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OZET
Yuksek Lisans Tezi
Louise Erdrich’'in Love Medicine ve Four Souls Eserlerindeki Yer,
Kimlik ve Toplum Tliskisi
Gizem UzUMCU

Dokuz Eyliil Universitesi
Sosyal Bilimler Enstitlisu
Bati Dilleri ve Edebiyati Anabilim Dall
Amerikan Kultirt ve Edebiyati Programi

Amerikan yerlilerinin farkhlik gosteren kultirleri  dinsel dinya gorileri
tarafindan sekillendirilir. Dunya goru sleri  evreni bir bitin olarak
algilamalarini sgslar. Bu yerli degerleri icerisinde, toplum énemli bir rol oynar
ve yerliler ev, toprak ve din dahil olmak tzere heseyi topmlumun temel @esi
olarak anlamlandirirlar. Bir melez olan Louise Erdrich, eserlerinde bu dinya
goruslerinden  6zellikle Ojibwe kdltarinden yararlanir. R omanlarinda
okuyucu, kendini strekli devam emekte olan bir hikge dongusi icerisinde
bulur ve bunu yasar. Batin romanlari yerli halklarin hayatlarini, on larin
dinsel, toplumsal ve toprak kdkenli kimliklenmelerini anlatan s6zIi anlatimlar
gibidir.

Bu tez Erdrch’in iki romani, Love Medicine ve Four Soulsda toplumun
karakterleri bir arada tutan ba glayici bir faktér olmasini ve onlara iyilesme ve
hayatta kalma guicini vermesini ele almaktadir. Topim o kadar énemlidir ki
toplumdan ve de aileden ayrilan ana karakterleri ¢c&lse surukler. Her kim
topraklarindan ayrilarak toplumuyla ve ailesiyle baglarini koparirsa, kisisel,
kultarel ve manevi ¢cokisle karsilasir. Bu terk edis karakterleri tamamen farkli
Kisiliklere  donustarir. Bireyin  toplumdan ve evinden ayrilmasi
yabancilasmayla sonuglanir ve onu engellenemeyen trajik bir &dere dgru
surukler. Her iki romanin da ana karakterleri, sonunda toplumlarindan
ayrilirlar ve bu karakterler ya 6lerek ya da kulttr el agidan kaybolmu bireyler

olarak topraklarina donerek agir bedeller 6derler. Bu nedenle Erdrich’in



romanlarinda aile ve toprak bagliigi mutlulugu sdrdirmenin en 6nemli
degeridir.
Anahtar Kelimeler: Toprak, Kizildereli Dinya Gosleri, Yerli Kimlik Anlayisil,

Toplumsal Kimlik, Yok Olma ve Kultirel Cokti



ABSTRACT
Master’s Thesis
Master of Arts
Land, Identity and Community in Louise Erdrich’s Love Medicine and Four
Souls

Gizem Uzimci

Dokuz Eylul University
Graduate School of Social Sciences
Department of Western Languages and Literature
American Culture and Literature Program

The diverse cultures of many American Indn tribes are shaped
by their religious worldviews. Their worldviews endle them to understand the
world as a whole. Among the indigenous values, comumity plays an important
role and American Indians try to understand everythng, including spirituality,
land commitment and home as one of the basic unitsf community. Being a
mixed-blood, from a French-Ojibwe mother and a Gernan father, Louise
Erdrich makes use of these indigenous worldviews acially Ojibwe culture in
her writings. In her novels, readers can experiencand find themselves in an
ongoing process of storytelling. For all her novelare like oral narratives that
recount native peoples’ lives, their spiritual, cormunal and land-based
identifications.

This dissertation deals with Erdrich’'s two novels,Love Medicine and
Four Souls, since in both novels community becomes the bindinfactor that
holds characters together and gives them the poweto heal and survive.
Community is so crucial that leaving family and cormunity destroys the female
protagonists of both novels. Whoever breaks bondsith the community and
family by leaving the land, encounters spiritual, altural and personal
decimation. Leaving home and land transforms charders into different
personalities. The separation of the individual fron her home and community
results in estrangement and leads her to an irreveible tragic fate. The

protagonists of both novels eventually become semded from their

Vi



communities and pay severe prices either by dyingraeturning as culturally
lost personas. Consequently, in Erdrich’s fictiondamily and land commitment
become the most crucial values in the perseveranoéwell-being.

Key Words: Land Commitment, Indigenous Worldviews, Balance atehling

American Indian Communal Identities, Decimation
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INTRODUCTION

Due to her mixed-blood identity, which is composef Chippewa and
German-American roots, Louise Erdrich has been ohdhe most appealing
American Indian novelists. Creating a totally difiet and experimental writing style
that “def[ies] our stereotypes of what Indian wigtishould be like” (Van Dyke, 68),
she has contributed greatly to the development ofedcan Indian literature.
Throughout her novels, Erdrich explores Americadidn themes with characters
that embody and represent her mixed-blood cultaceidentity. As one critic notes,
Erdrich succeeds to write her Chippewan experietigesombining her European
and Native American side.

