth-cgntational renaissance, Muslim
community, found between Serbian and Croatian nalistic attempts to absorb it, was
not sufficiently organized to develop a nationaritity. Francine Friedman argues that

“nationalism has still not come to be identifiediwihe religious component as it had in
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the Serb/Orthodox or Croat/Catholic cases, butetheas a visible although still rather
embryonic communal identity that was mainly martéddswhen the Serbs or Croats
were attempting to pressure the Bosnian Muslims atcepting Serb or Croat national
identification” (2000:172). As it was noted earliarthe work, that period saw efforts of
resistance of Muslim community in form of cultugeadd religious organizations, reading
clubs, promotion and publishing of Muslim and Badnibooks, etc. Furthermore,
apparent determinant of this path was increasinigigad and religious activity focused
first of all on getting autonomy over religious litg and property which also led to the
strengthening of the Muslim intellectual circles.

Regarding the significance of religious factor iatianal identification of
Bosniaks, Bashkim Iseni (2009) argues that afterctiilapse of the Ottoman Empire in
order to preserve their collective identity in tbeerall attempts of their identity
absorption by Serbs and Croats, Muslims tendedsserg “their distinctiveness by
rallying around the religious referent”. (2009:3)eTsecular dimension of the Muslim
community of that period was evident in the contekttheir significant political
organizing around the Yugoslav Muslim Organizat{dVO) which, as Iseni further
elaborates, “advocates the idea of ‘Yugoslavisnthwhe aim to protect themselves
under Serbian and Croatian assimilationist propdgaiseni, 2009:4).

This trend was particularly accelerated in the Kiomp of Serbs, Croats and
Slovenes where the general Muslim insecurity waspdeed by constant robberies,
harassment, and mistreatment as well as by thedeiserl conditions within the state in
general. According to Serbo Rastoder (2010), withicontext of these factors, in the
period of consolidation of political circumstandasthe Kingdom of Serbs, Croats and
Slovenes and the announcement of the first parhgang election in the state, efforts of
the political organizing of Muslims in the Sanzadgion were recorded. As Rastoder
further explains, these developments were becommuge apparent following the
congress of Muslims in Skoplje (Macedonia) wheeeDRiemijetPartywas founded and

following the efforts, according to the conclusion$ the congress, to establish
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associations and organizations which would workpotfitical organizing of Muslims.
Induced by those developments, Muslims in Novi Pazal920 organized a public
assembly and on that occasion established “Thei@i§louncil of the Association for
the Protection of Rights of Muslims in Yugoslavi@Dkruzni odbor za zaStitu prava
muslimana u Jugoslav)ji The announcement of the establishment of sughnizations
was received with sharp opposition of the regime e press close to the government
which soon accused similar organization and Mugliengy for the “subversive work”
(2010:379-387).

Examining the relationship between ideology andgiah, Sair Filandra
emphasizes the fact that religion as the most ptibte medium for manipulation has
become a means for power struggle, instrument bfiggoand acts which are in no
sense linked with the spirituality. He furthermaretes that during the last decades
Bosniaks have exerted negative ideologization bgiom in lower level than others
despite the fact that Islam was always a compopartt of their identity. They were
more focused on the categories of nation and ttee sf which they were deprived in
the twentieth century (qtd. in Rastoder, M., 2086.&oncerning Bosniak national and
sociopolitical position, Filandra believes that gared to Serbs and Croats Bosniaks
failed to develop national consciousness duringtifentieth century and he ascribes
that primarily to the lack of an urban middle clemsd national intelligentsia and
secondly, to the pressures of Serb and Croat raistsm on Bosniaks to declare
themselves as Serbs/Croats (qtd. in Donia, 2006355%.

After the political and juridical recognition of Mlims in the 1960s and in the
context of more liberal political constellationspariod of renewed interest in ethnicity
and political role of religion was becoming morgarent. Francine Friedman (1996) in
her book “The Bosnian Muslims: Denial of a Natioafgues that particularly the
recognition of Yugoslav Muslims as constituent oatof SFRY has stirred up Serb and
Croat pressures “because neither group would at¢bepBosnian Muslims as anything

more than a religious entity — certainly not as aiamal identity” (1996:1). She
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furthermore emphasizes that this period certairdg @& turning point in the evolution of

Bosniak identity and with regard to that she arghat

“the protective coloring they (Muslims) had main&nthroughout many years
under many regimes of minority-religious status \safpped away and replaced

with the legitimacy of political and juridical regaition as an equal nation within

Yugoslavia. The result of this politically motivéitdecision was that the Bosnian
Muslims began to act like an equal nation, becadsdacto and in practice the

behavior of all the actors in Yugoslavia was pratid on the belief that the

Bosnian Muslims constituted a nation. Regardlesstadther it was Tito’s aim that

this decision should be carried through quite asda it was, the outcome was that
the Bosnian Muslims became vulnerable to those mawo considered them rivals

for power and resources.

(1996:235)

By the similar token, Noel Malcolm argues that thational recognition of
Muslims in the late 1960s was of paramount impa#afor later developments within
the Bosniak corpus and he also reminds of sharpsippn of a considerable number of
communists to the Muslim recognition. Malcolm clairthat driving force for the
national recognition of Muslims was not an Islammsbvement since its proponents
were communists or other secularized Muslims wlassewas to develop even a more
non-religious identity. Regarding the context obales aroused around the publication
of the “Islamic Declaration” by Alija Izetbegavin 1970 which was referred as to the
“informal manifesto of renewed pan-Islamist curfgi@ougarel, 1999:2) Malcolm and
Lyon emphasize that I1zetbegéwas occupied with the global position of Islam awod
with the problems of Bosnia-Herzegovina (Malcolr89%:161; Lyon, 2008:77).

Moreover, Malcolm distinguishes two opposite tergilesn in Bosnia-
Herzegovina within the 1970s developments: movemeht secular “Muslim
nationalism” and separate awakening of Islam (1B®b:163). Analyzing the role of
Islam in Bosnia during the 1990s, Xavier Bougaff99) focuses on the ideological
origins of the founding the Party of Democratic idnt (SDA) in Bosnia led by Alija
Izetbegovt and reasons for which it took over the leadersifighe Muslims in the
1990s. Bougarel brings to the light the elemeh@nolslamist awakening which started
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in the 1970s and continued with the evolution & ®DA in Bosnia. However, he
reminds that even though the SDA was mainly infagehby the ,pan-Islamist current",
it does not ,turn the SDA into an Islamist partyice it ,pronounced itself in favor of a
parliamentary democracy along the Western pattana concentrated its activates
among the Muslims of Bosnia-Herzegovina and thelfg&ti (1999:2-3).

In 1990 this Islamist current failed to win the pog of Muslim intelligentsia
and therefore they mildly instrumentalized Islamomer to attract the support of the
Muslim population. Bougarel furthermore argues ftirat internal conflict in the SDA
around the definition of Muslim identity demonsé@t,that this evocation of Islam was
cultural rather than ideological in nature®(19993-Unable to bridge divisive stands on
the national name, promoter of the ,Bosniak” detiota a number of Muslim
intellectuals led by Adil Zulfikarpa&ibroke with the Izetbego&/s SDA which fostered
the term ,Muslim“ as national name. Zulfikarpagéstablished a new party, the Muslim
Bosniak OrganizationMuslimanska BoSnjka Organizacija- MBO) which sought to
lay a foundation to a more liberal and secular tpali organization (Malcolm,
1995:173). Adil Zulfikarpa$i himself notes that in the beginnings of the SDAL890
press tended to circumscribe two currents in thé& Sne more liberal current and the

other current led by religiously more oriented pains.

He furthermore points out that he sought to tura 8DA into a more civic,
liberal organization which would be open for evergpwhich would not use religion in
politics and especially which would not misusegien in political purpose (qtd. in
bilas and Gée, 1996:143-144). On the other hand, as Bougamgesa; the SDA
gradually adopted the idea of the Bosniak natiomkntity (1999:12) and was
committed to united and multi-ethnic Bosnia-Herzgga. Furthermore, in his
interpretation, ,the fact remains that within theigoslav space as in the Muslim
community, the pan-Islamist current was not stragrgpugh to impose its own

conception of the political future of Bosnia-Heraema“ (1999:9).
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3.2. CURRENT DEBATE ON BOSNIAKNESS

In the former Socialist Federative Republic of Ysigwia (SFRY) South Slav
Muslims were identified by the same name as theenahtheir religious affiliation but
with the upper-caskl®. They are now Bosniaks, Muslims, MontenegrinshSke€roats
of Islamic confession in the newly restored cowstiafter the collapse of SFRY in 1991.
Are they one or more nations? Following the tragiarse of events in the 1990s when
parts of the majority of the constitutive natiorfstlee former SFRY found themselves
scattered in several independent states, this entplestion was once again actualized.
While members of other nations have by and large their own independent states by
force of arms or with the help of the internatiormmmunity, and Serbia and
Montenegro their own Serbian entity in Bosnia-Hgmana Republika Srpska South
Slav Muslims remained in the former SFRY republitsome cases even erased from
their constitutions.

Bosniaks of Sandzak in both Montenegro and Senbigngl the whole twentieth
century were loyal citizens of those states andehequally participated in the anti-
fascist coalition in the Second World War (1941-8P4Montenegrin Bosniaks
particularly have contributed to the preservatibnthe identity of Montenegrin state in
the 1990s and restoration of Montenegrin indepecelém 2006. However, it could be
still observed a certain doubtful attitude of sopwts of population in Montenegro
concerning the Muslims/Bosniaks’ need for self-detaation and spiritual, cultural and

national unity with the parts of their nation irhet former Yugoslav republics.

Rifat Rastodér (2011) argues that even a connection of Muslimsmfr

Montenegro and Bosniaks from Bosnia-Herzegovinbeisg questioned and, in some

® In Serbo-croatian (Serbian, Croatian, Montenegrid Bosnian) language the term marking a member of
a religious affiliation is written with lower-cagex. pravoslavan-Orthodox, musliman-Muslim, katelik
Catholic, etc.)

® Rifat Rastoder is a vice-president of the Parliainaé the Republic of Montenegro, Social Democrat,
former journalist, author and minority rights adate; Bosniak from Montenegro
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political circles in Montenegro, the attempts togehe autochthonism of Bosniaks of
Montenegro are exceptionally evident. Moreoverthae same circles they are being
stigmatized as fosterers of extreme nationalisnmore precise, pan-Bosnianism. The
public declaration on the national namB®sniak adopted by Bosniak intellectual,
political, cultural, social and civil society cied in Montenegro just stirred up the debate
around the alleged meaning of the national sekmenation of Muslims in

Montenegro.

With the accusations of hostility toward Montenegamd other malign
campaigns of some political and cultural circlessBaks were essentially denied the
right on self-determination and choice of their omaime. Rastoder reminds that the
civilizational and traditional right of every natids to decide on its own name — to
preserve, affirm and change it without concern thatould menace somebody else’s
basic rights and especially its own existence dochonism (Rastoder, 2011:7-8).
Therefore, the solution to this imposed or reatmina concerning the identity of South
Slav Muslims of Sandzak as well as their own capfusr identity crisis should be
primarily sought in the answer to the questidme the South Slav Muslims from the
territory of the former SFRY a nation and have thegn and have they remained a
unique nation? Furthermore, are Bosniaks/Muslim#g in geographies of the former
Yugoslavia other than multiethnic Bosnia and Hea#tg, the kins whom the others

coercively teared off?

Interestingly, the position of the Slav MuslimsSerbia and Montenegro in the
ongoing debate on Bosniakness invokes the prosgetteir co-existence with the
Orthodox peoples. In addition, their stand is digant to figure out the vitality of the
support they may extend to the political forces auhwish to see aggressive ethnic
nationalism’s giving place to a civic democracy @hwould be based on the will of
citizens independent from their ethnic and religiodentities. It is important also in
terms of illustrating to what extent Muslims of 8aak are concerned with keeping

themselves aloof from a new and dangerous cycleredentism, and expressing their
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full support to the Montenegrin civic state whileggefully discussing their own
identity.

As for the ongoing debate on the characteristicBagniakness, three bleeding
guestions are required answers - the matter of ndamguage and Muslimhood.
However, from the point of the Montenegrin Sandz&dsniaks, as will be discussed in
the last chapter, defining the location of the Baks in a Montenegrin civic state is as
much significant priority as unfolding the distingloing characteristics of the nation.
Understandably, the current political setting hds@ them to adopt a low profile in
conflagrant debate on Bosniak nationhood, to abbdtam keeping it major political
reference, and finally remained loyal to the iddaMwontenegrin patriotism: and
probably they will as long as the Slav Montenegri@sain loyal to the idea of civic
state. As discussed below, in retrospect, the Béisdentity had occasionaly resurfaced
and politicized as a reaction to the growing etlemdxicisms in Slav Muslims' around. It
can be clearly seen among the Muslims in the ga®andzak that remained within the
boundaries of Serbia where Serbian ethnic natismaltontinues to hold its sway in

political life.

3.2.1. Bosnian or Bosniak? Questions of Name and hguage

The essence of identity and name of every natime lh@en already determined
by destiny and history. The problem is solely how d¢onciliate history with
contemporaneous reality, needs and challenges. aky theorists have noticed before,
multidimensional concept of national identity ist p@rceived through the same lenses
in all parts of the world. In contrast to the caséswWestern and Northern Europe,
persuasive elements in the construction of natiodahtity in eastern, central and
southern Europe are linguistic, cultural and religi reality (Velikonja, 2003:12). In that
context, the origin, language, religion, cultura¢ritage, state-legal and political
framework of the formation, as well as the politicnscience of South Slav

Muslim/Bosniaks about their own national identibosld be taken in consideration. In
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that spirit, before analyzing the whole course afsBak conscience, the dilemma
between ethnic and national-political naBwsniakand the name of language spoken by

Bosniaks need to be solved.

3.2.1.1 The Name Issue

In the mid-fourteenth century and during the fiftecentury diverse population
of Bosnia together with the Orthodox population kddim (later Herzegovina) and
Catholic population of its middle lands, came fézdace with Islam and the Ottoman
culture. The Balkans, surrounded by Spain, Italgni¢e, Austria, Hungary and Poland
where the old spirit of Crusades had strongly ssedibefore the Ottoman danger, was

the most complex ethnic, linguistic and religioastpf Europe (Imamoyj 1998:9-22).

Taking in consideration that during the OttomarerBbsnia (Bosnian Eyalet or
Pashadom) in different periods of time also inctudeany of neighboring territories,
for Muslims in Bosnia name which was used was Baan(Banaklar, Bgnak taifesi,
Bosnali takimi, Bosnali kavmi). The same term wsedun the correspondence of the
captain Husein Gradé&dvic with the Austro-Hungarian authorities and MiloS
Obrenovi’, as well as in the correspondence of Ali-pasha&ibegov® with Austro-
Hungarian authorities in Dalmatia. Following the788Austro-Hungarian occupation of
Bosnia the term Mohammedans (according to the German Muhammedangrwas
officially introduced for Bosniaks. In spite of theffort of the new authorities to
implement the new name policy in the political gnublic life, it has not been accepted

by the people.

In different national-political circumstances tleenh Muslimwas becoming more
frequent. The turning point in the cultural — pohl and national renaissance of the

Bosniaks had occurred in the mid-80s of the ningteeentury with the outset of the

" Milo§ Obrenové — was Prince of Serbia (1815-1839; 1858-1860)jdeaf the Second Serbian Uprising
8 Ali-pasa Rizvanbegoyi— the Ottoman captain of Stolac (1813-1833), viafeHerzegovina (1833-
1851)
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struggle of Bosnian Muslims for the religious awory and the autonomy of the
property of their religious community as well astlwithe launching of the daily
magazine “Behar” as the first Bosniak magazinec&itnan the ternMuslim acquires

considerably wider meaning than its primary dedignaas the member of Islam
(Imamovi, 1998:14).

The termMuslim as ethnic and national-political designation hasrbaffirmed
by the files of the 1941-1945 War of National Liéon, and, particularly, by the
decisions of Antifascist National Liberation Counaf Yugoslavia and territorial
antifascist councils of Bosnia-Herzegovina, Sand2dkntenegro and Bay of Kotor.
Since 1960’s the ternMuslim was agreed to designate the entire Slav Muslim
population in Yugoslavia in the sense of nationilevthe termmuslimwith a lower-case

m (musliman refers only to adherents to Islam (Dimitrovova02:97).

The 1968 decision of the Central Committee of teadue of Communists of
Bosnia-Herzegovina that Bosnian Muslims will berdea the status of nationality by
the federal constitution was welcomed among thelikhusopulations and it was evident
in the subsequent census in 1971 (Perica, 2003vimtafa Imamowi believes that the
use of a religious name instead of an ethnic/nati@me is a product of a complex
political history of Bosnia-Herzegovina, and getlgraf South Slavic Muslims, which
was likewise influenced by deliberate efforts ofrmpalation with their religious and
national affiliation by diverse interest groups gualitics acting from and out of Bosnia-
Herzegovina (1998:16). Milovahilas (1995), a Montenegrin writer, former commupist
close ally of Josip Broz Tito and later a dissidgrdints out that the designation of a
name with a religious sound was absurdity and & used deliberately in order to deny
the nationality of Muslims. According to him, comnists believed that the introduction
of the name Muslim will gradually foster the assimilation of South a®l
Muslims/Bosniaks with Serbs or Croats (1995:102}1Béwever, finally, at the Second

Bosniak Assembly Meeting of political, cultural,hstarly and other representatives of
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South Slav Muslims, held in September, in 1993 arafgvo the ternBosniak as

national name was adopted by plebiscite (Imah898:17).

This step of Bosniak intellectuals in Bosnia waslely accepted and followed
by Bosniaks living in other parts of neighboringuotries, particularly Serbia, Croatia,
Kosovo, Macedonia and Montenegro. However, debaiena the matter of the name
was livelier among the Muslim/Bosniak elite in Menegro. Even though the identity of
Muslims/Bosniaks was not in question, a flaring atebunfolded around the religious
term Muslim and the term that evokes connection with Bosiasniak Smaller
percentage of Muslim/Bosniak intellectuals from Nearegro complained that the term
Bosniak was artificial and that it would menace place atdtus of Muslims in
Montenegro as autochthonous people of Montenegroth@ other side, those who
pleaded for the ternBosniak argued that that term had its historical and caltu
background and that the teiuslimlogically had only religious reference applicatie

other nations living in Montenegro.

The name Bosniak was accepted by the convincing majority of
Muslims/Bosniaks in Montenegro which was later aonéd in the 2003 and 2011
censuses. There is still certain number of Muslim#lontenegro who hold different
view regarding the name but both “nominal” fracBoagree that this debate is
essentially a positive course in Montenegro sirtcsignifies that Montenegro can
respect the freedom of choice.

3.2.1.2 The Matter of Language

Linguistic processes in the Balkans, especiallioWinhg the collapse of SFRY,
involve complex issues of ethnicity, national id&c&tion, political developments and
process of recovery in the former republics of SER®bert D. Greenberg (2004) in his
analysis of the linguistic processes in the Balkamphasizes the role of language in

national and political identification of the peopla the Balkans noting that there is a
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close link between national image, personal andigrdentity, and the spoken word
(2004:3). He states that “while Croats are overwinayly Catholic, the Serbs and
Montenegrins predominantly Orthodox Christians HreBosniacs exclusively Muslim,
large majorities of each ethnic group speak muguatelligible dialects, blurring their
religious and ancestry marking. In Naylor’s termogy, language in the Balkans has
functioned as a “flag”, with each people has asskits independence and sovereignty.”
(Greenberg, 2004:8).

Among Bosniak intellectual circles in Bosnia andotter Yugoslav successor
states the most discussed contemporary questiorthaa®f the name of the language
spoken by Bosniaks. In that context, two rival terwere the subject of debate: both
derived from the toponym Bosnia, the tebmsanski(Bosnian) directly relates to the
toponym Bosnia (“regional term”) while the tetmoSnja’ki (Bosniak) is related to the
ethnicity — Bosniak (“ethnic name”) (Greenberg, 20@11-142).

Regarding the language spoken by Bosniaks, Imahargues that in the Middle

Ages it was Slav or lllyrian language and latestitgrew as Bosnian. Bosnian language
was first mentioned in a document of the city ottétdn 1436 while in the seventeenth
and eighteenth centuries it became a matter of aomuse. It was officially used after
the 1878 Austro-Hungarian occupation disregardieg3erbian and Croatian efforts to
put Bosnian language out of use and replace it %é@tbo-Croatian. However, in 1907
Bosnian otterritorial language(Landessprachewas to be officially replaced by Serbo-
Croatian or Croatian-Serbian language by the Temit Government of Bosnia-
Herzegovina. By a separate decision fronf' 20 November, 1907 Bosnian language
was in official use in autonomous provinces popaddby Bosniaks. After 1918 in the
Kingdom of Serbs, Croats and Slovenes this praaicéhe official use of Bosnian

language in some provinces was abolished (19985})5-1

In the wake of national revivals in the late eigimiln and in the nineteenth

centuries within multiethnic empires, in this ca®toman and Austro-Hungarian,
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people of Eastern Europe embraced the notion ofdeéfean linguistic nationalism”
under which is assumed that language is cruciat@h in defining a nation (Greenberg,
2004:11-14). In 1850 the promoters of Yugoslav jde@re precisely a number of
Croatian and Serbian intellectuals embarked onbbksitement of the joint language:
Serbo-Croatian. Later, with the establishment @& flist language institute in the
Central South Slavic speech territory in Zagreli867, Bishop Josip Strossmayer and
Franjo R&ki advocated the idea of a language which would ilizeband unite Serbs,

Croats, Bosniaks and Montenegrins (Greenberg, 2004:

This integrational concept of political, culturaicareligious unifications of all
South Slavs introduced the idea of Yugoslavia. Berbo-Croatian took root in
subsequent decades in the Kingdom of Serbs, CaraisSlovenes and in the first
Yugoslavia. Having in mind that Montenegrins andsBiaks were omitted from the
constitutional nations of Yugoslavia, and consetjyerirom the 1850 Literary
Agreement and the 1954 Novi Sad Agreement wherdahguage unity model was
established, the supremacy of Serbian and Croktiguage policy was irrevocable and
it continued as such during the Tito’s socialiggimee which advocated “brotherhood

and unity” in political, national, cultural and gnistic terms.

Greenberg argues that demise of Serbo-Croatiaruéegbegan with the 1974
federal Constitution which introduced more lingisautonomy of the republics
recognizing the right of each Yugoslav constituprbple to use its own language
(“standard linguistic idioms”) at the republican damprovincial levels (2004:38).
Subsequently, the coalescence of language andcigyhwias becoming more apparent.
With the escalation of ethnic conflicts in the 183ach republic of the former SFRY
sought to establish a separate socio-cultural iyenthich would, among others,
comprise language identity. Serbo-Croatian offigiakased to exist with the collapse of
the SFRY.
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Greenberg, stating that the emergence of four atasdrom a single dialect area
is unconventional tradition in the sociolinguisti@&)04:160), does not proceed further
on elaborating the process of linguistic identitiels Serbs, Croats, Bosniaks and
Montenegrins intertwined with history, culture apeériodical struggle for political
supremacy. Greenberg concludes that the birthnefwaBosniak identity coincided with
the proclamation of the language in 1992 and thatew/Croats and Serbs could claim
that their languages emerged out of the WesterrEastern variants of Serbo-Croatian,
the Bosniacs had no clearly defined antecedenubsgeg to build upon”. Moreover, he
states that the Bosnian language erupted “sudderdyunexpectedly in the context of
the 1992-5 war in Bosnia-Herzegovina” (2004:136).

In contrast to Greenberg, a considering numbercbblars focuses particularly
on the process of creation of a cultural and lisgciidentity of South Slav Muslims in
the Balkans that have roots in medieval and OttoBwsnia. The main subjects of such
examination are special language features of tlamisized populations of Bosnia-
Herzegovina, uniquedlhamijadd literature and a special writing systemosarica
developed by the Muslim Slavs in Bosnia, which three centuries was also used by
Franciscans, the rich oral tradition including opaletry and ballades, linguistic and
literary accomplishments dating from the 1600s &ndlly specificities of Bosnian

speech included in the Vuk Karadireformation of the Serbian language.

Mitja Velikonja describes the process of the Bokraltural renaissance in the
sixteenth and seventeenth centuries in wide rahgeeas, from architecture, painting to
education. He also emphasizes the specific Bosstapt Bosarica and the usage of
the Bosnian language especially in tidhamiado literature (2003:70-71). He

furthermore notes that during the national revivalthe 1890s the Serbian and Croatian

° Alhamiado (Aljamiado) literature represents litgravorks written in Bosnian language but with Ambi
script; the name was borrowed from the similar Aoabic works written with Arabic script in Muslim
Spain. It consists of different types of poetryttem in classical Arabic meters including religiqaeetry,
poetry with social and moral topics, even erotid lnve verses. Among the poets of this literaryrseu
were heads of dervish orders, soldiers and wonialcplm, 87-88)
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patrimonial influences were directed to absorbimg Muslim community to which they
resisted through the establishment of the readiogscKiraethang, publication of
textbooks in the Bosnian language, the encourageofi¢he use of Arabic script for the

Bosnian language, etc. (2003:138).

In the same path, Noel Malcolm denies prevailedl¢agies of some modern
authors that the Ottoman rule in the Balkans wam@ef cultural degradation as it was
portrayed by many Yugoslavian historians and astlamd he describes such prejudices
as a particular blindness to magnificent monumentthe Ottoman architecture and
wide range of literary works written by Bosniakglenthe Ottoman rule. As a testimony
to that he cites that prior to destroying Sarajevh992, in the Library of Gazi — Husrev
there were 7500 manuscripts, in the Oriental lnit5000, in the Historical Archive
1762 and in the National Library 478.42.

Similarly to Velikonja, by paying tribute to Alhaado literature an@8osarica,
Malcolm finds worth of mentioning one of the oldestcabularies of the South Slav
languages written by Muhamed Hevaji Uskufi. Funthere, he legitimately singles out
the important role of Bosniaks in creating and ereisg the rich folk poetry in Bosnia:
ballads, laments, epic poems and special gen@vefdongs cherished by both Muslims
and Christians, so callégkevdalinkavhich represents a unique Oriental-Slav lyric ppet
with dramatic and epic nuances (1995:87-89). Intemtdto that, among other specific
forms and expressions of the Bosniak cultural idgrtihere was a certain genre of the
“Karadoz (Karag6z)- “theatre of shadows” typical in all provinces thfe Ottoman
Empire, which during the seventeenth century in risoshas adopted a particular
Bosnian form (Imamoyi 1998:206-209).

Even though there is no doubt that Serbs, Croatsnidks and Montenegrins
speak one standardized language, socio-politicaityeof the ex-Yu region opened
space for the influence of extra-linguistic factoEtra-linguistic factors can be of

social, national, political, psychological, ruralwban background and may be reflected
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in various spheres of linguistic acting. The inflae of extra-linguistic factors is
universal and today almost indispensable. Consdlyu¢aking in consideration space,
time and circumstances of formation, developmemt eonsolidation of the Bosniak
identity, Bosnian language is assumed to be thgulage spoken by Bosniaks and which
has long and evidenced history of the Muslim/Badsraalture with evident oriental-
Islamic elements. Having in mind the fact that laage is part of the national identity,
Muslims/Bosniaks were caught in serious dilemmauadothe name of their national
language. The dilemma around the naBwsniak languagevhich denotes national
name of its speakers @&@osnian languagevhich implies to Bosnia is very complex.
However, the recognition of Bosnian language as ldmguage of all Bosniaks is
justified among many Bosniak circles due to itstdrisal and practical confirmation,
while the namdBosniak languag@eriodically used to emerge among Bosniaks, btit no
as a concurrent to an older and more frequent raBwsnian language (“Jezik bosanski
i BoSnjaci”, in Povelja o bosanskom jeziku, 2003:2ven though Bosnian language is
now standardized as the language of all Bosniaksussions related to the language are

still alive among the Bosniak intellectuals.

Essentially, it follows that Greenberg in his elelied analysis excluded the
understanding of trajectory of cultural and linguisdevelopment of Muslim/Bosniak
identity. As Anthony D. Smith argues,

culture, therefore, the meanings and representatiohsymbols, myths, memories
and values, is not some inventory of traits, orstuff’ enclosed by the border;
culture is both an inter-generational repositorydaheritage, or set of traditions,
and an active shaping repertoire of meanings andges, embodied in values,
myths and symbols that serve to unite a group oplpewith shared experiences
and memories, and differentiate them from outsider.

(Smith, 2003:186)

Debate surrounding the name of the language spokBasnia started in the late
1990s continued to present day even though in Bihiak intellectual and linguistic
circles have signed the Charter on the Bosnian liage. This document encompassed

the legitimate right of Bosniaks to call their larmgie Bosnian, just as Serbs call their
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language Serbian and Croats Croatian (Greenberg4:P85). The debate on the
language issue is actualized once again among tsmi&k intellectual circles in
Montenegro. This part of the issue is to be eldaiedran the following chapter which
attempts to illustrate the socio-political identggoblems of the Muslim minority in the

independent Montenegrin state.

Such development of events in the Balkans can biégyamderstood in terms of
Eric Hobsbawm'’s typology of nationalism accordirmgywhich the first type is mass,
civic and demaocratic political nationalism develddargely in Europe between 1830-
1870 comprising that “only nations large enougleimitory and population to support a
large capitalist market economy were entitled ol self-determination as sovereign,
independent states”; and the second type of ethgaistic nationalism, “in which
smaller groups asserted their right to separate fiarge empires to create their own
states on the basis of ethnic and/or linguistis’tiwhich prevailed in Eastern Europe
from 1870-1914 (Smith, 2003:117-122). According Hobsbawm, the mass civic-
democratic political nationalism was swiftly folled by ethno-linguistic nationalism
due to a number of factors such as “the confladiomace’, language and nationality, the
rise of new classes and the resistance of oldedassmodernity; and the unprecedented
migrations of peoples in the late nineteenth anty éaentieth centuries — all this in the
context of democratization of politics and the massew powers of centralized states.
This kind of ethnic nationalism, essentially a pcéi of fear, led to the creation of
ethnically homogenous states and the exclusion aftichately extermination of
minorities.” (Smith, 2003:122-123). Smith’s critguof Hobsbawm’s typology of
nationalism assumes that such typology can hargplagn the emergence of other
nationalisms and the course of development of nalism in general. He also notes that
many ‘civic’ and ‘political’ nationalisms have tlieatures of the ‘ethnic’ and ‘linguistic’
nationalisms (2003:125-127).
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3.2.2. Islamic Identity — Inextricable Link of Religion, Culture and Geopolitics

The presence of Muslims in the Balkans by and lasges brought to the
spotlight of global and western attention by th&t Mugoslav drama and more recently
in the context of the post-9/11 debates on radiedlislam, terrorism and consequently
in the context of general Islamophobia. As Mayakdisc (2007) pointed out, “Islam
and the presumed deep religiosity of the peoples lmme to represent an essence of
Muslims, regardless of their place of origin andtwal practices. Unfortunately, these
simplistic images, dominated by homogenous, stgpgml epithets of Muslims have
been constructed and perpetuated by the consesvaiblitical forces and often
superficial sensationalistic media stories.” (26Q8) Tarig Ramadan (2002), exploring
the Muslim identity in Europe, believes that theywslam has often been presented in
Europe had deep consequences on identity of MusdiimMmunities in Europe. Muslims,
perceived as a problem in secular societies, heeargprimarily attempted at finding
solutions in adapting their religion and practit®.those terms, they were forced to
accept, even automatically, a reactionary attitanie to feel themselves as challenged to
justify their beliefs and practice (2002:27). Aswtast to that Ramadan singles out the
second phenomenon regarding the European Muslimmeonties which accepted the
notion of Islam as problematic and which consedyesiippressed the overt Islamic
identity. The third course within the corpus of &pean Muslims is characterized by the
new generations of young and educated Muslims Wiae-discovering their Muslim
identity, foster “a positive confirmation of selbwfidence among young Muslims”
which is not shaped as an opposition to the Wesin@lan, 2002:147-149). Elaborating
the complexity of Muslim identity and questions wier such identity is of cultural or
religious nature, Ramadan demonstrates the catyabflitheir coexistence with other
religious communities and non-Muslim societies withisolation or assimilation. He
points out that Islamic identity, even though ifaghful to its principles, is not a closed
system and separated from development and dynaringzxieties but it is characterized
by a constant necessity to take part in its contexiquestion it or to comprehend it
(2002:286).
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Balkan Muslim communities are characterized by pirgernal diversity due to
intermingled concepts of religion and nation witkire course of national identification
in the Balkans. In that context, as it was the caile considering number of Balkan
nations for whose national homogenization religias the base, Islam played a crucial
role in the nation-building in some cases, sucim dlse case of Bosniaks, while in others
it remained within the framework of religious idgyt The latter would be the case of
Albanians where national differentiation was baseate on distinct historical, cultural
and linguistic heritage, than on religious identifjherefore, the articulation between

religious identity and national identity is not tbeme in the case of all Balkan Muslims.

However, common points of Balkan Muslims are thajanty of them is
autochthonous population, they are adherents ohiSlalam, they were organized
around Islamic institutions and they have their dslamic institutions established in
each state which they populate. Moreover, the itjeot almost all Balkan Muslims was
deeply affected with historical processes which tieanajor political conglomerations
and transformations of the society in the Balkarsuared firstly with the decline of the
Ottoman Empire, the nineteenth-century nationalkaweng, communism and the 1980-
1990s national ferment which is primarily articelatin transformation of their status of
dominating community to minority political statussommunist repression and
secularization of religion and the latest period wtionalist renaissance and

politicization of religion.

Moreover, as Bohdana Dimitrovova (2001) attemptdeahonstrating using the
statement of Michael King that “secularization efigious identity does not necessary
negates its role in identity”, Islam had crucialp@et in the process of national
identification of Bosniaks (2001:104). As impottdactors that have contributed to the
fact that Bosniaks have developed a sort of a aecwohtional identity and
simultaneously maintained cultural relationship hwieligion Bashkim Iseni (2009)
singles out firstly, the character bfanafite madhhalk{school of law) of Sunni Islam

which allowed using popular customs and individvehsons in some spheres of
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religious practice. Secondly, plurality of Balkastdm mirrored in proliferation of many
Sufi orders with many of them teaching practicesr@ated with elements of other

Islamic schools or religions (2009:7).

Harun Kati¢ (2010) reminds that proliferation of such Sufictas whose
teachings encompassed some Shi'a and even preidgtaactices enrooted in Bosniak
tradition and made an impact on Bosnia’s Islam kating that its content “was not a
monolith, but a mosaic of different elements, ipoyated into the local pre-Islamic
culture and way of life” (2010:522). H. T. Norri$993) through examination of Muslim
communities in Eastern Europe, cultural and pdlitisignificance of Islam in Bosnia
and syncretic practices of religions in the Balkagion, focuses on the impact of Sufi
orders on the Balkan countries and consequentlitsoMuslim communities (Norris,
1993,n.p). Elaborating the heterodox nature of Sufi ordarshe Balkans Norris has
particularly paid attention to their influence oarficular coexistence of Islam and

Christianity in this region (qtd. in Merdjanova,12D79-81).

The transformation to a minority status of Musli@iso contributed to their
distinct religious identity which was articulated form of “its pragmatism and its
capacity to adapt to the majority Christian or $&cicommunist) political context”
(Iseni, 2009:7). Finally, by monopolizing the Muslcommunity within the centralized
and state-controlled religious institution of Isiaf@ommunity (slamska zajednigaand
marginalizing the role of religion by abolishing iteligious and cultural institutions and
traditions enrooted in Muslim society, the communmisgime had a great impact on
further political, social and cultural developmets Bosniak community in Bosnia-
Herzegovina, Serbia and Montenegro. The post-consnuBalkans haunted by
intermingled concepts of religion and nation braugh light a new dimension of
relationship between Islam and politics articulaiaddiverse internal dynamics of
Balkan Islam and in external perceptions of it@sdamentalist, rigid and un-European
tradition.
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The Yugoslav wars and the collapse of YugoslavieHarthermore galvanized
changes in respect to the character of Islamictityeaf Bosniaks. Demonization of
Bosniaks as Muslim fundamentalists, anti-Bosniakalic that restored the image of the
old-age enemies of Orthodoxy, re-employment of tthesis of “green corridor” as
aspiration of Balkan Muslims to penetrate into Eaer@and finally the tragic outcome of
national ferment have undoubtedly engendered Bkshiperception of both their
national and religious identity. Additionally, byqviding financial and humanitarian aid
as well as the aid in form of re-construction ongtouction of mosques, cultural centers,
schools, etc. during and after the Bosnian war niglaynic countries and organizations
have strengthened their sphere of influence in Boand introduced a new forms of

religious and cultural life rather alien to localMims.

Particularly, there is growing international andvastic concern over the rise of
so calledwahhabior SalafiMovement in Bosnia and SandzZak which foster atguigal
form of Islam, restoration of fundaments of Islamdaconsequently criticizes the
“innovations” of Islamic practices. However, in &piof considerable religious revival
within the Muslim community, Wahhabi interpretatiohlslam was not well perceived
and was mostly rejected in the Muslim communitie$8osnia and Sandzak (“Fears of
an outbreak of Muslim extremism in Bosnia are pbbpa&xaggerated”, The Economist,
12. 07.2007). In that context, Dr. Robert J. Doaigues that “even with the aid of
powerful state sponsors, Wahhabis have failed to more than a few thousands
converts in Southeast Europe” and he concludes‘tMahhabis are socially ostracized

and politically marginalized” in this region.§. para.22).

The animosity towards the Wahhabists was deepengd their rigid
interpretations of Islam and its practices whicimnetimes even provoked more or less
serious incidents between “traditional Muslims” areformist Wahhabis in public
spaces. Moreover, the question of Wahhabism irBdikans has galvanized the overall
security concern in both the region and internai@mena and, as Kenneth Morrison has

noted, “the issue of Wahhabism has shifted fromntlaggins to become a mainstream
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political topic in Serbia, Montenegro and Maceddii2008:2). Through examination of
roots of Wahhabism and its proliferation in the k&al region, Morrison also notes that
even though the post-1990s Bosnia was a fertilergtdor erosion of multi-cultural
values and penetration of more radical Islamic loigy the Muslim community in

Bosnia firmly confronted to imposing of such retigs perspective (2008:4-6).

Evident revival of religion and radicalization of minor part of Muslim
communities with the demise of Yugoslavia have aely spurred intellectual and
political debates in the region. Related to thdtrisfopher Deliso (2006) predicts that
“the role of Islam in society is now more pervasthan at any time since before the
Balkan Wars of 1912-1913” and that “it is certamattthe role of religion (in Sandzak,
Macedonia and Bosnia) is only going to increaseh@ years ahead” (Deliso, C.,

21.6.2006). Furthermore, Deliso concludes,

In the big picture, the question is just about #xpansion of Islam in general. As
with any other group in the history of the worldettendency toward schism and
polarization in Balkan Islamic societies grows iinedt proportion to the growth of
the community. It is simply a question of scaled,Ayiven demographic projections
over the coming decades, the amount of potenti@hgerous Balkan Islamists will
only increase, even if their percentage relativehe larger community decreases
(though the latter outcome is itself far from cama
(Deliso,.22006)

On the other hand, many scholars continue to engehgsredominantly secular

character of Balkan Muslims and tend to focus angpecificities and developments of
the identity-building of the Balkan Muslims. In thacontext, Bashkim Iseni

acknowledges the undoubted recent “Islamic renaggsSain the Balkans mirrored in

publishing of Islamic literature, development ofigmus education, building mosques,
improved relations with the Islamic countries arstablishment of the political parties
with the Islamic inclinations. However, he believémt Bosniaks “have a secular
national identity and maintain cultural relatiorskith religion, despite most of them is
Muslims” (2009:5).

66



S&ir Filandra, political analyst and professor in feaculty of Political Sciences
in Sarajevo, points out that Wahhabism is accomipanyhenomenon of Islam,
communism and globalization. He argues that itethito demonstrate an intellectual
potential or a cultural attraction in this regioa & should not be considered as a
concurrent model to the traditional Bosniak pranticof Islam. According to Filandra,
Wahhabism will remain a sub-cultural phenomenoniastould not be considered as a
threat. Moreover, he emphasizes that it attractiaregttention only within the corpus of
non-Muslims which furthermore could be used as mefam deepening prejudices
towards Muslims. He acknowledges that Wahhabisim ike process of decline (qtd. in
Rastoder, M., 2006:35).

An attempt to decipher formation of the trajectsrigf the Bosniak identity
conditioned by external and internal perceptionsthair identity and historical and
geopolitical constellations in the regions/statesytpopulate brings to the questions of
name, language and affiliation to Islam as pilllos understanding the position of
Sandzak's Bosniaks and to understand their chakenm the post-Yugoslav

geographies.

It appears that, despite the attempts of orgaoizasiround ethnic/religious referents,
Muslims/Bosniaks demonstrate strong allegiancééa secular national identity which
remains deeply perplexed with their autochthongvSbnguage and origin, Balkan

Islamic identity, multi-religious and multi-ethnamvironment.
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CHAPTER 4
MUSLIMS/BOSNIAKS OF SANDZAK

In the context of previously discussed trajectoniethe evolution of the Bosniak
identity, historical and geopolitical constellatioof internal and external factors
conditioned the particular identity of BosniaksSandzak as a part of wider corpus of
Bosniak community. The identity of Bosniaks in Saaklis permeated with elements of
both ability for co-existence and need for natiomadl religious homogenization when
they are in threat. However, Bosniaks in Montenelgave demonstrated ability to
supersede the clear-cut division of these trajextand to embark on active democratic
socio-political path in order to vocalize their erances, demands and rights. On the
other hand, the case of Bosniaks in the Serbiangb&8andzak was deeply conditioned
by the sociopolitical developments in Serbia in thst two decades. The overt
marginalization of this ethnically homogenized wegi economic and cultural
underdevelopment, serious measures of repressiaarimination during the 1990s,
and continuing neglect by the state organs in 8etbined this, once friendly and agile
environment into an isolated, homogenized and isfgat community. As it will be
explored later in the chapter, these factors haxeet the Serbian Sandzak into a fertile

ground for radicalization of the questions of idigmand alienated Bosniaks from Serbia.

In the light of aforementioned and by consideringttthe case of radicalization
of the Serbian Sandzak was lately more elaboratedhé domestic and foreign
academia, this chapter will pay more attentionh® developments in the Montenegrin
part of Sandzak. Accordingly, it will try to circistribe discussed trajectories and to
point to the thesis that the Bosniak national idgns not uniform across the young

Balkan states.
After a long history of co-existence and cleavamges both “old and young”

state, Bosniaks in Montenegro are faced with mgpodunities and challenges. Their

primary concern evolves around the questibfsy to preserve their Bosniak identity in
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Montenegro as part of the corpus of the Bosniakonaand how to, simultaneously,

secure their place and status as part of the autawmious population in Montenegro?

Moreover, this chapter aims at analyzing the plaicBosniaks in Montenegro
and their internal and external challenges conuitib by the consolidation of a new

independent state and its cultural, sociopolitezad multinational identity.

4.1.CREATING A CIVIC STATE AND SUPPORT OF THE MUSLI MS

From the Berlin Congress till the fall of the BarWall Montenegro has passed
through a series of social, geopolitical and nationransitions. Cultural and
sociopolitical identity of Montenegro, as it wa® tbase with identities of other Balkan
states, is deeply permeated with religion, natiomgihologization, particular perception
of identities and clashes and concords of differemitures and interests. Complex
history of cleavages, internal and external pressusearching for identities and
geopolitical transitions has deeply influenced th&ernal dynamics of Montenegrin
politics in the twentieth and twenty-first centwie

The dichotomized world of Christians vs. Muslim#)elators vs. occupier,
heroes and victims vs. traitors left trace in tmecpss of further identity shaping and
conscience of all three nations: Montenegrins, Saril Bosniaks. The construction of
new political identities and re-affirmation of oidentities following the collapse of the
SFRY redeployed religious dividing lines perplexeith the idealizations of one’s one
religious and cultural heritage in contrastdiher's Marko Spadijer (2007), remarks
that “in this century we have not collected paiacly useful experiences in the field of
democracy, human rights and business, but haveeatetl enough frustrations,
intolerance, illusions, misleadings and readinesili.” Criticizing the pro-Serbian
nationalistic regime in Montenegro during the 19808 concerned about the future of

Montenegro and politicization of national identijé&padijer warns that “defiance to the
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whole world, life in poverty, with atavisms, parda® and twisted image afs and
othersis political and cultural autism” (Spadijer, 20085).

According to Misa Djurkovic (2007), Montenegrin sgty after referendum is
deeply divided in terms of identity issues stemmirgm the complex perception of
Montenegrin and Serbian identity and breakdowrhef$outh Slav Muslim population
in two: those who perceive themselves to be Bosniakd those who identify
themselves as Muslims. As such, Djurkovic claim&nkénegro could serve as a case
study of Balkan identity issues (Djurkovic, 2007:Ejorian Bieber in his study on the
problems of identity and statehood in Montenegrasaers Montenegro a particular
case in the Balkans basing his argument on it&atol avoid to conflict and to maintain
its multinational structure (Bieber, 2003:7, 42),ksimilar to Djurkovic, he singles out
the problem of “ambiguity of Montenegrin identitgBieber, 2003:11) enrooted in wider
image of its historical polity.

This dichotomization of the national issue in Maorggro has particularly been
revived after the break with Serbia in 1997 whemittiernal political struggles and their
effect on national identity brought to the fore ti@lnerability of the Montenegrin
identity. During the disintegration of Yugoslavianstrumentalization of this
dichotomized identity by the political elites wasartsposed to the population in
Montenegro and revoked their long-standing splithcesning the question of
Montenegrin/Serbian identity. Tensions over thigaldidentity’ became central in the
anticipation of the independence referendum wherfiisure was epitomized in the pro-

Montenegrin/pro-independence and the pro-Serb/pronist camp.

In order to understand the Bosniak identity in Man@gro, it is necessary to take
into account and comprehend the particular idenssyie between Montenegrins and
Serbs in Montenegro given that the Bosniak idertgyld be conceived as the reaction
to the majority issues and state policy.
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4.1.1. Dual Identity of the Orthodox Montenegrins

According to many observers, effects of politidgaliggles in Montenegro during
the 1990s on popular perception of national idgiére best seen in the results of the
population censuses during the last two decaddbeR#nan to demonstrated changes in
demographic trends in Montenegro, the populatiorsgses in Montenegro since the fall
of the communist regime reflect severe politicalares intermingled with the
nationalistic rhetoric. Accordingly, Milena Milosievand George Mesthos, arguing that
ethnic lines between Serbs and Montenegrins haea b&irred and often politically
conditioned, remind that majority of the Montenagpopulation from the beginning of
the twentieth century declared as Serbs. This @dhngthe first census after the WWII
in 1948 when majority of population was declaredMentenegrin. Moreover, they
argue that “at that time ethnic Croats, numberinky @.7 per cent, were more numerous
than Serbs. But from 1991 to 2003 the numbers dfsSeas risen consistently from 9.7
to 32 per cent” (Milosevic and Mesthos, 11.04.2011)

By the similar token, Florian Bieber comments om tboliticization of the
identity issues in Montenegro by pointing out tlwatcoversial manifestation of changes
in the Montenegrin national/political perceptiongsb reflected in the population
censuses since 1991 (Bieber, 12.07.2011).

On the account of the results of the two censuseducted in 1991 and in 2003
which demonstrated large oscillations in the fiefdnational affiliation, MiloS Begj
methodologist from the Center for Democracy and HornRights, argues that these
oscillations were not to be explained by demographynigrations, but exclusively by
political attitude and ambient of the conductedsten He points that “such change
cannot be explained solely by political variabl®®oreover, ethnic identification has
become political identification, or to declare aSab vs. a Montenegrin or Montenegrin
vs. Serb essentially implies to a political attéutbward the independence of the
Montenegrin state” (Jankayil7.01.2011.).
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Owing much to the politicization of the nationaldareligious identities in the
1990s under the auspices of Serbian nationalistmtémegrin political elite and vast
majority of Montenegrin population, particularlyethportion living in the northern
Montenegro, supported Milosevic’s destructive ageml detaching itself from Serbian
belligerent nationalism, Montenegrin political ebt directed its energy toward
restoration of Montenegrin statehood. However, dgestion of statehood provoked
even deeper fissure among the Montenegrin populatltat subsequently prolonged the

contested nature of identity debate in the pogtrezidum politics.

Taking in consideration that Montenegro is stiltte beginning of consolidation
of its sociopolitical identity and that it is facedith multifaceted challenges in the
democratization process, the question of the matibnal relations in Montenegro is a
highly complex issue. This complexity is linked ttte continuing divides within the
corpus of the Orthodox communities and slow prooéssstitutionalization of the most

relevant contents and characteristics of a mulonat and multicultural society.

In the light of outlined context, the desire of Memnegro not to remain under the
ruins of the collapsed Yugoslavia and desire tm jtdie European Union forced
Montenegrin political elites to concern about drgg@n inclusive civic identity, which
was, as this thesis argues, the defining exteaabf in the identity formation of the

Montenegrin Muslim population.

4.1.2. The Sandzak Region in Between

As it was previously outlined, Muslims/Bosniaks Miontenegro and Serbia
mostly populate the Sandzak region that stretcloegydhe territory of both Montenegro
and Serbia and abuts Bosnia-Herzegovina, KosovoAdioahia. Six municipalities are
in Serbia (Novi Pazar, Sjenica, Tutin, Prijepolgva Varos and Priboj) and five in the
north of Montenegro (Pljevlja, Bijelo Polje, Beram®ozaje and Plav). Even though the

term sandzak (originally meaning banner, flag but referred to the Ottoman
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administrative unit) was out of the official usethvthe abolishment of its administrative
function in 1912, it has not seized to exist iromnfial use to present day (International
Crisis Group, 2005:1; Lyon, 2008:71-73).

The old center of Medieval Serbian state of Rasi@euByzantine tutelage was
in the region of Serbian Sandzak (Internationalsi€riGroup, 2005:5). During the
Ottoman rule, the Sandzak region acquired a funaifcan administrative district within
the Province of Bosnia and became an importanteBasitrategic point. As the Serbian
liberation aspirations from the Ottomans were grmgMvso were the retaliatory attacks
between the Serbs, Montenegrins and Bosniaks indZa&n After the Austrian-
Hungarian occupation and later annexation of Bebl@eegovina, Sandzak remained
under the Ottoman civil administration (Imamgvi998:354). During the Great Eastern
Crisis (1875-1878) and wars in Serbia and Montemeday decisions of the 1878 Berlin
Congress Montenegro and Serbia were given statusndépendent states with
considerable territorial expansion which includedportant Bosniak urban centers
(Imamovi, 1997:349-350). Since the Balkan Wars (1912-1948¢n the area was
partitioned between Serbia and Montenegro, Bosnlaks from both sides of the
Montenegrin and Serbian border (Sistek and Dimivay in Bieber, 2003:160-161).

As Montenegrin historian, Mustafa Mein(2003), points out, by conquering the
territories in 1878 and 1912 which belonged talirthe Medieval Kingdom of Bosnia;
the Sandzak of Bosnia, Sandzak of Herzegovinalypartthe Sandzak of Skadar, and
later to the Eyalet of Bosnia, not only politicalitbethnic character of Montenegrin
polity was changed by introducing large number aisMms who mostly populated
those areas. Those circumstances have directdeefuevolution of identities adthnies
living in Montenegro. According to him, MontenegjnBosniaks (as part of larger
Bosniak corpus), Albanians and Croats living withaontemporary borders of
Montenegro have developed distinct ethnic iderstiigth many common characteristics
(2003:8).
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By decisions of the 1878 Congress of Berlin, Moetgo has gained 83% of its
contemporary territories which included towns NikSPodgorica (the capital of
Montenegro), Bar, Ulcinj, Kolagin, Spuz and Zabljaéipulated by 80% of Muslims
(Bosniaks and Albanians). The second territorigdagsion of Montenegro in the 1912
Balkan War include Pljevlja, Donji KolaSin, BijelBolje, Mojkovac, Bihor, Rozaje,
Berane and the Plav-Gusinje region with 67% of hMosl(Bosniaks and Albanians)
(Memi¢, 2003:28-29). The new Serbian-Montenegrin autiesridlemonstrated strong
aversion towards the Muslim inhabitants and coestst treated them as enemies or
‘domestic Turks.” During that period and subseqlyeduring the post-Balkan Wars
period, the Muslims of the region had been discrated, slaughtered, forcibly baptized
and their property was confiscated by Serbian andt®hegrin authorities. That factual
situation forced enormous number of Bosniaks, Allvas and Turks to immigrate to
Turkey. Following the Austro-Hungarian defeat inl@%and in the Kingdom of Serbs,
Croats and Slovenes Muslims were subjected to sguecess of impoverishment and
depopulation - their feudal privileges were abashtheir property dispossessed and
genocidal policies continued (ImaméyiL998:489).

Following the outbreak of the World War 1l the teary of Sandzak once again
became the important issue in the aspirations doitéry between both internal and
external forces. Sandzak was occupied by Germaads ltatians, but was also, as
Morrison notes, “wracked with conflict” since padns, chetniks and Muslim ‘militia’
operated in Sandzak (2009:116). However, Sandbakist multiethnic nature, was the
main target othetnikswhose clearly defined objective was ethnicallyaoléfugoslavia
and creation of a direct common border betweeni&ard Montenegro by cleaning the
Sandzak region of the Muslim population (Matg\2005:60). Thechetniksdominated
during the period of 1941-1942, but the rise ofi-fagcist movement of Yugoslavia
gave a new hope to the Sandzak Bosniaks. Subséguert944-1945 Sandzak had its
status of autonomous region restored on the teyritderated by the partisans.

However, after the war, its short-lived autonomyswabolished and Sandzak was
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divided between Serbia and Montenegro within themiwork of Socialist Federal
Republic of Yugoslavia (SFRY) (Strugar, 1970:48g8man, 2000:173).

The remaining two SFRY republics, Serbia and Moageo, established the
Federal Republic of Yugoslavia (FRY) in 1992, amoy, which in academic circles
was often referred to as the ‘rump’ Yugoslavia.léwing the resolve of the ruling pro-
Milosevic Democratic Party of Socialist of Monteneg DPS) in two factions, the
victory in the 1997 presidential elections by timti-dMilosevic DPS faction backed by
Montenegrin opposition to the war and minoritiessveaturning point in contemporary
Montenegro politics. From that point on, the Momgrnn government began
increasingly to assert its prerogatives and oppdsesevic on numerous issues (Van
Meurs, in Bieber, 2003:63; Bieber, 2003:54). Ittanced itself in particular from his
nationalist legacy, war crimes and anti-minoritfiges. The FRY existed until 2002,
when pursuant to the provisions of the EU-mediaBaigrade Agreement, it was
substituted by the looser State Union of Serbia Muahtenegro (OSCE/ODIHR,
2006:5). However, it was a country with an ‘expilgte’, as it posed the moratorium on
the question of the status of Montenegro for thyears. Following the outcome of the
referendum of independence of 21 May 2006, Montenbgcame an independent state
(OSCE/ODIHR, 2006:21).

When the divorce came to the agenda question ofiutuee position of the
Sandzak Bosniaks sparked different reactions arBmsgiaks living in that area.

Main concern of Sandzak Bosniaks in Serbia was thdependence of
Montenegro would split and thus weaken and isdfaehistorical and cultural region of
Sandzak. Consequently, that split would endanges with their relatives and co-
nationals and downgrade the general position ohBés on each side of Sandzak. On
the other hand, Bosniaks from Montenegrin part ahdZak held different opinion
regarding the overall future of their country. Digspthe fact that Bosniaks in

Montenegrin Sandzak were aware of the possibli&g border might aggravate relations
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with their counterparts in Serbia, they have dertrated decisive stand reagrding the
destiny of Montenegro. While Bosniaks in Serbiamt pd Sandzak for the outlined
reasons were more inclined to favoring preservatbrthe state union, Bosniaks in

Montenegro believed that Montenegro and its natwosld fare better without Serbia.

One of the main reasons for this decision of thenxtdoegrin Bosniaks can be
found in Montenegro’s departure from Milosevic'slipes and building of its policies
on the rhetoric of the European integration andticwlturalism. With this significant
shift vis-a-vis the discourse of the Serbian lead#re Montenegrin elites have gained
trust of minority nations which recognized this oba as an important ground for the
improvement of their position, status and partitgrain Montenegrin sociopolitical and
cultural ambient. Furthermore, not underestimathmg fact of their autochthony in the
Montenegrin land, Bosniaks believed that only iretefent Montenegro could open
long-awaited space for their affirmation as parth® Bosniak national corpus and an

autochthonous nation of Montenegro.

4.1.3. The End of the Union State of Serbia and Meenegro: Sandzak Cracks into
Two

Indicators of trajectories of the Bosniak identdguld be tracked within the
context of the post-1990s socio-political constellass and the extent of its impact on
the Sandzak region. As it was previously attempbedemonstrate, the most prominent
factors of the Bosniak national shaping was theioehthony, Slav language and origin,
Balkan Islamic identity, multi-religious and muéthnic environment and social and
geopolitical transformations. Furthermore, theiatienship toward state, members of
other religious and national communities and tlo&n identity was contingent on co-
existence and conflict with other communities; ptee or tolerance of the authorities
and particular patriotism or alienation within thewn countries. Finally, the 1990s
conflicts and political developments accompaniedhwnationalist and religious
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politicization and consequent political regroupimgshe former republics of SFRY have
brought to focus the Sandzak question.

The Sandzak region in the post-1990s politicalesagnt was affected severely
and has witnessed crucial changes in the socitiqablcontext and within the corpus of
Bosniak community. The Sandzak region was offigiaibnsidered as not effected by
the war in Bosnia and Croatia, since there wasirgztdmilitary conflict in its territory,
yet according to many reports, it was subdued tsilant” or “soft” ethnic cleansing
(Kim, 15.10.1997; Lyon, 2008:79). According to tineestigations and reports on war
crimes and human rights abuses in the former Yagaslof the Humanitarian Law
Center from Serbia, Serbian Sandzak’s Muslims Hasen exposed to severe police
repression which included groundless arrests, mplagsical attacks, beating, torture and

demonstration of national and ethnic intolerancan@¢, 1997:109-128).

The worst off Sandzak municipalities were thosedbdng with Bosnia which
witnessed repression, intrusion of paramilitarytsirand physical attacks. The most
serious crimes committed in the Sandzak region Wexel 992 abduction of 15 Bosniak
men and one Bosniak woman in Sjeverin travelimgnfiPriboj to Rudo (towns in the
Serbian part of Sandzak); the 1993 abduction of Bb8niaks (most of them from
Montenegro) and one Croat at the Strpci stationb{&gfrom the train 671 of Belgrade-
Bar railway line; depopulation, abduction, tortyresurders and torture of Muslims in
Montenegrin village of Bukovica in the Pljevljia maipality (Montenegro), etc.
(Morrison, 2008:3-5; Fond za humanitarno pravo, 0Mitrinovi¢, 2003:77-112;
YIHR, 2010:2-10).

The Serbian part of Sandzak has been considertibbted by the administrative
and economic neglect of the Serbian authoritiesibodnsequently saw a greater level
of national and religious homogenization. In an rdyepoor and neglected region
contributing factor to such generally negative gpolitical landscape undoubtedly are

the internal rivalries of Bosniak political partiasd rift in the Islamic community which
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sharpened the overall relations within the Bosm@aknmunity in Serbia. Even though
Montenegro has managed to avoid the direct confiicthe 1990s in its territory, it
surely was affected by the new political and mijitalevelopments across the post-
Yugoslav space. Primarily, backing of Milos&si regime by the Montenegrin
authorities of that time and acts of repression drstrimination has consequently

alienated Montenegrin Bosniaks, Albanians and Groat

4.1.4. The First Split among Muslims/Bosniaks of SwlZzak: The Question of

Separation

In 1990 the SDA of Bosnia founded a local branchhef party in the Serbian
part of Sandzak led by Sulejman Ugljanin and Ragai¢ which became independent
party after the Bosnian independence in 1992 (LY®98:78). It became the strongest
political party at the Sandzak’s political sceneowsgver, in forthcoming years, two
opposite streams emerged within the leadershithefSandzak’s SDA - one with a
rather nationalist vision, promoted by Sulejman jalgh who also advocated the
territorial autonomy of Sandzak, and the second ek by Rasim Ljaji, whose
program for the Sandzak region included Bosniakugion and participation in the state
politics. The SDA remained to be led by Sulejmagtj&hin, while Rasim Ljafi formed
a new party under the nametbé SDA — Rasim Ljaji(later Sandzak Democratic Party
- SDP). From that point on politics in the Serbgart of Sandzak has been dominated
by these two parties, which both emerged from thdime nationalist movement.

On the other hand, Montenegro saw the formatiotheffirst Bosniak party in
Montenegro, Party of National EqualityPdrtija nacionalne ravnopravno3tiwas
founded in 1990 in Podgorica whose members latgedsed within the corpus of the
Montenegrin anti-war parties such as the Liberabbrand Social Democrat Party. The
same year in Montenegro was founded the SDA urgentispices of the Bosnian and
Novi Pazar's SDA (Sadiko¥j 2006:32).
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Following the persecution of the SDA activists hg Serbian authorities as their
sharp response to the demands of Bosniaks formalgautonomy (Dimitrovova, 2001,
p.99), similar processes were exerted by the Magen authorities that started with the
1994 political trial of the SDA leadership accusithgm for hostile cooperatives and
preparation of terrorist acts (Lyon, 2008:79; Sauik 2006:32; Sistek and
Dimitrovova, in Bieber, 2003:164). They “underweapeated and brutal torture while
in prison” where they have spent two years. Theyeweleased by the amnesty of the
president Momir Bulatoéi in 1996 (Sadikow, 2006:32; Sistek and Dimitrovova, in
Bieber, 2003:164; Morrison, 2009:119).

In a similar vein as Sadikayi Kenneth Morrison implies that with the collapse
of Yugoslavia, nationalistic outburst and aggramatof status of Bosniaks in the FRY,
“in the short term the new situation focused Musiiiimds on their immediate security
concerns; in the medium term it would also focusirthminds on their identity”
(2009:117). He further proceeds on explaining Betdzak’s Muslims feeling insecure
and threatened in the new political settings andeuthe increasing pressure of the pro-
MiloSevi¢ nationalistic authorities in both Montenegro anerlfa, were turning to

Bosnia as their spiritual center.

More discernible homogenization of the socio-pcéitissues within the Muslim
community in the Serbian part of Sandzak led tar themand for regional autonomy in
1991 in form of the referendum which was deemedllegitimate by the Serbian
authorities (2009:117-118). However, as Morrisomfsoout, “Muslims in Montenegrin
Sandzak did not participate in or support the exfdum to nearly the same extent as
their compatriots across the border in Serbian ZandThis can be explained by a
history of stable relations (at least in comparigath the Serbian Sandzak) between the
Orthodox and Muslim communities in the Montenegnanicipalities* (2009:119).

Following the shift in the political climate in tlhegion when Montenegro broke

up with MiloSevt’s regime and MiloSevis overthrown in 2000 in Serbia, the position
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of Sandzak’s Bosniaks overall improved. After disiag from the MiloSew's politics,
Serbia moved to substantial liberalization, demiicrehanges and economic recovery.
However, the Sandzak region remained in many whgsnost neglected region in
Serbia (Pfeifer&Séeragé, 2009:12-18, “Kako je SandZak postao dolina gladi”
12.10.2009). Comparing to other regions in Sertha, level of unemployment in
Sandzak was very high, Bosniaks still faced infdraiacrimination and restrictions,
inclusion of Bosniaks in state institutions and ig®l force is still unsatisfying
(Minorities at Risk Project, 2006). As one of thest underdeveloped regions in
Serbia, it faced numerous problems which leadganiarginalization and consequently,
to becoming a politically unstable region.

Cultural, political and economic dissatisfaction tbk Bosniak community in
Serbia became a fertile ground for radicalizatidnttee questions of identity and
alienation from the state. Schism within the Islamommunity and long-term rivalry
between the two local parties of Sulejman Ugljaaimd Rasim Ljaji re-ignited the
tensions and conflict within the Sandzak and witthia relationship of Bosniaks and
their leaders and the Serbian authorities. Sorgarko (2010) implies that “the need for
a stronger identity is only a logical response tearg-long discrimination and
“invisibility” and to police terror, abductions arekecutions during the war in Bosnia”.
In the absence of other institutions, the Islansimmunity became a key identity-matrix
for the Bosniak community. Hence, it has been #nget of various Belgrade — seated
‘services’ striving to destabilize its foundation®010:9, 11). Analyzing the position of
Bosniaks in Serbia and the split in the Islamic oamity, experts on human and
minority rights imply that the split in the Islamicommunity is used for the
radicalization of ethnic and political conflicts Bandzak, which was described as the
very familiar scenario of the political elites ier®ia regarding the question of minorities

(“Prevazilazenje podela i artikulisanje stvarnitenesa regiona®“, in Biserko, 2010:109).

Having in mind the contemporary state of relatidmstween national and

religious communities in Sandzak, the Serbian midguently states that more than ten
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years tensions and conflicts between Serbs andi@dashave ceased while the intra-
Bosniak conflict continues and even sharpens. Augticng the 2006 independence
referendum in Montenegro the fractionalization withthe Bosniak community was
becoming more apparent since a certain number afniBks in Serbia favored
preserving joint state and maintaining the intggoit the region, while almost absolute
majority of Bosniaks in Montenegro favored indepamck. Essentially, Bosniaks in the
Serbian part of Sandzak were afraid of greateatgni and discrimination on ethnic and
religious basis which would also include hindraméetheir personal and professional

ties with Bosniaks in Montenegro.

Their concerns were increasingly stirred up withrphopposition campaign of
part of Bosniak politicians in Serbia that concdrrevith the Serbian official
“condemnation” of Montenegrin independence (“Udipaiobira BoSnjake za SCG”
11.1. 2006, “Ugljanin uz KoStunicu za SCG”, 6. 480 Ugljanin’s calls for a common
autonomous region of Sandzak, stretching on batbssof the border did not resonate
with the Montenegrin Bosniaks, which, through thpwlitical representatives and
national organizations, sought to fortify their mtiey and political status within
Montenegro. As in the case of other Montenegrinaniiies (Croats and Albanians),
Bosniaks determinately backed the pro-independemgion and by that token
demonstrated a great level of loyalty and devotmmMontenegro (Stiblar, 2007:113;
Morrison, 209:210).

4.1.5. Sandzak Bosniaks of Montenegro Do Their Way

Florian Bieber (2003) points out that at the enthef1990s there was an evident
shift in the nationalist rhetoric in Montenegro winishifted its direction of active
targeting of minorities to pro-independence par{303:42). Montenegro came to the
focus of global attention after 1997/98 when it wbesar that it managed to move away
from nationalistic scepter of Belgrade and to set building of its own future.

Moreover, even though it has been given internatiancentives for such path,
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Montenegro had to face with a series of obligatiand challenges in order to re-build
its name and create a democratic environment foofats nations. Thus, the pace of
restoration of its identity was a starting pointtive process of democratization. The
internal political re-groupings in the Montenegpalitical scene which resulted in the
split of the ruling Democratic Party of SocialiBPS) where Milobukanovi-led
faction of the DPS won the next election was aihgmpoint in this process. Primarily,
despite the fact that Mil®ukanovt was an important political actor in once a united
pro-MiloSevi party, the Montenegrin opposition politicians amudivists recognized that

it could be an important political moment for chang

Kenneth Morrison also observes that “for many & khontenegrin opposition, a
split within the DPS meant a recalibration of th@renegrin political scene — and,
more importantly, an opportunity” (2009:155). Thalifical re-groupings have brought
to light the issue of competing identities — of[&eand Montenegrins which also led to a

so called “a geographical split” (Morrison, 200815

An array of identity issues as well as pro-Serbatigg campaign was revived in
the political scene considering the fact that thehern part of Montenegro is populated
by pro-Serb oriented Orthodox population and bgrgd number of Bosniaks (and to a
lesser degree by Albanians); and the central andtabareas of Montenegro where the
sense of Montenegrin identity was stronger. Thislitigal battle” and negative
campaign relied on nationalistic politicizationgated at Bosniaks, Albanians, Croats
and pro-independence Montenegrins providedbtbkanovi’s DPS with their stalwart
support at the elections. Furthermore, even th@aghe political and media actors still
instrumentalized religion and national sentimenttheir political campaign, it was clear
that following developments in 1997/98 ubiquitousigions in Montenegrin society
were primarily inspired by a dissonance along palitand not ethnic lines. This
polarized sociopolitical course by and large camgoh in the forthcoming years

culminating in the demand for independence.
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Florian Bieber (2002) analyzing the political landge in Montenegro, with the
focus on instrumentalization of minorities in thake of referendum, in 2002 noted that
“the possible disintegration of the Federal Republif Yugoslavia and Serb-
Montenegrin tensions since 1997 stand out in timdlicts in the former Yugoslavia by
both the lack of violence and the secondary rdtaieity plays in the dispute” (2002:1).
Yet, international community was still skepticaloab the question of Montenegrin
independence due to the concerns of domino effectwhich might have on the
“territories prone to separatist movements due h® large portion of minorities”
including Eastern Slavonia, the Krajina (the Seopilated areas in Croatia), Sandzak,
the PreSevo-Valley (Richter, Halbach, 2009:224-2¢publika Srpska (the Serb
populated area in Bosnia-Herzegovina) and on dedccédrozen conflicts” in the former
Soviet Union (Fawn, 2008:269-271).

DusSan Jandi from the Forum for Ethnic Relations explains layadf Bosniaks
by the historical reasons of relatively good int&tigm of Bosniaks in Montenegrin
society as well as with the political fact that rlh@s no center of Bosniak ethno-
nationalism in Montenegro (,Plebiscitarno za pragorsku opciju?* 20.12.2005).
Anticipating the referendum Bosniak intellectualsl golitical elite through numerous
public panels, round tables and meetings have sgedetheir overwhelming support to
the Montenegrin independence as the most impopitondition for the creation of
democratic ambient within which would secure legatl realistic equality of all of

Montenegrin nations and citizens.

And it is the fact that Montenegro avoided the Gonfduring the Yugoslav
drama, that despite the nationalistic and polititatmoil managed to keep its
multinational composition and the legitimate reswf the referendum without violence
placed Montenegro in the center of the global &tien
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As Marko Spadijer (2007), Montenegrin publicist asdcretary-general of
Matica Crnogorsk®’, has noted, through generations in the territbfylontenegro was
created a unity of people which with history, sedhscience, culture and psychology,
differ from other societies. Montenegro as a statd motherland of Montenegrins,
Serbs, Muslims/Bosniaks, Albanians, and Croatsotsamly a multiethnic project nor

political phrase but a living organism with longtary of such functioning (2007:302).

4.2 THE POST-REFERENDUM POLITICAL BALANCES IN MONTE NEGRO
AND THE SANDZAK BOSNIAKS' POLITICAL POSITION

Ability to avoid the conflict and to manage to prse stability in the last
political and military developments across the mmshmunist space led many
academicians and political actors to imply to sfieciharacteristics of Montenegro and
its inter-ethnic relations (Hockenos, Winterhag2d07:39; Bieber, 2003:7).

National and religious heterogeneity of Monteneggoditioned the nature of the
turbulent and perplexed history of relations of NMaregrin peoples. The fact that,
comparing to the other countries from the regioartipularly following the 1990s
developments, Montenegro is at the least ethnitalipogenous, and that it managed to
maintain its multinational composition could leadthe factors that have determined a
significant level of co-existence and respect betwecommunities. Sistek and
Dimitrovova (2003) consider this perplexity of inr@mmunal relations as significant
particularity of Montenegro. This argument coulchcor with the fact that there is a
particular tradition of respect between communjtes Sisek and Dimitrovova notice,
.pbased on shared patriarchal and moral values wigelsisted much longer in
Montenegro than in other parts of the Balkans" €Bi&nd Dimitrovova, in Bieber,
2003:162). In addition to that, despite the histofyethno-religious animosities and

19 Organization for preservation and promotion of Mmegrin identity; literally translation ®fatica =
Queen Beer river current
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conflicts, minorities in Montenegro are very attegdhand loyal to Montenegro which
they perceive as their homeland (Sisek and Dimitvay in Bieber, 2003:178).

4.2.1. Constitutional Rights of the Montenegrin Basiaks

Montenegro’s particularity is primarily linked tbe fact that, technically, there
is no national majority in Montenegro having in mhithat the two largest communities
in Montenegro are Montenegrins as 40.5 per centSertds as 30.3 of total population
according to the 2003 census (Morrison, 2009:19193). The most recent census on
national, religious and linguistic affiliation ohé population in Montenegro held in
April, 2011, was a cause for numerous speculatioolgjcal debates and even campaign
blatant to those pre-election campaigns. Accordingthe results, Montenegro’s
population counts 44.98% of Montenegrins, 28,73%e@ibs, 8.65 Bosniaks, 4.91% of
Albanians, 3.31 of Muslims, 0.97% of Croats and riést includes those who declared
as Bosniaks/Muslims, Muslims/Bosniaks, Montenedftglims, Egyptians, etc.
(MONSTAT", 2011:6,8). Considering the fact that Montenegrs o national majority
that counts more than half of the total populatidiontenegro is in a position (together
with Bosnia-Herzegovina and Belgium), as Srdja \fikavic (2006), Montenegrin
sociologist, has noticed, to be one of the rareofesn states which are multinational
and not multiethnic (2006:19-20).

Having in mind that constitutional consolidationdsbasis and framework of
every state and with regard to the very specifigosition of Montenegrin society, the
process of constitutional and legal consolidatibiMontenegrin state was the question
of pivotal relevance. Following the extensive dsgions and work of Montenegrin
political and intellectual elites with participati@f non-governmental organizations and
competent sociopolitical actors which fore grounded fact that the constitutional

1 MONSTAT - Zavod za statistiku Republike Crne Gb8atistical Office of the Republic of
Montenegro
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concept of Montenegro should display a civic, maliitural and multi-national
character, the new Constitution of Montenegro wigpeed in 2007.

And indeed, the new constitution set foundationstiie future consolidation of
Montenegro as a civic, multinational and multictdiustate. Members of nations and
national minorities in Montenegro have found thelace in the Constitution of

Montenegro.

In the Preamble of the 2007 Montenegrin Constituttois confirmed that: “as
free and equal citizens, members of nations andmat minorities who live in
Montenegro: Montenegrins, Serbs, Bosniaks, Albanidfuslims, Croats and others are
loyal to democratic and civic state of Montenegfdtav Crne Gore/The Constitution
of Montenegro, 2007:10).

By this constitution Montenegro has inauguratedcthrecept of a civil state as an
optimal solution for its democratic and multina@bnsociety. In that context, the
Constitution of Montenegro in the Article 1 of tHgasic Provisions states that
“Montenegro is a civil, democratic, ecological ahe state of social justice, based on
the rule of law” (The Constitution of MontenegroQ(Z:10). In the Article 8 on
Prohibition of discrimination it is stated that: ifBct or indirect discrimination on any
grounds shall be prohibited. Regulations and intotidon of special measures aimed at
creating the conditions for the exercise of natiogender and overall equality and
protection of persons who are in an unequal pasiba any grounds shall not be
considered discrimination” (The Constitution of Menegro, 2007:12). It is,
furthermore, stated in Article 13 of the Constibatithat “the official language in
Montenegro shall be Montenegrin” And that “SerbiBosniak, Albanian and Croatian
shall also be in the official use” (The Constitatiof Montenegro, 2007:14).

By the Law on Montenegrin National Symbols, addpte2004, thus before the

independence, national coat-of-arms included rayal religious (Orthodox) symbols
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which engendered many political debates in antimpaof referendum (“Montenegro
picks national symbols”, 13. 07.2004). Bosniak g@ns from Social Democrat Party
and members of national parties were very vocahndigg this question claiming that
since Montenegro is about to be founded as civid amltinational state, national
symbols of Montenegro should represent all ofitigens. After long and lively debates,
in the new Constitution was left place for agreenaaml possible changes of the Law on
National Symbols since the Article 4 of the Consgiiin assures that “Coat-of-arms of
Montenegro is two-headed eagle with lion on itsstheot mentioning royal crown nor
religious symbols (Ustav Crne Gore/The ConstitutbiMontenegro, 2007:12).

In terms of constitutional rights and safeguardss/jaled to “minority nations and
other minority national communities” (Ustav Crne r&dhe Constitution of
Montenegro, 2007:32) in Montenegro by the Article@ the Constitution guarantees
them:

“the right to exercise, protect, develop and palyliexpress national, ethnic, cultural
and religious practices, the right to choose, usd publicly post national symbols
and to celebrate national holidays, the right toeutheir own language and
alphabet in private, public and official use; thight to education in their own
language and alphabet in public institutions and tight to have included in the
curricula the history and culture of the persongobging to minority nations and
other minority national communities; the right, time areas with significant share
in the total population, to have the local self-gmyment authorities, state and
court authorities carry out the proceedings in theguage of minority nations and
other minority national communities; the right teta&blish educational, cultural
and religious associations, with material suppdrtite state; the right to write and
use their own name and surname also in their omguage and alphabet in the
official documents; the right, in the areas witgrsficant share in total population,
to have traditional local terms, names of streetwl ssettlements, as well as
topographic signs written in language of minoritations and other minority
national communities; the right to authentic regettion in the Parliament of
Montenegro and in the assemblies of the localg@lernment units in which they
represent a significant share in the populationcading to the principle of
affirmative action; the right to proportionate regsentation in public services, state
authorities and local self-government bodies; thghtr to information in their own
language; the right to establish and maintain catsawith the citizens and
associations outside of Montenegro, with whom thaye common national and
ethnic background, cultural and historic heritages well as religious beliefs; the
right to establish councils for the protection a@ngprovement of special rights”.
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(Ustav Crne Gore/The Constitution of Montenegrd)282-33)

Although the process of constitutional and legalsaidation of Montenegro as
well as the process of its democratization mayibe/ed through a multi-level prism, it
is widely accepted that, in comparison to the darginal concepts of other ex-Yu
states, Montenegro is the only state from the posgeslav space which is
constitutionally defined as a civic state of altioas living in Montenegro. Particularly
noteworthy here is to emphasize the constitutialginition of Montenegro as a civic
state and the constitutional treatment of Bosn&sksonstitutive nation in comparison to
the position and treatment of Bosniaks in the Serbihe Article 1 of the Serbian
Constitution defines Serbia as a state of Serbagiom and of all citizens living in Serbia
(Ustav Republike Srbije/The Constitution of Repaldi Serbia, Article 1, 2006) which
implies that Bosniaks in Serbia are treated asr@mty. This might serve as a rather
illustrative example of the difference between tigatment of Bosniaks in Montenegro
where they are referred as to a constitutive naéiod the treatment and position of

Bosniaks in Serbia where they obtained a statusitdrity.

4.2.2 ldentity Issues: Bosniaks’ Stand to Their Idetity

The identity issues continued to dominate the jpalitscene of Montenegro after
the 2006 referendum primarily in the corpus of Odbix majority in Montenegro within
which there are those who perceive themselves amdviegrins and considering number
of Montenegrins who identify themselves as Serbel(@&, 2003:11). Furthermore, the
historical and geographical divide of Montenegroneen south as historically parts of
the ‘Old Montenegro’ and economically more devetbped north as part of territories
that were conquered in the beginning of the twémiwentury, less developed and closer
to Serbia, play significant role in the divisions identity debate and, consequently,
political scene (Bieber, 2003:39). Contributingtéado this complexity certainly is the
considering number of Bosniak population livinghe northern parts of Montenegro.
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As has been mentioned before, the process of @tieaffirmation of Bosniaks
was formally set about with the Declaration of thesembly of Bosniak political,
scientific, cultural and other representatives arafevo, in September, 931993. In
accordance with the conclusions made in that mgetime termBosniak denoting
national identity of South Slav Muslims has entethd formal legal procedure in
Bosnia-Herzegovina. This process of reaffirmatioh tbe name Bosniak was
consequently continued in Montenegro in a meetialgl in March, 2003 where the
declaration on the naniosniaksigned by the members of the Bosniak intellectlitd e
from Montenegro gathered around the two most resogrit associations engaged in the
status of Bosniaks in Montenegro - The Almanah Asgmn Udruzenje “Almanah)
and The Forum of Muslims/Bosniaks of MontenegFmrgm Muslimana/ BosSnjaka
Crne Gord. By this declaration Bosniaks from Montenegro foomed that they were
part of the Bosniak national corpus living in Basilerzegovina and other ex-Yugoslav
republics.

Foregrounding the fact that Montenegro is multioradl and multi-confessional
state, declaration emphasizes belief that traditoistomary and cultural particularities
deeply permeated and entrenched in the landscapeesént Montenegro are of great
significance; that preservation of national, cudtuand spiritual identity is one of the
basic human rights which have future only in derabcrsociety; that the existence of
national identity can be only confirmed throughative expression of those nations and
democratic defense of their rights (“Deklaracija imenu BoSnjak sa imenima
potpisanih” 22.03.2003).

This meeting undoubtedly galvanized the processaifonal affirmation of
Bosniaks in Montenegro which paved the way forrthsre active and stalwart role in

Montenegrin political, social and cultural scene.

In a complex atmosphere of searching for identities Montenegro, the

emergence of the national identification procesthefMuslims/Bosniaks in Montenegro
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spurred a hurried debate in inter-communal andaiot)mmunal dynamics of
Montenegro. On one side, majority of Bosniaks/Musliaccepted the term Bosniak in a
conviction that South Slav Muslims in Montenegrorevepart of national corpus of
Bosniaks elsewhere in the region and that a relgyitermMuslim was unfitting for
designation of a nation. The opponents of the nBosniaksharply rejected the notion
of such national articulation claiming that behthe project of artificial designation of
their nation there were nationalistic aspirationd gorganized propaganda of denial and
assimilation (of all Muslims from the former Yugasia)“. They also have accused
those who declare themselves as Bosniaks to haparatist or even Islamistic
pretensions in Montenegro (Ramuso.5.2003).

Results of the 2003 census demonstrated expectaesiods of the Bosniak
corpus by which 7.77 per cent declared as BosmaBosniak/Muslims, while 3.97 per
cent kept the terrvuslim (MONSTAT, 2003:2). Bosniak leaders, however, coned
about possible political manipulation remind thiais tdivision of the Bosniak/Muslim
corpus does not imply the existence of ,a new métibut it is the same nation that till
the 2003 census was declaring Maslims (Rastoder, 2010:475). This stand of both
factions has been embodied in an agreement sigewdeén the factions in 2007 in
order to, despite their opposite opinions, recogiie fact that Bosniaks and Muslims
are one nation and to prevent further fragmentabioa unique national corpus which
would be against interests of both factions (“Pakg®&mirenja”, February, 2008:8). In a
similar path, Esad K@n, a Montenegrin journalist and member of Bosratile,
attempts at clarifying the dilemma around the nd@yearguing that “people are mixing
the terms national identitynaticna drzava(kin state), citizenship. Bosnia maticha
drzava of Bosniak nation and we are the same nation. Bos$wris emotional and
psychological value for many Bosniaks in Montenedsat the fear of the territorial
pretension is absurd” (gtd. in Dimitrovova, 2002)10Ko¢an also emphasizes the fact
that Bosniaks’ homeland is Montenegro (Ramug§owi5.2003). However, despite overt

divisions within Bosniak/Muslim corpus, many agthat it is certainly a positive trend
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having in mind that they can openly present andcudis their national issues
(Ramusou, 5.5.2003, Dimitrovova, 2001:94).

S&ir Filandra argues that Bosniaks in Montenegro ehgeneral destiny of
Bosniaks from the ex-Yugoslav space and in that thay should engage in solving
their national questions. With regard to that, Isecbncerned about the evident
fragmentation of Bosniaks in Montenegro and bekeweat internal political crisis
within the Bosniak corpus is contingent to leadgrsimbitions incompetent actors and
general national crisis which is partly a produttignorance and partly a product of
outside influences aimed at de-nationalization o$Baks. For that reason, he assures,
within the Bosniak corpus in Montenegro arise nalppolitical and leadership options.
He reminds that all South Slav Muslims of the pdésgoslav space are nominally
Bosniaks with the exception of fractions among Balsy in Montenegro. Filandra
concludes that there is no possibility for the ticeaof three nations different by their

name, conception and culture out of one nation (gtRastoder, M., 2006:34).

Sistek and Dimitrovova likewise point out that désphe fractionalization of the
Muslim/Bosniak community in terms of the nominalnception of their nation, the
construction of different national community is aftthe question. In addition to that
they imply that “most representatives of BosniakgshMns have so far been using both
terms at the same tim&d¢Snjaci-Muslimanior Muslimani-BoSnjagi in order not to
offend any of the factions. The problem of the nawikprobably be resolved by natural
preferences in the long run rather than by arbjitd®cisions such as the consensus of
the intellectual elite or state intervention anditioation” (Sistek and Dimitrovova, in
Bieber, 2003:168).
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4.2.3. Relation with the Sandzak Bosniaks in Serbia

As it was attempted at demonstrating previouslysriaks in Montenegro
experienced somewhat different sociopolitical depeients comparing to their co-
nationals in Serbia.

Focusing on perplexity of Montenegrin sociopolititéstory and intra-national
relations, prime contributor to such different spalitical direction of Bosniaks in
Montenegro is their, as well as it is the case witer minority nations in Montenegro,
specific attachment and loyalty to Montenegro.hattcontext, Miodrag Perav{2006),
Montenegrin academic, political analyst and memtfethe Montenegrin intellectual
elite who was very vocal against the 1990s natishatgime in Montenegro, shortly
before the independence referendum stated thathglutihe 1990s, “loyalty of
Montenegrin minorities to Montenegro was fascimgtim the time when Montenegro
did not guarantee them even a physical survivay tivere its most loyal citizens”
(2006:12).

By the same token, Serbo Rastoder emphasizes ttieufzity of Montenegrin

minorities’ attachment to Montenegro. He points thiait this particular attachment,

noticed long time ago, is distinctive only for Memégro in relation to all other

former Yugoslav republics, that was demonstratedninmerous sociological

analyses and that is clearly testified by politiGadd other equivalents, by which
minority communities demonstrate significantly krgextent of loyalty to

Montenegro, than the majority religious and natibpapulation does.

(Rastoder, 2006:29)

Elaborating on the affirmation of multiparty parhantary democracy and
Montenegrin intercultural society, & Vukadinovt (2006) likewise emphasizes the
fact that Bosniaks as being autochthonous populatioMontenegro their existence
firmly link to Montenegro as their homeland (200®).2
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Moreover, many studies on Montenegrin society ameréthnic relations in
Montenegro during the last decades register a deratle presence of ethnic distances
in contemporary Montenegrin society, however, tdeaser degree than in other
countries in the region. These studies also demaipsinore substantial attachment of
Bosniaks to Montenegro, democracy and Europe thaime case of other entities in
Montenegro and identify lower degree of ethnic afise toward other communities.
Also noteworthy is the fact that according to thesadies, the Montenegrin Bosniaks
have the most favorable attitude towards Montemsgand the least favorable attitude
toward the Montenegrin Serbs (CEDEM, 2007:17-18).

Secondly, majority of them supported civic partieshe DPS, the SDP and
Liberal Party rather than national parties and tresd particularly increased from the
late 1990s when the government pursued more gotisgive policy towards minorities.
It was particularly evident in the context of th@90s political homogenization of
Bosniaks around the lzetbegé&gi SDA in Bosnia and in Serbian Sandzak. As it was
previously analyzed, during the years of politicamoil, oppression and war, there was
a tendency towards ethnic parties and it was pédisdrin the local branch of the SDA.
However, support for the SDA was lesser than ibi@eAdil Zulfikarpasé, elaborating
on the beginnings of the SDA in the 1990 and thergence of its more radical current
in Serbia, notes that in Rozaje (predominately Badsmown in the northern part of
Montenegro) during his meeting with a number of idak intellectuals they expressed
their wish to form a Bosniak party or to join thBA However, he argues, they implied
that increasing radicalization of the party and mguwowards religious orientation had
kept Bosniak intellectuals in Montenegro from joigithe SDA Dilas and Gée,
1996:147).

The actual national party of Bosniaks, The Bosriakty (BS) of Montenegro
was founded in 2006 by uniting of four smaller Bia&n parties: International
Democratic Union (IDU), the SDA, Boshiak Democraticion (BMS) and National
Equality Party (SNR) (“Istorijat: od ideje do parlanta’ n.d). The Bosniak Party
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supported the reaffirmation of Montenegrin stateh@md by its political activities
contributed to the pre-referendum process. The Bkdparty in the 2009 Parliamentary
Election in Montenegro participated as coalitiontiper to the Democrat Socialist Party,
the Social Democrat Party and the Croatian Civitialtive in the European Coalition

which won the absolute majority of votes (Jankaamd Jouwevi¢, 28.03.2009).

The fact that Bosniaks in Montenegro have choséiff@rent political path than
their co-nationals in Serbia is possibly best endmbah their opposite attitudes on the
issue of Montenegrin independence. Or in Sistek Birditrovova’s interpretation,
Bosniaks have supported “the restoration of Morgerie independent statehood and
have demonstrated this with their electoral prefees and the engagement of their
elites in favor of this idea, as well as in pulijginion polls” (Sistek and Dimitrovova,
in Bieber, 2003:166).

In the recent heated debate regarding the ideatohamy of the Sandzak region
presented by Grand Mufti Zukorlic from the Serbpamnt of Sandzak, Bosniaks political
leaders and majority of Bosniak intellectuals iol@ar-cut sense demonstrated that they
oppose the idea of autonomy of Sandzak and consgguto any division of
Montenegro (Novosel and Zivandyil6.08.2010). They ascertain strategic and socio-
cultural significance of this region in terms o$ ihistorical duration, social-cultural
landscape and geopolitical strategic importancedbald personify bridge and not point
of division between Montenegro and Serbia. In thesrBak Party, whose program
supports the idea of Sandzak as a transborderrregith the aim of free course of
people, trade and capital, it is confirmed thatirtiperspective is regionalization of
Montenegro in the context of the European regiaa#ibn trend. Consequently, as they
argue, their support is aimed at statistical andetionic regionalization of Montenegro

(,PuriSi¢: BosSnjaka stranka nije za dijeljenje Crne Gore*, 17.06 201

With increasing complaints of religious, ethnic anudtural discrimination by the

Chief Mufti of the Islamic Community in Serbia, Muar Zukorlt, his call for

94



internationalization of that question and regiomaatonomy of Sandzak, once again
brought the question of Sandzak into the focusutflip, media, academic and political
attention (,Mufti Wants Autonomy, Internalization“,31.10.2010; Jovanovic,
07.09.2010). S#r Filandra argues that the call for autonomy ohd@sk is a hasty
reaction of Bosniaks in Serbia, it is not a readisall and it would not have the support
of the international community. He points out théile there is no doubt about the anti-
Bosniak sentiments of the Serbian authorities m fiiacent decades but the Bosniak
socio-political factor fails to find an adequatéusion to such situation and to vocalize
its grievances with a justifiable strategy. Filemdurthermore adds that this act of
Sandzak's Bosniaks would have no real and conoestdts and that everyone should
accept the fact that the process of political aswitorial pregrouping of the former
SFRY is over (“Pucanj u prazno koji nema podrske,B5.9.2010:3).

Regarding this initiative, Montenegrin historiandapresident of the Bosniak
National Council of Montenegro, Serbo Rastoder iespthat it was more question of

creating the problems than the question of an aptoalem.

Primarily, he argues that initiative is opinion political projection of one
political group from Serbia; secondly, similar gciions appear in every-day political
life, but they do not attract even approximatelyifar political attention. Rastoder also
implies on the fact that no politically or intelteally relevant Bosniaks from
Montenegro has supported this option (qtd. in Kapa, 1.10.2010). He also assures
that this problem should be analyzed and viewedhiwithe context of the internal
politics of Serbia and in relation with the eleatiof minority national councils in Serbia
(“Bez podrske BosSnjaka”, 15.08.2010).

Discussion over the idea of Sandzak's autonomy heshcthe attention of
Montenegrin public and it was stalwartly reactedato“belated story” and “attack on
territorial integrity of Montenegro”. Bosniak patial and intellectual elite affirmed that

that idea had no strongpoint among the memberoshiak community in Montenegro
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and that Bosniaks have demonstrated their standmwinMontenegro’s status and
territory (Canka, 16.08.2010; “Ra o Sandzaku neozbiljna i ruzna“, 17.08.2010;
,Dokazali smo se na referendumu®, 15.08.2010; ,Aatmija moze skupo da nas
kosta“, 31.08.2010; ,Nema iscrtavanja granica SakdZ 26.08.2010).

The overt media attention to this issue has alisedtup nationalistic and anti-
Muslim rhetoric in right-wing political parties weh expressed concerns over “Great
Bosniak Project”, “Islamic radicalism” and “Kosowazon of Serbia” (“Napadaju
integritet Crne Gore”, 15.08.2010; “Upozoravali sma velikoboSnj&ki projekat”,
24.08.2010, “Zukorli ne odustaje od autonomije”, 25.08.2010, “Sandgakiiaze
poma od VasSingtona’, 12.09.2010:3, “BosSnjaci krenuli ¢ijevim stopama’,
13.09.2010:3, “Vehabije ozbiljna prijetnja”, 13.2010:3, “Vehabije u sluzbi mafije”,
14. 09.2010:9, “Ranku ne brine ruSenje ustavnogtgat, 22.09.2010:2).

Concerned with the large publicity given to thetiative for autonomy of
Sandzak, Rifat Rastoder, deputy speaker of the &tagrin Parliament, reminds that
Bosniaks of the Sandzak region have unreservedifcipated in the restoration of
Montenegrin independence and that anyone who akslthat is remarkably mistaken
or is not wellintentioned. He emphasizes that Sakas a cultural region undoubtedly
exists, hence everyone should know that Montenagran independent state also exists.
However, he adds that, judging by the extensiveianeaimpaign and comments over the
Sandzak autonomy, he is concerned about still ptesEnsciuousness which only the
mention of the term Sandzak understands as threaemaratism (,Neko BosSnjake
uporno testira”, 5.9.2010).

In the new sociopolitical context following the bBkeup with Serbia, Bosniaks
have been more active in sociopolitical and cultpracesses and general level of their
presence in Montenegrin institutions was considgradevated. Furthermore, the
Bosniak intellectual elite through multinationalrfies, national parties and academic

circles was dedicated to the process of democtatizaof Montenegro but
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simultaneously played the crucial role in the cdidstion of the Bosniak identity in

Montenegro. However, Bosniak elite felt the needdio institutional bastion that would
support Bosniak interests, the process of nationaturation and integration into
Montenegrin society. For that reason they tookitliteative of academic expression of

their interests, concerns and attitudes.

4.2.4 The Role of Bosniaks in Building the Multinabnal State of Montenegro

Bosniaks in Montenegro, gathered around civic aiional political parties,
national councils, independent or NGO organizatityase been insisting on definition,
consolidation and affirmation of Montenegro as dtiouitural and multinational state in
the path of the European integrations. In a behat only a civic state can conciliate
challenges and demands of a particular multinatidMantenegro and aware that
minorities would fare best in such Montenegro, le post-referendum public space
Bosniaks have been vocal in demonstrating that Bteagrin social plurality impose the
need of creation of the normative and institutiosalutions which would improve

equality of all Montenegrin citizens.

Along with the previously highlighted historicaltathment of Bosniaks to
Montenegro, the most indicative developments ithtstg the stand and contribution of
the Bosniaks to the creation of a civic state innkoegro are to be found in the pre-

and post-referendum sociopolitical balances.

Commenting on the overwhelming Bosniak support He independence of
Montenegro, Serbo Rastoder argues that the matorféar this particularity is to be
found in the civic and democratic concept of the-ipdependence camp. He believes
that a mere logic of Bosniaks in Montenegro wasfdbow the path of at least
declarative preconditions of democracy since they aware of the fact that every
turbulent situation or ethnic homogenization in st severed their existence and

position as a minority in Montenegro. Rastoder dirtdat such choice was of crucial
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importance in the context of the fact that the Balss) as a significant minority nation in

Montenegro, demonstrated the ability to have ass&sts and requirements directed to
democratization and creation of a multiethnic siycia accordance to the European
parameters. Moreover, pointing out that this chewes not solely choice between two
concepts of state, but rather choice between twoevaystems, Rastoder finds very
meaningful the Bosniaks’ choice of a civic perspecbf Montenegro. He furthermore

notes that Montenegro can only be a civic stategesit is rather impossible to create a
concept of the national state within the existingriténegrin milieu. And that reality and

particularity of Montenegro, he adds, illustrates tifference between the two opposing
camps regarding the question of Montenegrin indépece. On one hand, the pro-
independence camp signifies a common fellowshipllobf those who believe that a

democratic, multiethnic and multi-confessional sbciwould be an open space for all
citizens. On the other hand, the pro-unionist caegpesents a value criterion by which
the national affiliation would determine positioh a nation in relation to Montenegro

(Brajovi¢, 20.02.2005.).

Rafet Husow, the actual president of the Bosniak Party, emphasthat
Bosniaks have demonstrated their political matubiyy managing to harmonize their
relationship toward the state with their nationaerest. He furthermore reminds that
their national interest is independent, democratiyltinational and multicultural
Montenegro. He believes that indicators of suchunitgtare illustrated in the case of the
Bosniak Party which managed to harmonize its palitiprogram of an authentic
representative of the Bosniak political interestthwhe program of the ruling coalition
in Montenegro. In that context, Huséwoutlines that Bosniaks, by an overwhelming
support to Montenegrin indepence have voted forr then state, not somebody else's;
that Bosniaks see Montenegro in Europe and as abereaf the NATO and that the
equality of all citizens can be achieved only tlgloyarticipation in the government and
state institutions (“Govor lidera BoSkje stranke na zavrsnoj konvenciji Koalicije za

Evropsku Crnu Goru™.d).
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By emphasizing their strong allegiance to the Eeaopfuture of Montenegro,
the Bosniak Party sought to point out the imporgaotEuropean path for Montenegro
and particularly for its minority nations. On thecasion of the EC’s approval of the
Progress Report on Montenegro and its recommenmdediopen accession negotiations
with Montenegro, the Bosniak party underlined theginning of the negotiations would
be an extraordinary success for entire Montenegdoiety since it will help our
Montenegrin institutions to strengthen and to sobxésting problems in judiciary,
organized crime, corruption, equal regional devielept etc. (“BosSnjéka strankaestita

gradanima pozitivno misljenje Evropske komisije:d).

The position of Bosniak leaders, intellectuals gmditicians toward the civic
character of Montenegro is being demonstrated tiironany daily-politics issues in the

process of consolidation of the new state.

In the context of the recent call for autonomy lué Sandzak region by certain
number of Bosniak leaders in the Serbian part oid3ak, Mevludin Nuhodéj Bosniak
and official of the ruling Democratic Party of Salgsts, firmly asserting the rejection of
any idea concerning the changing of Montenegrirdéis within the Bosniak corpus,
reminded that Bosniaks opted for a civic and demtoziMontenegro. Accordingly, he
added, having in mind that Bosniaks/Muslims werénge as a nation that lives in a
civic and democratic state by the Constitution aim&negro, Bosniaks do not feel any
need for other territorial organizations and positng (“Crnogorski Bosnjaci: 'Ne'
autonomiji Sandzaka”, 14.08.2010).

Among illustrating example of that orientation i@ the reaction of Ervin
Spahé, Bosniak, the SDP official and advocate of the riBals rights in Montenegro,
regarding the question of introduction of the religs education in the Montenegrin
educational system. By estimating that division abildren according to religious
affiliation after the the 1990s wartime divisionowd mitigate additional tensions,
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Spah¢ claimed that the introduction of religious edueatiinto schools would

jeopardize the civic Montenegro (Kajose\28.06.2011.).

On the occasion of the parliamentary discussiontlon ratification of the
Agreement on Protection of the right of Montenegnimority in Croatia, by reminding
that Montenegro is a civic state, Ervin Sgabwposed to the favorization of one nation.
He emphasized that such formulation regards ordeption of Montenegrins in Croatia
and not other nations of Montenegro that look fog €qual mechanism of protection
from their state (KajoSe#j 09.03.2011.).

The key conditions required by the EC recommendatguch as strengthening
of the rule of law independence, efficacy and fpamnency of the judiciary were
incentive for Montenegrin government to put forwaadset of amendments to the
Constitution related to the judiciary reforms inndy 2011. Alongside of the
government’s preposition for constitutional changes Montenegrin opposition MPs
proposed their set of amendments to the Constituwggarding the identity questions in
Montenegro. On the list of their demands, amon@rmsthchange of state symbols, that
is, introduction of Serbian as the official langaaand three-color national flag which
was the official flag of the Republic of Montenegduring its union with Serbia
(Jankové, 10.10.2011). Their preposition was revoked fromparliamentary procedure
since it failed to receive two-thirds majority vote the parliament (“Crnogorska

opozicija povukla predlog za promenu Ustava”, 12001.).

Insistence of the opposition parties in the MonggmeParliament that minority
nations in Montenegro should be listed by nameh& Montenegrin constitution with
exception of Serbs also spurred negative reactioas,only of the minority, but of
Montenegrin politicians and intellectuals. Evenugb the Constitution states that the
bearer of sovereignty in Montenegro is a citized #mat Montenegro is a civil state,
opposition parties and proponents of the amendntaet<onstitution of Montenegro
emphasized that Serbs could not be minority an é@ng with Montenegrins, Serbs in
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Montenegro were indigenous. In that context, opposi MPs from the pro-Serb
orientated party NOVA demanded for Serbs the saatessas status of Montenegrins.
The leader of NOVA party, Andrija Mandic on thatcasion stated that Serbs did not
want the status of “a guest in their own house’rlfiSijesu manjina”, 29.11.2011).
This, not only that questions the autochthony adfieotnational communities in
Montenegro and once again places them to a positiomere “guests in their own
house” but according to many, implies to mild asfions for redefinition of
Montenegro as a civil state to a national stateesinhindirectly challenges the pillars of

Montenegrin constitutional foundations.

While accepting the five proposed amendments deggrthe questions of
judiciary reforms, the Bosniak Party officials vtigarejected the preposition of the
opposition parties. Suljo Mustéfithe spokesman of the Bosniak party, declaredttieat
change of national symbols and introduction of #onal flag is unacceptable given that
by the declared will in the referendum and latertity Constitution Montenegro was
defined as a state of equal citizens and that tiestepn of the national flag was on the
national councils to decide. Furthermore, Mustatated that the Bosniak Party found
unacceptable the preposition regarding the dedisling of the minority nations with
the exception of the Serbian minority by remindthgt by such action the concept of
the two-majority constitutive nations would be igatated. This would immediately
violate the pillars of the Montenegrin constitutiand the civic concept of state and
equality of its citizens (,BS: Nema potrebe za mn@m zastavom u drzavi giana”,
11.10.2011.).

4.2.5. Bosniaks’ Sociopolitical and Cultural Demansl
The restoration of Montenegrin statehood created-ewvaited ambient which
opens perspectives of wide array of social reformsthat context, expectations of

Montenegrin minority nations was that this new epoiitical context would pave the

way for the consolidation of a state of all of ¢#izens with equal and maximal
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protection of individual and collective rights. Witregard to that, Bosniaks in
Montenegro vocalized the need for legal and palitinstruments for regulation of
minority rights and their protection. They also ek$ed the need for finding out
solutions for preservation of common heritage, weltand tradition in the new state
(“Kakvu Crnu Goru zelimo”, 7.04.2006:13).

Starting phase in the process of affirmation of lBals identity in Montenegro
was aimed at raising awareness of the historicaltural and political identity of
Bosniaks among both Montenegrins and Bosniaks. hEurtore, they advocated
guestions of their position and role in Montenegnal the need for consolidation of an
institutionalized multinational and multiculturad@ety and democratic political system.
In the context of reaffirmation and consolidatidnidentities in the Balkans, the 2003
declaration on the national name was a turningtpoirthe process of socio-political
dynamics of Bosniaks in Montenegro. Comparing thatmtus during the 1990s,
significant steps have been done since then. litiaddo the Almanah Association and
NGO Forum of Bosniaks/Muslims of Montenegro, thesBiak National Council in
Montenegro (BNC), Center for Bosniak Studies and ltual Center of

Bosniak/Muslims from Montenegro were formed.

The Almanah Associatiofor research, protection and presentation of caltu
historical heritage of Bosniaks/Muslims of Montereegvas formed in 1993 by the
academics of cultural, scientific and artistic lmiarfrom Montenegro. Even though its
focus is on the Bosniak community in Montenegro,mbers of other national
communities in Montenegro participate in the orgation’s projects. This association
started a journal “Almanah” which brought into pkaypics and researches from history,
literature, language, culture, ethnology, demogyagic. Furthermore, it embarked on
publication of academic editions which soon havenbdeemed as invaluable pieces of

history, culture, ethnography, literature and gehscientific works.
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The Forum of Muslims/Bosniaks (FMB) of Montenegrasasormed in 2002 as
an NGO for articulation and affirmation of interesf Muslims/Bosniaks in Montenegro
aimed at contributing to preservation of their oasil and cultural identity, as well as to
better inter-communal understanding and dialoguge Tocus of this organization’s
activities was primarily at the constitutional, #gand general consolidation and
affirmation of multicultural and multinational Magrtegro. The FMB participated in the
process of preparation and passing the Law on mtig®@rand minority rights in
Montenegro; in the pro-independence campaign throoiganizing expert seminars
aimed at discussing and presenting the right of teloegro on reaffirmation of its
statehood and in the process of preparation of ciestitution of the new state,
particularly in the field related to human and nmityorights. It was considerably active
in the sociopolitical process of consolidation abmfenegro as a multicultural society by
organizing seminars and round tables that gathmedbers of relevant institutions and

prominent members of all national communities inltémeqgro.

Moreover, the FMB has been urging for determining truth about the events
with elements of crime in the former SFRY, partaty the case of imprisonment and
torture of Croats in the camp in Morinj (near thisd® municipality at the Montenegrin
coast), deportation and liquidation of Bosnian gefes, abduction and liquidation of
passengers from the train in the Strpci statiom Re#oj, ethnic cleansing, torture and
persecutions of Bosniak civilians from the Bukoviegion near Pljevlja, liquidation of
Albanian refugees in Kaludjerski Laz near Rozajel ateaths, disappearance and
sufferings of Montenegrin citizens in other ex-Yalgw republics (“Ostvareni i dalji
zajednéki ciljevi”, January 2011:15-16). Upon the FMB'sitiative, in 2009 the
Assembly of Podgorica Municipality adopted the Caoenmorative Monument
Construction Program which included constructioncommemoration monument to

civilian victims of the 1990s wars.

The Commemoration Park in Podgorica, built in #iee of old Muslim

cemetery, was officially opened by the Prime Miaisgor Luksé in 11" of July, 2011
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on the 18 anniversary of the Srebrenica massacre. Montenegscthe first state in the
region to mark the European Day of Remembrancenefvictims in the Srebrenica
genocide by opening a commemoration monument (“WbgBoci spomen-park
posvéen zrtvama rata na prostorima bivSe Jugoslavije7.2011; “Spomen-park
Zrtvama ratova od 1991,” 11.07.2011; “BoSnjaci indprGori pozdravili otvaranje
spomen-parka”, 11.07.2011.).

4.2.6. Bosniaks’ Political Stand toward the New Rege

Bosniaks increasingly show their concerns and tiggaation with regard to the
process of Montenegrin consolidation after the resfdum. In a perplexed quest for
identities and consolidation of the same, Montemegmwlitical structures seek to
consolidate Montenegrin identity and relegate annig national sentiments that could
hinder its consolidation. Bosniaks, as well as mensilof other national communities,
imply that Montenegrins have been mildly embradieigdencies to mold Montenegrin
identity at the expense of other autochthonous lpsopNith regard to that, their
critiques are directed primarily to the Montenegnistitutions which, according to them,
in a blurring fashion attempt at emphasizing Moetgin nation and one-sided context

of symbols, tradition and history.

Despite the fact that since 1990s position of miies in general was improved
and that Bosniak, Albanian and Croat intellectualsng with Montenegrins have
actively participated in democratization processnsiderable degree of national
discrimination in political and public life and thender-presence in Montenegrin

institutions is still markedly evident.

Representatives of minority communities expressir theoncerns about
disproportional national structure in public instibns at the expense of minorities and
remind it would only represent serious harm to Moegro’'s future. Regarding the

recent report on national structure of employeesstate institutions issued by the
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Montenegrin government, political leaders of bathiccand national parties discussing
the issue at the Parliamentary Human Rights Coreendtidressed the seriousness of the

problem.

Government’s poll demonstrated that of around 1@ @Mployees in state and
local organs, 10.985 declared as Montenegrin, 1aE98erbs, 389 as Albanians, 4.1 per
cent as Bosniaks, 332 as Muslims, one employeaietias Roma and 124 as Croats
(Tomovi, 27.07.2011.).

Members of minorities face problems in admissiondiplomatic services,
judiciary, prosecutor’s office, and particularlg, police and military academies (Raoni
et al., 2010:22). For instance, on the occasioadphission to the Montenegrin Police
Academy in 2008 where of 26 applicants of Bosniakdhn nationality only one passed
the admission exam. Bosniak leaders expressed ¢beterns over elements of open
discrimination in Montenegro. They demanded re-meration of this issue, revoking
of the admission exam’s results and sanctioningegponsible ones for discriminatory
behavior (Jovdevi¢ and Sadikow, 15.09.2008).

According to the Minority Rights Group Internatid'saworld directory of
minorities and indigenous peoples, Bosniaks in Moagro are under-represented in
public life at the national level and in state ingions, crucially the police. Levels of
poverty and unemployment among Bosniaks is highan taverage (MRG World

Directory of Minorities and Indigenous Peoples: Biaks,n.y).

In 2008 the Office of the Ombudsman for Human sgimd Freedom conveyed
research on participation of members of minoritrestate institutions. According to the
research and insufficient feed-back from the staggns, the Ombudsman came to the
conclusion that national structure of a consideraiimber of state organs and organs of
local authorities inadequate and that a numbettaié snstitution demonstrate a rather

irresponsible relation to the issue of minoritytmdpation in state institutions (Ra@ni
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B., et al. 2010:33). The Ombudsman, furthermoremimds that proportional
participation of minorities in state organs, pubbervices and local authorities’
institutions in Montenegro of crucial importance fmnsolidation of Montenegro as a
democratic state. He assures that minority righgsassensitive thermometer of a society
and it would be impossible for Montenegro to deratize and to integrate in European
and Euro-Atlantic courses while maintaining oldtitugional solutions and conservative

political conscience (“Norme bez poéai’, 2009:18-19).

According to the YIHR research on presence of natianinorities in the state
institutions of Montenegro that was conveyed frorac@€nber, 2009 till May, 2010
leaders of national communities in Montenegro, tieate expressed their stand on the
status of national minorities in state, point comsiderable improvement of inter-ethnic
relations comparing to the 1990s period. Hence,ontgjof them believe that this
improvement is still unsatisfying and that degrdette lack of confidence among
communities is still very high. They also point dbe lack of institutions that would
engage in analysis of multiethnic relations, rec¢ogm and articulation of problems and
realization of activities that would focus on th@uion of those problems. Moreover,
they pointed out that even though Montenegro wamall country, lack of knowledge
about each others was a serious obstacle for baterethnic relations. They believe
that mostly state institutions and mass media @figldme since they are in position to
contribute to the acquirement of general knowledgd to the conditions needed for
bringing together nations living in Montenegro. &lg, political leaders imply to the
fact that good interethnic relations are more cquseace of heritage and tradition, and
less result of an organized, planned and attestate policy (Raoki B. et al., 2010:19-
20).

Moreover, Bosniak elite was very vocal in addregsive need for Montenegro’s

political and public structures to come to termghwhe truth of events with elements of
crime committed during the 1990s (Rastoder, R.62ZR).
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Suljo Mustafé (2007) from the Bosniak Party argues that mairtaabs in the
path towards the European Union is, inter alia,ditence about its own past. He adds
that the Montenegrin society needs an institutiomaldel of facing with the past
(Mustafi¢, 2007:5). Ranko Krivokapj the speaker of the Parliament of Montenegro, on
the occasion of the Fifth Regional Forum on Tramsél Justice in 2009, pointed out
that Montenegro has made a significant step freenl®00s tragedy to the awareness of
its mistakes and obligations, which is embodiethe Resolution on Obligations of the
Agreement on Stabilization and Association adoptethe Montenegrin Parliament in
2008. According to the Resolution, Montenegro hhe bbligation to form an
investigation - documentation center that woulcebgaged in investigation of the 1991-
2000 events with elements of crime. Krivolafirther anchored that the institutional
engagement in investigation of those events woaldflgreat importance. He reminded
that all events are processed but still waitingiiolgment (“Tranziciona pravda — uslov
napretka“, 29.05.2009).

In the context of coming to terms with the past,mémegrin administration in
2000 officially expressed regret for its part inetl990s conflict (Mihajlow,
02.11.2010) and in contrast to Serbia it fully cegbed with the International Criminal
Tribunal on Yugoslavia (Hockenos, Winterhagen, 280Y.

Moreover, all above-mentioned events with elemenitscrime are legally
processed. Parliament of Montenegro condemned3®® mhass crime in Srebrenica and
first in the region, in 2009 adopted the Declaratimf the Resolution of European
Parliament on Srebrenica proposed by Rifat Rastoddyehalf of the Social Democrat
Party (“Osudili zl&in u Srebrenici”, 10.07.2009; Jankéy0.07.2009).

Recently conducted Census on Population, Househalus Dwellings in
Montenegro 2011 once again actualized nationalpatitical divisions in Montenegro.
As the first census on population and housing eitidependent state of Montenegro,

this census while providing demographical and dogioal image of a society, is
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deemed very relevant for realization of constitodilp human and minority rights.
Considering the fact that Montenegro, similar tbeotstates from the region, is still in
the process of completion of national, cultural amgl and large spiritual self-
identification, the question of this census becdoweis of the Montenegrin public and
political space. In the wake of “the census campaideaders of all national
communities in Montenegro as well as some religieaslers have addressed their co-
nationals on the subject of overall significancetloéir national declaration on this

census (“Popis postao potitio pitanje”, 30.3.2011.).

Commenting on the question of the politicization thie 2011 census in
Montenegro, Sta Vukadinové (2011) emphasizes that census needs to be cossider
a cultural, demographic and a statistical questiom,not as a political question. Hence,
in Montenegro, he argues, since the 2003, the igmestf census is being highly
politicized. To set an example of such practicekadinovic reminds that following the
2003 census one national and religious politiosastr managed to increase presence of
one national group (Serbs) in comparison to theipus census from 1991 for more
than 21 per cent. Regarding the 2011 census, Vo&edicriticizes relevant authorities
for high level of politicization of the census demstrated with the adoption of the Law
on Census since change of regulations regardinigctioin of data on the basis of
national affiliation and questions of language amhp months before the census implies
to the irresponsibility of relevant organs. He atsgresses his concerns about the fact
that public space in Montenegro was a stage fa@wed rhetoric of biases, stereotypes,
and hate speech towards many differences that iexibntenegro despite the fact that
Montenegro isde factoone of two multinational states in Europe (Vukadigp
2011:23-24).

Results of the census demonstrated that percemtfaggse who declared as
Montenegrins increased for about 2 per cent, wheleentage of those who declared as
Serbs decreased for more than 3 per cent. Thosedetlared as Bosniaks make 8.65

per cent of total population, Muslims 3.31 per ¢&miislims-Bosniaks 0.15 per cent and
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Bosniaks-Muslims 0.03 per cent (MONSTAT, 2011:8-9). the field of religious
affiliation, results of the census demonstrated tategories of those who affiliate to
Islam: those who declared as members of “Islamigioa” (islamska vjeroispovjest
make 15.97 per cent of the population, while thede declared as members of
“Muslim religion” (muslimanska vjeroispovjgsimake 3.14 per cent (MONSTAT,
2011:15). Concerning the question of two categaofesffiliation to Islam, the Islamic
Community of Montenegro reacted by reminding tha tllogical division of affiliation
to Islam in two categories should be revoked simgguistic difference of these terms
was not a personification of two different religgorFurther in the reaction letter, the
Islamic Community reminds that it would mean viaatof their legitimate rights and
that they believe it is the question of a statatierror which would be corrected
(“Reagovanje MeSihata Islamske zajednice u Crnoji @ovodom rezultata Popisa
stanovniStva 2011”7, 15.07.2011).

However, this census and general statistics ardoimenegro was estimated as
satisfactory and in visible progress by the EUaidis (“Enlargement Strategy and Main
Challenges 2011-2012”, COM (2011) 666 final, EU,. p@).

Taking in consideration that Montenegro firmly deeld its EU aspirations by
placing European enlargement agenda as a pivosdlajats foreign and state policy,
Montenegrin statesmen and representatives of sistieutions assure their persistency
and efforts in the process of implementation ofurel reforms and fulfillment of the
obligations in order to meet the criteria for EUmieership. The European Commision’s
approval of the Progress Report on Montenegro asmdrdcommendation to open
accession negotiations with Montenegro in OctoBéd,1 marked a new progressive
stage for Montenegro’s future (“Commissioner Fulaesit¢ Montenegro”, 2011).
However, despite the progress which was incentoretliis EC’s step, many in the
Montenegrin political and academic stage expresg§ ttoncerns about Montenegrin
insufficient dedication to this process. Their gahe&oncern is linked to the fact that

elementary required reforms and obligations arag&ken in consideration only upon

109



the requirements from foreign officials or expeNgreover, even though Montenegro’s
endeavors in meeting the requirements for memhershithe EU were assessed as
positive and constructive by the EU officials (“@tusions on Montenegro: Extract
from the Enlargement Strategy and Main Challeng@s12012”, COM (2011) 666
final, EU, par. 1), there are still many concerbew the slow and incomplete process of
harmonization of constitution with Montenegrin Iglgtive.
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CONCLUSION

The history of South Slavs, and of the Balkans enggal, is by and large the
history of diverse migrations caused by economiedseor frequent wars by which
through centuries the ethnic image and the straabfiregions and countries has been
changed. The macro-cosmos of the historic, poljtieaonomic, cultural and ethnic
developments in this turbulent region is the oldida, the homeland of the South Slav
Muslims, whose identity has been shaped by mamgynat and external factors. From
being a border country, with Drina River as its decation line between the Eastern and
Western Roman Empires, Byzantium and Francia, Easted Western Christendom,
Christian and Ottoman Europe, Serbia and Hung&iaatian state, Bosnia has been a

place for clash and encounter of different polltenad religious interests and ideas.

The conquering of the Balkans by the Ottomans ethithe beginning of the
emergence of the new national community - the S&l#v Muslims, whose identity
was unique vis-a-vis thethniessurrounding them. Accepting Islam as their relgio
redefined their previously shared Slav identitytenm of culture, traditions, forms of
social life and the sense of a communal spirit. dlesthe fact that they were
autochthonous nation of the lands they lived, tew religious identity turned them into
the group ofOthers later into the minority, and not a constituentple in the Balkans.
The often privileged status they had during theo@#n rule only reinforced this

sentiment.

The South Slav Muslims, who assumed the idenfitthe Bosniaks in the later
years, populated the Balkan geopolitical midlanthere they territorially live in the
region from the Vardar River and mountain chairSafa and Prokletije in the southeast
to the rivers Sava and Una in the northwest. It Hraa, the Bosniaks largely live
together with Serbs, Croats, Montenegrins, Albasiaand Macedonians, each
influencing significantly the identity building cdll the groups individually and the
identity and the relations of the region as a whakargued in the second chapter, after
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the collapse of the Ottoman Empire and its reth@ah the Balkans, Muslims/Bosniaks
concentrated in few more or less compact areagyne@r wider geopolitical wholes.
As a result, the South Slav Muslims/Bosniaks topagulate areas of Montenegro, the
Sandzak region from both sides of Montenegrin-Serbiborder and Bosnia-

Herzegovina.

However, as elaborated in the Chapter 2, in spit¢he ethnic, cultural and
sociopolitical awareness within the course of tmeteenth-century national awakening,
South Slav Muslims, found between Serbian and @moatationalistic pressures and
assimilationist policies, lacked organizational aefy to define their national identity.

The creation of Yugoslavia in its different formhsring the 20th century seemed
to have resolved the question of the wavering Basrdentity, as the common
Yugoslav identity was being developed and postdlaae dominant. This umbrella
identity was highly supported and advocated fotHgyBosniaks, as they perceived it as
a way of protecting themselves from the assimi@pwlicies employed by the state and

the expectations that they would eventually dedlagenselves as Serbs of Croats.

By introducing the category of Muslims as constitu peoples of Yugoslavia,
the SFRY constitution even provided the previoustlynically divided region with a
new tolerant future. As a result, not before thditipal crisis in SFRY and Serbian
belligerent nationalism became an open threat likdnational homogenization of the
Bosniaks/Muslims start developing in the Sandzajore It was a reflexive response of
a community under attack, which had to be resolgdwith the escalation of ethnic
conflicts in the 1990s, each republic of the fornYergoslavia sought to establish a

separate socio-cultural identity.
The Muslim question was the hardest and most ambigjone, as this group did

not have a clear homeland or a kin state to turisat is argued in the thesis, the most

prominent factors of the Bosniak national shapiras wheir autochthony, Slav language
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and origin, Balkan Islamic identity, multi-religisuand multi-ethnic environment and
social and geopolitical transformations. Moreovtreir relationship toward state,
members of other religious and national communitesl their own identity was
contingent on co-existence and conflict with otbemmunities; pressure or tolerance of

the authorities and particular patriotism or alterawithin their own countries.

In the 1990s, becoming minorities in the statesr&mot only their political and
cultural being, but also their actual physical efige, was put in question, the South
Slav Muslims, in Montenegro and in particular irrt8a, alienated from their countries
and turned to Bosnia as their spiritual centersTharked the beginning of the creation
of a distinctly separate Bosniak identity. Twensays after the process has started, it
was justified to look within this thesis at the sgat day character of the Bosniak

identity, its features, rooting and core set ofdjsl

As elaborated in the Chapters 3 and 4, this tHesisd that the Bosniak identity
is not homogenous across the Balkan countries laaditt varies with respect to the
dominant political discourse of the countries tlieym part of and the attitudes of the
surrounding populations. The main focus of the ithese the Muslims/Bosniaks in
Montenegro and Serbia, who are largely concentrate®andzak, a region shared
between the two countries and which, outside tH#iga and administrative context,
has the same historic, geographical, cultural @hdie characteristics and compaosition.
The cases of Montenegro and Serbia demonstrateddaending on the treatment the
South Slav Muslims/Bosniaks receive from the nati@and ethnic groups they coexist
with, the Bosnian identity can develop into two oping trajectories — integrationist and
divisionary, which ultimately influences their rolgthin the state and society.

On one side, the positive trajectory epitomizesttend of loyalty and patriotism
of Bosniak community which has demonstrated thay thre docile, loyal and keen on
coexistence in secular and civic structures. Thslbeen the case in Montenegro, where

the Bosniaks were even instrumental actors in thbuilding of Montenegrin
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independence and have since stayed committed tevauy as high level as possible of
integration into the wider Montenegrin society witlthe concept of civic citizenship.
On the other hand are the Bosniaks in the Serbéaih g Sandzak, which since the
1990s took an opposite path of ethno-religious omafism. Confronted with the
negative or oppressive challenges of external facthe Bosniaks of Serbia turned to
their own religious or national axis to mitigate tbense of alienation and preserve their
identity. The second trajectory, hence, circum&xih tendency towards strengthening
of a collective ethnic/national identity of the Baaks when they are perceived to be in

threat from the outside or in other traumatic eiqreres.

Based on the contextual and discourse analyses ttlibsis concludes that the
main reason behind the differences in the trajeetdaken by the Bosniaks in Sandzak
was the differences in the national and ethnicqmesi of the governing elites in the two
countries. While the first part of the 1990s sawather uniform approach to the
(mal)treatment of Muslims and their position in lbdflontenegro and Serbia, the year
1997 marked the beginning of a gradual detachmfethieoMontenegrin authorities from
the Milosevic’s scepter, which signified a pivotalirning point in the further
sociopolitical developments in the country andpamticular, in terms of the position and

stand of the Bosniaks.

Being the least ethnically homogeneous country aittadditional problem of a
split identity between those that feel and identifemselves as Montenegrins as
opposed to Serbs (elaborated in Chapter 4), thektid 1990s for Montenegro marked
a long-awaited recalibration of nationalist poBtiand its decision to direct its energy,
strength and resources to building a multicultuadl civic society. The multicultural
Montenegro of equal nations and nationalities becdne bases of the platform for
independent Montenegro, a goal the political eltesked for the past decade. This was
reflected in the Constitution of the independentnkmegro, which inaugurated the
concept of a civil state as an optimal solution ifigr democratic and multinational

society.
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The Bosniaks are a constituent people in the yestngN member state and their
language, in addition to the Montenegrin as primamg along with Serbian, Albanian
and Croatian is in the official use. Consequendly, the thesis shows, this type of
political setting have led the Bosniaks to adopbva profile in conflagrant debate on
Bosniak nationhood, to abstain from keeping it maolitical reference, and finally
remained loyal to the idea of Montenegrin patriotind it should be assumed that this

will be the case as long as the Slav Montenegansin loyal to the idea of civic state.

On the opposite side of the border, the Serbiann phrSandzak has been
considerably affected by the administrative andneatic neglect of the Serbian
authorities and it consequently saw a greater levklnational and religious
homogenization. The Yugoslav wars and the collagfs¥ugoslavia have galvanized
changes in respect to the perceived characterlais identity of Bosniaks by the
majority population. The demonization of Bosnialss Muslim fundamentalists, anti-
Bosniak rhetoric that restored the image of the-agd enemies of Orthodoxy, re-
employment of the thesis of “green corridor” as imgn of Balkan Muslims to
penetrate into Europe and finally the tragic outeomf national ferment have
contributed to the increased tensions between @&ndihd the rest of Serbia’s
population. Moreover, by defining Serbia as a stdt&erbs and other citizens in the
Serbian Constitution, Bosniaks in Serbia were gitenstatus of “guests in their house”
and sentiment of a “second-class” citizens. Assalltethe party politics in the Serbian
part of Sandzak witnessed radicalization of thealisse on the Bosniak identity and the
concentration of the voters in ethnically basedigsywhile in Montenegro, the majority
of the Bosniaks, in fact, support civic partiesdifidnally stressing the differences
between the two parts of the same region.

Even though the Montenegrin Constitution meets ghaciples of civic and
multinational state’s framework, the actual Monignire socio-political reality has yet to
become the reality of a civic character. In thétigf the assessment of the relevancy of

the Bosniak support to Montenegrin independends, ribteworthy to say that the more
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active participation of Bosniaks in the politicalte points to a more open democratic
space which allows for a more meaningful competitemd efforts in the course of

democratization of Montenegro.

Having in mind the historical, cultural and polélgarticularity of Montenegrin
multinational composition, in the context of ongpidentity politics, Montenegro is in
the challenging process of democratization and aafegion of a multinational and
multicultural society. As the thesis attempts tondaestrate, faced with many challenges
and obligations, Montenegro seeks to make stepsmpfovement in the path of
construction of its identity as a civic, democraitd multinational state. In the society
where the divisions in the form of polarized idgngperceptions, identity politics and
traditional and mythologized past still exist, tlode of cultural and political elite is of

outlasting importance for contemporary Montenegoniety.

Given that Montenegro is still at the beginningtefstate and national building,
qguestions of identities and multinational relatioms Montenegro continue to be
perplexed with the effects of the slow processsfiiutionalization of the most relevant
contents and characteristics of a multinational amdticultural society. In order to
ensure its future integration into the EU and @stmuous democratization process, the
Montenegrin political elite needs to be aware @& tteed to invest in maintaining its
multicultural and multiethnic balance. The conalins about the main drivers in the
formation of a specific civic and integrative chasa of the Bosniak identity in
Montenegro vis-a-vis the pro-secessionist and e#iiyi based characteristic of the
Bosniak identity across the Sandzak border in Sesfiered by this thesis, could serve
as the guiding principle in the determination & tiew national policies that will affect
all of the national groups in Montenegro. The fimgh could also be of use to the
political elites in Serbia, as the unrests and swiked ethnic, religious, economic and
political issues in its southern Bosniak-populapedt of the country could have wider
and severe consequences for the entire Balkanmegioe different evolution of the

Bosnian identity in the Sandzak region split betwé#ge two countries demonstrates a
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compelling argument that the policies of the stateswulticultural societies, more than
not, have a deep impact on the values fosteredhby tocieties, and that unless
carefully designed and balanced, these policiegaaardize the unity and stability of

the states themselves.

117



REFERENCES

BOOKS

Bieber, F. (ed.). (2003Montenegro in transition: Problems of identity astdtehood.

Baden-Baden: Nomos Verlagsegesellschatft.

Biserko, S. (ed.). (2010%andzak i evropska perspektiBeograd: Helsinski odbor za
ljudska prava u Srbiji. Biblioteka HelsinSke svegig9ed.). Retrieved from:

Campbell, D. (1998 National deconstruction: violence, identity, andtjae in Bosnia

Minneapolis: The University of Minnesota Press.

bilas, M. & G&e, N. (1995/1996BoSnjak Adil Zulfikarpasgi Zirich: BoSnja&ki
institut.

Fond za humanitarno pravo/Humanitarian Law Ceii@903).Otmica u Strpcima:
Analiza sdenja za ratni zlein:cinjenice, pravna pitanja i politke implikacije

Beograd: Fond za humanitarno pravo.

Friedman, F. (1996)'he Bosnian Muslims: Denial of a Natidoulder: Westview

Greenberg, R.D. (2004)anguage and identity in the Balkam¢éew York: Oxford

University Press.

Imamovit, M. (1998).Historija BoSnjakaDrugo izdanje. Sarajevo: BoStka zajednica

kulture ,Preporod*.

118



Kandi, N. (ed.). (1997)Pod Lupom: Ljudska prava 1991-9Beograd: Fond za

humanitarno pravo/Humanitarian Law Center.

Malcolm, N. (1995.Povijest BosneZagreb: Erasmus

Matovi¢, R. (2005)Kazna za zlocinPodgorica: Grafo Crna Gora.

Memi¢, M. (2003).BoSnjaci (Muslimani) Crne Gor&odgorica: Almanah; Sarajevo:

Vijeée kongresa bosnjkih intelektualaca.

Mitrinovi¢, B. (ed.). (2003)Bukovica.Beograd: Fond za humanitarno pravo/

Humanitarian Law Center.

Morrison, K. (2009)Montenegro: A modern historzondon-New York: I. B. TAURIS.

Norris, H. T. (1993)Islam in the Balkans: religion and society betw&emope and the

Arab World South Carolina: University of South Carolina Rres

Perica, V. (2002Balkan idols: Religion and nationalism in Yugostaates New York:

Oxford University Press.

Pfeifer, C. & Séeragt, B. (2009). Percepcija biznis sektora SandZakaliti gkom i
ekonomskom ambijentu: empirijska studidovi Pazar: Forum Ziviler Friedensdienst,

Evropski pokret u Srbiji, Lokalno & Novi Pazar

119



Ramadan, T. (2001Riti Evropski MuslimanSarajevo: Udruzenje ilmije IZ-a u

Rastoder, R. (2011RPravo na imepPrugo dopunjeno izdanje. Podgorica:Forum

BoSnjaka/Muslimana Crne Gore.

Rastoder, S. (2010Bo3njaci/Muslimani Crne Gore izmhe pro3losti i sadasnjosti.

Podgorica: Almanah

Schiffman, H. (1999)Languages of sentiment: cultural constructionsmbgonal
substrates (Advances in consciousness reseddetiyersity of Pensylvania: Society for

Linguistic Anthropology

Seaton-Watson, H. (1977n inquiry into the origins of nations and the piock of
nationalism. London: Methuen&Co.Ltd.

Smith, A. D. (1991)National identity Politics and Current Affairs, Penguin Books.

Smith, A. D. (2003Nationalism and modernism: A critical survey of@ettheories of

nations and nationalisnh.ondon and New York: Routledge.

Strugar, V. (1970)Jugoslavija 1941-1948nd ed). Beograd:Vojnoizdasld zavod.

Spadijer, M. (2007)Crnogorska raski@. Zagreb: Nacionalna zajednica Crnogoraca

Hrvatske — Matica Crnogorska.

120



Stiblar, F. (2007)The Balkan Conflict and Its Solutions: Creating @iions for Peace,
Stability and Development in the Western Balk&ngljana: Pravna Fakulteta v
Ljubljani — Facultas iuridica.

Velikonja, M. (2003) Religious separation and political intolerance indhia Eastern
European Studies (No.20).

ARTICLES
Bieber, F. (2002). The instrumentalization of mities in the Montenegrin dispute over

independenceECMI European Center for Minority IssueCMI brief, (8) 1-9.
http://www.ecmi.de/uploads/tx_Ifpubdb/brief 8.48t02.2011)

Bougarel, X. (1999) Islam and politics in the posinmunist Balkaninstitut d’etudes
politiques.http://www.hks.harvard.edu/kokkalis/ GSW1/GSW1/13®80garel.pdf
(22.10.2010)

Bougarel, X. (1999). The Annual Convention of theséciation for the Study of
Nationalities:Bosnian Islam since 1990: Cultural Identity or Fiokl Ideology.New
York: Columbia Universityhttp://halshs.archives-
ouvertes.fr/docs/00/22/05/16/PDF/Bosnian_lIslam_&id890.pd{22.10.2010)

Dimitrovova, B. (2001). Bosniak or Muslim? Dilemm&one nation with two names.
Southeastern European Politj&X2), 94-108.

Djurkovic, M. (2007).Montenegro: Headed for New Divisiond?efense Academy of
the United Kingdom: Conflict Studies Research CentBalkan Series.

121



Donia, R. J. (2000). The new Bosniak histfRReview of the bookBosnja’ka politika u
XX. stoljéu / Bosniak Politics in the Twentieth Centiy S. Filandra andlistorija
BoSnjaka/History of the Bosniaky Mustafa Imamovi. Nationalities Papers, 42),
351-358.

Donia, R. J.o Yea). Nationalism and religious extremism in Bosniartégovina and
Kosovo since 199Q.jubljana: International Institute for the Middleast and Balkan
Studieshttp://pdc.ceu.hu/archive/00003431/01/nationalisghgious.pdf(17.10.2009)

Drakulic, S. (2009). Anti-Turkish prejudice and #weodus of Balkan Muslims.
Routledge: Patterns of Prejudic43, (3-4), 233-249.

Fawn, R. (2008). The Kosovo-and Montenegro-effeternational Affairs, 8@), 269-
294.

Fisher, A. W. (1978). The sale of slaves in theo@#n Empire: Markets and state saxes
on slave sales, Some Preliminary ConsideratiBogazici Universitesi Dergisi, Beri
Bilimler — Humanities, 6149-174.

Friedman, F. (2000) The Muslim Slavs of Bosnia Betdzegovina (with reference to the

Sandzak of Novi Pazar): Islam as national idenhitgtionalities Papers, 2@L).

Iseni, B. (2009). National identity, Islam and picB in the BalkansAkademie der

Diozese Rottenburg-Stuttgatttp://www.akademie-

rs.de/fileadmin/user upload/download archive/istiggroeser-
dialog/091120 iseni_balkan.p(.11.2010)

Kim, L. (1997). Muslims Exit Serbia in ‘Soft’ EthmiCleansingChristian Science
Monitor, 8%(224).http://www.csmonitor.com/1997/1015/101597.intl.i8thtml
(9.02.2009)

122



Kr¢i¢, H. (2010). Islamic revival in post-socialist Basand Herzegovina: International
actors and activitie®Routledge: Journal of Muslim Minority Affairs, @0, 521-534.
http://vasaprava.academia.edu/HARUNKARCIC/Papefst4@/islamic_Revival In_P
ost-Socialist Bosnia_and_Herzegovina_Internatioketiors _and_Activities
(27.03.2011)

Lyon, J. (2008). Serbia’s Sandzak under Milo&elentity, nationalism and survival.
Human Rights Rev, 9, 71-93.

Mardin, Serif (1969). Civil society and culture@itoman EmpireComparative Studies
in Society and History, 13), 258-281.

Miskovic, M. (2007). The Construction of ethnic idigy of Balkan Muslim Immigrants:
A narrativization of personal experiencébe Qualitative Report 12), 514-546
http://www.nova.edu/ssss/QR/QR12-3/miskovic.(d06.2010)

Morrison, K. (2008) Wahhabism in the Balkaisefence Academy of the United
Kingdom: Advanced Research and Assessment Groalgars Seriesl-13.
www.da.mod.uk/colleges/arag/document-listitgdkan/08(06)KM.pdf(15.06.2010)

Morrison, K. (2008). Political and Religious Conlin the SandzakBalkans Series
Defence Academy of the United Kingdom. AdvancedeResh and Assessment Group.
1-16.www.da.mod.uk/colleges/arag/document-listings/ba@8(13)KM. pdf
(16.06.2010)

Mustafic, S. (2007). Bjezanje od selievija Forum (6), 3-51.

Neuberger, B. (1995). National self-determinatidilemmas of a concepiations and
Nationalism, {3), 297-325.

123



Norme bez pokéa. (2009, June-JulyRevija Forum (11), 3-51.

Ostvareni i dalji zajedsiki ciljevi. (2011, JanuaryRevija Forum(17), 3-51.

Perove, M. (2006). I1zbor bez strahRevija Forum(1), 3-51.

Prostor za stvaratfio sretanje. (2006, MayiRevija Forum(2), 3-51.

Rastoder, M. (August/Septmeber, 20Q&)terview with S&ir Filandrg. BoSnjacima

prijeti asimilacija. Revija Forum (4), 3-51.

Rastoder, R. (2006). Kako potmigamima sebiRevija Forum(3), 3-51.

Rastoder, S. (1999). Almanah: Rijerednika Almanah
http://www.almanah.co.me/Ostale/0%20nama.(t102.2011)

Rastoder, S. (2006). Crna Gora — multigtaidrzavaRevija Forum(1), 3-51.

Richter, S. & Halbach, U. (2009). A dangerous pdeceg? The political implications of

Kosovo’s independence on ethnic conflicts in Sdtdktern Europe and the CIS.
Security and Human Rightg) 223-237.

Sadikovt, S. (April, 2006). Bjekstvo od PodanistRevija Forum.(1) 3-51.
Shoup, P. (1963) Yugoslavia’'s national minoritiesler communismlhe American

Association for the Advancement of Slavic Studksiic Review22(1), 64-81.
www.jstor.org/stable/300038@23.09.2010)

124



Vucinich, W. (1955). The Yugoslav Land in the OtenmPeriod: Postwar Marxist
Interpretations of Indigenous and Ottoman Institusi The Journal of Modern History,
27(3), 287-305www.jstor.org/stable/18742718.6.2010)

Vukadinovi, S. (2006). Interkulturalni model drust\Revija Forum(4), 3-51.

Vukadinovi, S. (2011). KulturoloSka dimenzija popisa stanétwa.Revija Forum.
(18), 3-51.

PRINT AND BROADCAST MEDIA SOURCES

Autonomija moze skupo da nas kosta. (31.08.204i{Bsti.
http://www.montenews.me/vijesti/politika/73379.ht(8[L.08.2010)

Bez podrSke BoSnjaka. (15.08.201RY.CG
http://www.montenews.mej/vijesti/politika/70189.ht(h6.08.2010.)

Biserko, S. (23.07.2010). Sandzak i evropska pé&tsae Danas
http://www.danas.rs/dodaci/sandzak/sandzak i ekspgmerspektiva.42.html?news id
=195648(04.10.2010.)

BosSnjaci krenuli Taéjevim stopama. (13.09.201@an.

Bosnjaci u Crnoj Gori pozdravili otvaranje spomearia. (11.07.2011Radio Slobodna
Evropa Retrieved fromhttp://www.danas.org/content/news/24262329.html
(11.07.2011)

Brajovi¢, S. (20.02.2005). Crna Gora ne moze biti niStgamego gréanska drzava.
Radio Slobodna Evropattp://www.slobodnaevropa.org/content/article/83R4iml
(07.02.2011)

125



BS: Nema potrebe za narodnom zastavom u drzagagea (11.10.2011Analitika.

http://www.portalanalitika.me/politika/vijesti/3934bs-nema-potrebe-za-narodnom-

zastavom-u-dravi-graana.htifil2.10.2011)

Buchanan, P. (23.02.2008). Does Balkanization Be&kwew?.The Center for Peace in
the Balkanshttp://www.balkanpeace.org/index.php?index=artice&&leid=14877

Canka, M. (16.08.2010). Autonomija Sandzaka giditiolklor. Deutsche Welle
http://www.dw-world.de/dw/article/0,,5913866,00.ht(h7.08.2010)

Crnogorska opozicija povukla predlog za promenwaist(11.10.2011). Radio
Televizija Vojvodine http://www.rtv.rs/sr_lat/region/crnogorska-opozepovukla-
predlog-za-promenu-ustava 277821.h{h#.10.2011)

Crnogorski BoSnjaci: 'Ne' autonomiji Sandzaka. @842010).Tanjug.http://www.vesti-

online.com/Vesti/Ex-YU/74714/Crnogorski-Bosnjaci-ddatonomiji-Sandzaka
(15.08.2010)

Deliso, C. (21.06.2006). Complexities of Islamicixism in the Balkans.
Antiwar.com http://antiwar.com/deliso/?articleid=91$29.01.2011)

Dokazali smo se na referendumu. (15.08.20¢[¢sti. (15.08.2010)

Fears of an outbreak of Muslim extremism in Bosm@&probably exaggerated.
(12.07.2007)rhe Economistittp://www.economist.com/node/94836(#9.08.2009)

Govor lidera Bosngke stranke na zavrsnoj konvenciji Koalicije za Epsku Crnu Goru

(n.d). BoSnja’ka Strankahttp://www.bosnjackastranka.org/bs/novosti/Saopatét-

126



govor-lidera-bo%C5%A1njacke-stranke-na-zavr%C5%Akomvencije-koalicije-za-
evropsku-crnu-goru.htnf?.03.2011)

Hockenos, P. & Winterhagen, J. (2007). A Balkarodie that works? Montenegro’s

hopeful first yearWorld Policy Journal.

Jankové, S. & Joveevi¢, B. (28.03.2009). Milova koalicija dobila apsolutwetinu.
Radio Slobodna Evropa
http://www.slobodnaevropa.org/content/cq_uoci_iz2bb663364.htm(29.03.2009)

Jankowvé, S. (10.07.2009). Crna Gora osudilacaiou SrebreniciRadio Slobodna
Evropa http://www.slobodnaevropa.org/content/crna_gorabremica/1773647.html
(11.07.2009)

Jankovg, S. (10.10.2011). | opozicija trazi izmjene UstaRadio Slobodna Evropa.
http://www.slobodnaevropa.org/content/opozicija_jemu_ustava_uslovljava_izmjena
ma/24354949.htm(12.10.2011)

Jankowvé, S. (17.01.2011). Popis u Crnoj Gori iztnepolitike i statistikeRadio
Slobodna Evropa.
http://www.danas.org/content/popis_stanovnistvarnpjcgori_izmedju_statistike_i_po
litike/2278668.htm{(19.01.2011)

Jovanovic, I. (7.09.2010). A Split in Sandz&ETimes
http://www.setimes.com/cocoon/setimes/xhtml/en @&ires/setimes/features/2010/0
9/07/feature-0419.02.2011)

Jovicevic, B. & Sadikove, S. (15.09.2008). Diskriminacija BoSnjaka na Hslkoj
akademiji.Radio Slobodna Evropa
http://www.slobodnaevropa.org/content/article/1208Atml(15.09.2008.)

127



Kajosevt, S. (09.03.2011). Markoti Sart tek sad treba da se plagijesti.
http://www.vijesti.me/vijesti/markovic-saric-tek-ddreba-da-se-plasi-clanak-10029
(09.13.2011)

Kajosevt, S. (28.06.2011). \Wna stranaka protiv uv@nja vjeronauke u crnogorske
Skole.Vijesti. http://www.vijesti.me/vijesti/vecina-stranaka-pretivodenja-vjeronauke-
crnogorske-skole-clanak-262{29.06.2011)

Kako je Sandzak postao dolina gladi. (12.10.20B92
http://www.b92.net/info/vesti/index.php?yyyy=2009&m10&dd=12&nav id=386062
(23.11.2009)

Koprivica, V. (1.10.2010)Interview with Serbo RastodePoliticka laZ se ovdje
odomaila. Monitor.
http://monitor.co.me/index.php?option=com_contené&w~article&id=2022:politika-
la-se-ovdje-odomaila&catid=1417:broj-1041&Itemid=28407.10.2010)

Mihajlovi¢, B. (02.11.2010). Zatvara se krugdusobnih izvinjenja balkanskih lidera.
Radio Slobodna Evropa
http://www.slobodnaevropa.org/content/balkan_zrtagovi_izvinjenja_izetbegovic tad
ic/2208585.htn03.11.2010)

Milosevic, M, Mesthos, G. (11.04.2011). Commentl2@ensus puts Montenegrin
‘idea’ to the testBalkanlInsight.
http://www.balkaninsight.com/en/article/2%C3%A5aaaasus-puts-montenegrin-idea-
to-the-tes{(13.04.2011)

Montenegro picks national symbols. (13.07.2088C
http://news.bbc.co.uk/2/hi/europe/3889355.60mM.02.2011)

128



Mufti Wants Autonomy, Internalization. (31.10.201Bp2
http://www.b92.net/eng/news/politics-
article.php?yyyy=2010&mm=10&dd=31&nav_id=706(3.11.2010)

Napadaju integritet Crne Gore. (15.08.20128n

Neko BoSnjake uporno testira.(5. 09. 20Mjesti

Nema iscrtavanja granica Sandzaka. (26.08.2@4).
http://www.montenews.me/vijesti/politika/72444.ht(26.08.2010)

Novi Pazar: Vehabije i huligani (5.06.200802
http://www.b92.net/info/vesti/index.php?yyyy=2006&m06&dd=05&nav category=1
2&nav_id=1999517.10.2009)

Novosel, S. & Zivanow, |. (16.08.2010). Partizanska autonomija za izplé&o3njaka.
Danas
http://www.danas.rs/danasrs/politika/partizansk#&om@omija_za_izolaciju_bosnjaka.56.
html?news id=19729@.7.08.2010)

Osudili zlatin u Srebrenici. (10.07.20090bjeda
http://www.pobjeda.me/citanje.php?datum=2009-07it6&67467

Plebiscitarno za procrnogorsku opciju. (20.12.20B%dio Slobodna Evropa
http://www.slobodnaevropa.org/content/article/86618nl| (08.02.2011)

PokusSaj pomirenja. (2008, Februarfgevija Forum

129



Popis postao politko pitanje. (30.03.2011B92
http://www.b92.net/info/vesti/index.php?yyyy=2011&m03&dd=30&nav category=1
67&nav_id=50293404.04.2011)

Prica o Sandzaku neozbiljna i ruzna. (17.08.204i{Bsti

Pucanj u prazno koji nema podrske EU. (05. 09.204i{Bsti

Purisi: BoSnja&ka stranka nije za dijeljenje Crne Gore. (17.06130Rortalanalitika

http://www.portalanalitika.me/politika/vijesti/2988ourii-bonjaka-stranka-nije-za-
dijeljenje-crne-gore.htm(20.06.2011)

Ramusowu, A. (5.05.2003). Who are Montenegrin Muslirfisansitions Online
http://web.ebscohost.com/ehost/detail ?sid=213e444&-4f21-a165-
bdcd372e57ac%40sessionmgrl15&vid=1&hid=119&bdathipditU9ZWhvc3QtbGI2
ZQ%3d%3d#db=aph&AN=97587§83.11.2009)

Ranku ne brine rusSenje ustavnog poretka. (09.09)20An

Reagovanje MeSihata Islamske zajednice u Crnoj @oddom rezultata Popisa
stanovnistva 2011. (15.07.201B)CENT.

http://www.bicent.com/novosti/drustvo/reagovanjesihata-islamske-zajednice-u-

crnoj-gori-povodom-rezultata-popisa-stanovnistvd2(15.07.2011)

SandZzaklije traze pondad Vasingtona. (12.09.201@an

Spomen-park Zrtvama ratova od 1991. (11.07.2@92.
http://www.b92.net/info/vesti/index.php?yyyy=2011&m07&dd=11&nav_category=6
4&nav_id=52466511.07.2011)

130



Srbi nijesu manjina. (29.11.201Dan. http://www.dan.co.me/?nivo=3&datum=2011-
12-01&rubrika=Politika&najdatum=2011-11-29&clanal38934(30.11.2011)

Teodorové, M. & Arnautovic, M. (30.09.2010). Serbia’s Sandzak Becomes Batkan’
Latest Hot SpotRadio Free Europe.

http://www.rferl.org/content/Serbias_Sandzak BecenBalkans Latest Hot Spot/217
0477.html(30.09.2010)

To the Baths. (5.06.2008)he Economishttp://www.economist.com/node/11511477
(14.09.2008)

Tomovi, P. (27.07.2011). Manjine teSko do posla u javsimibama, gube povjerenje u
drzavu.Radio Slobodna Evropa
http://www.danas.org/content/manjine_tesko_do_paslg@vnim_sluzbama/24278474.
html (29.07.2011)

Tranziciona pravda — uslov napretka. (5.05.20B9)CG
http://www.rtcg.me/index.php/vijesti/politika/aktine/4177-tranziciona-pravda-uslov-
napretka(5.05.2009)

U Podgorici spomen-park posian Zrtvama rata na prostorima bivSe Jugoslavije.

(07.07.2011)Vijesti. http://www.vijesti.me/vijesti/u-podgorici-spomen+gaposvecen-

zrtvama-rata-prostorima-bivse-jugoslavije-clanak<2#(8.07.2011)

Ugljanin lobira BoSnjake za SCG. (11.01.200B)as Javnostihttp://arhiva.glas-
javnosti.rs/arhiva/2006/01/11/srpski/P06011005.$1(1v.10.2009)

Ugljanin uz KoStunicu za SCG. (6.04.2006)as Javnostihttp://arhiva.glas-
javnosti.rs/arhiva/2006/04/06/srpski/P06040601.$1(1r8.10.2009)

131



Upozoravali smo na velikobosija projekat. (24.08.2010Vijesti.
http://www.montenews.me/vijesti/politika/71877.ht(84.08.2010)

Vehabije ozbiljna prijetnja. (13.09.201Man

Vehabije u sluzbi mafije. (14.09.201@an

Zukorli¢ ne odustaje od autonomije. (25.08.2001Bn
http://www.montenews.me/vijesti/politika/72226.ht(26.08.2010)

REVIEWS AND OTHER ELECTRONIC SOURCES

Conversi, D. (2007). Review of Nations and Natitsralby Ernest GellneNations and
Nationalism. 18), 342-367.
http://www.politicalreviewnet.com/polrev/reviews/N/R_1354 5078 303_1007179.
asp(26.05.2010)

Merdjanova, |. (2010)[Review of the boolPopular Sufism in Eastern Europe: Sufi
brotherhoods and dialogue with Christianity and teledoxy’,by H. T. Norrig
Routledge: Religion, State & Socief@-81doi: 10.1080/09637490903500549
http://web.ebscohost.com/ehost/pdfviewer/pdfviewielr2d7372791-c05d-4d93-ab03-
cb8efd106172%40sessionmgrlli&vid=2&hid=%22.01.2011)

Bieber, F. (2011, July 12). The first results of #lection, | mean, census arekiarian
Bieber Bloghttp://fbieber.wordpress.com/category/montene@td/11.2011)

132



GOVERNMENT AND NGO DOCUMENTS DATA SETS, REPORTS AND
OFFICIAL WEBSITE MATERIALS

Bosnjaka strank&estita grdanima pozitivno misljenje Evropske komisijed).
BoSnjatka Stranka Website.

http://www.bosnjackastranka.org/bs/novosti/Saopat8h9-bo%C5%Alnjacka-stranka-

cestita-gradjanima-pozitivno-mi%C5%Alljenje-evrogdtomisije-.html(09.07.2011)

CEDEM Centar za demokratiju i ljudska prava/CefdeiDemocracy and Human
Rights. (2007)Etnicka distanca u Crnoj GoriPodgorica: CEDEM -Odjeljenje za
empirijska istrazivanja.
http://www.cedem.me/fajlovi/editor_fajlovi/istraznja/Etnicka_distanca_2007.pdf
(29.04.2010)

Commissioner File Visits Montenegro. (2011) Europ€ammission.
http://ec.europa.eu/commission_2010-
2014/fule/headlines/news/2011/10/20111013 en.htm
(16.11.2011)

Conclusions on Montenegro: Extract from the Enlarget Strategy and Main
Challenges 2011-2012, COM (2011) 666 final. EU.
http://ec.europa.eu/enlargement/pdf/key documeditd/package/mn_conclusions_en.p
df

(16.11.2011)

Deklaracija o imenBosnjaksa imenima potpisanih (Declaration on the n&wogniak
(2003, March 22)Almanah — Udruzenjedasopis za proéavanje, zastitu i prezentaciju
kulturno-isotrijske bastine BoSnjaka/Muslimana Cfaere.
http://www.almanah.co.me/Ostale/PDF/DEklaracija%62@0imenu%20Bosnjak%20%
20sa%20imenima%?20potpisnika.[{d®.12.2010)

133



Govor lidera BoSngke stranke na zavrsnoj konvenciji Koalicije za Epsku Crnu Goru
(n.d). BoSnja’ka Stranka Website.

http://www.bosnjackastranka.org/bs/novosti/Saopat8f-govor-lidera-

bo%C5%Alnjacke-stranke-na-zavr¥%C5%Alnoj-konvenkgalicije-za-evropsku-

crnu-goru.htmi09.07.2011)

International Crisis Group. (2005grbia’s Sandzak still forgotteBurope Report
(No.162)
http://www.crisisgroup.org/~/media/Files/europe/16@rbia_s_sandzak_still_forgotten.
pdf (5.10.2008)

Istorijat: od ideje do parlamentan.€l). BoSnja’ka Stranka Website.
http://www.bosnjackastranka.org/bs/bs/1-istorijgmhh(2.03.2011)

Minorities at Risk Project. (2006Assessment for Sandzak Muslims in Serbia
University of Maryland: Center for International Bgopment and Conflict
Managementhttp://www.cidcm.umd.edu/mar/assessment.asp?gre@dkbD5
(18.10.2008)

MONSTAT Zavod za statistiku — Crna Gora/Statistioffice — Montenegro. (2011).
Popis stanovnisStva, dordastava i stanova u Crnoj Gori 2011.godine/Censius o
population, households and dwellings in Montene2fitt]l (Release No: 83).
http://www.monstat.org/userfiles/file/popis2011/sstenje/saopstenje%281%29.pdf
(07.08.2011)

MONSTAT Zavod za statistiku — Crna Gora/Statistioffice — Montenegro. (2004).
Konachi rezultati popisa 2008Release No: 40).
http://www.monstat.org/userfiles/file/popis03/satgpge44.pdi(07.08.2011)

134



MRG Minority Rights Group. World Directory of Minires and Indigenous Peoples.
Bosniakshttp://www.minorityrights.org/2644/montenegro/basks.html(27.05.2011)

Office for Democratic Institutions and Human Rigrf@SCE/ODIHR (2006)Republika
Crna Gora: Referendum o drzavnom statusu 21. m@é ZPosmatréka misija za
referendum. Kon#ni izvjeStaj. VarSava: OSCE/ODIHR.
http://www.osce.org/sr/odihr/elections/montenegdd/@9(13.04.2011)

Povelja o bosanskom jeziku. (2002¢zik bosanski i BoSnjavijece Kongresa
bosnja&kih intelektualaca KBI: Redovna Tribina.
http://personal.inet.fi/cool/blt/P%20%200%20%20V%ZXDE %20%20L%20%20J%2
0%20A.pdf(09.07.2009)

Raont, B., Hasanag@obaj, E., Radov, M. & Zigmanov, T. (2010)Zastupljenost
etnickih zajednica u drzavnim organima u Crnoj Gd&todgorica: YIHR/ Fondacija
Institut za otvoreno drusStvo/PredstavniStvo CrnaaGatp://www.yihr.me/wp-
content/uploads/2010/03/cg-izvestaj-2010-web(28(12.2010)

Ustav Crne Gore/The Constitution of Montenegro0@0Podgorica: NIU Sluzbeni list

Crne Gore.

Ustav Republike Srbije/Constitution of the RepuloiicSerbia. (2006)Sluzbeni glasnik
Republike Srbije, br.98/2006.
http://www.paragraf.rs/propisi/ustav_republike grlitm| (28.08.2010)

YIHR. (2010).War Crimes in Serbia: Sandzak C4Special Edition Index: YIHR-02-
10373-2602.2010). Retrieved frotttp://rs.yihr.org/en/article/115/Newsletter-War-
Crimes-in-Serbia---Sandzak-Cadé.02.2011)

135