She is also considered as one of the most impaatashintriguing American
Indian novelists on account of her storytellingni@icque. This ability is derived from
her intense knowledge of Chippewa mythologies aaditions. Erdrich always
mentions the importance and effects of her grandercand father’s stories on her
works. “In Erdrich’s fiction relationships are sleabby the storytelling process”
(Stokes, 102) and this process provides all necgssdormation about the
characters. Characters are always in the midselbhg their stories about other
people. This is the reflection of oral tradition ialn is found in native ways of
teaching. Stories are told within stories with eli#fint versions and the reader takes a
place as the listener and commenter of these stofibat's why, characters’
“relationships include the novelist’'s relationsiipth the reader, linking past and
present generations of Anishinabe storytellers,rieiidamong them, with novel
readers of the present and future” (Stokes, 10B)odghout her novels, there is an
ongoing interaction between the writer, the reauhet the characters as storytellers.

Because of her storytelling technique, Erdrich dsesperson narration. The
characters’ opinions and personal experiences ra@at and necessary in forming
these stories. These stories told by differentatars do not totally reflect reality.
The reality is always changing according to theysétier; so there is not only one

version of the stories but multiplied versionslogim.



Indian characters in her novels confront difficestiin holding onto their
lands. Their leaving the reservation in order t@sgrbetter opportunities always ends
in despair. These attempts always end in despaiey Talso have trouble about
whether devoting themselves to their indigenoutuces or mixing them with white
American culture. Such dilemmas are pervasive tjitout the novels.

Love Medicine,with a series of interrelated stories, reveals lilies of
American Indian families facing lots of spiritualleinmas and cultural tensions
because of colonization, poverty, alcoholism, aadling. However, as a major
theme Love Medicine revolves around the importance of family and
interconnectedness.

Erdrich examines familial relationships of mainlyotconnected families- the
Kashpaws and the Morrisseys- and also their eXtewlations with the white-
Americans. The reader encounters their experieocemd off the reservation. After
all, as Louis Owens remarks, she presents natieplpavho are on the verge of
destruction because of the internalized colonialsm racism. However, she breaks
some traditions in explaining the natives’ problebys giving them chances to
recover.

The nature of Erdrich’s writing again includes firgperson narrations,
episodic structure with matching intertwined steréad non-chronological series of
events. It would be true to say that some schalatisize Erdrich’s narrative style
which has “extreme cases of code conflict” and sfration of narrativity”
(Rainwater, 1990; 406). Needles to say, Erdrich aoizps her fictions
overwhelmingly in her experimental style and astkierD. Wong concludes that
“[a]ithough each of the short storiesliove Medicings inextricably interrelated to a
network of other stories beyond its covers, theusage of stories within the book
has its own coherence, just as each story hawitsrdegrity” (89).

Her novelFour Soulsalso uses storytelling as a narrative device t@ries
its major characters’ journeys. It is the contirgqustory ofTracks tells about Fleur’s
quest for repossessing her stolen land by takimgnge from people who wronged
her. Besides Fleur’s revenge story, the challefeesd by Chippewa people are also
told. The stories are by mainly three narrators \ah® Nanapush, Polly Elizabeth

Gheen and Margaret. The reader listens to themmdeditories about Fleur and her



cultural and spiritual decimation. This destructisrepitomized in the exemplary of
John James Mauser who is the white agent usurgtigenpeople’s lands in order to
profit from them.

In the light of colonization, home description bems prominent. Fleur's
home on the reservation is compared to Mauser’'ssimarwhich was built on the
sacred land of Fleur’s tribe. Mauser’s stealing laed from Fleur's people is the
urge which sets Fleur in motion. However, this ksedown the sacred cycle of
community and more specifically family and causes tioownfall. In her track of
taking revenge from Mauser, she undergoes a tmanatmn in Mauser’'s house.
During her stay at the mansion, her revenge turttsdompassion. . This experience
proves to generate exactly the opposite intentishieh Fluer used to have in the
beginning. She is perplexed by events in Mausestaéhand then decides to leave
his home along with a mixed-blood son. With thephel Nanapush and Margaret,
Fleur finds her true past and regains her tribahidy through a ceremony held by
Margaret. In this ceremony, in order to help Flddargaret uses her medicine dress
and it solidifies the significance of indigenousrldeiews and healing through them.
As Heller McAlpin explains inthe San Francisco Chronigle“Fleur's story
dramatized the tragedy of the Ojibwe in the eantgrttieth century; as many went
from being land-based people to landless acqussismared by alcohol and legal
loopholes”.

In the first chapter, American Indian indigesoworldview is
introduced since it is what shapes Louise Erdrictiiemes. While examining
American Indian worldview, one can notice its dagr. That is to say, their
worldview is enriched by spiritual well being, gbus and communal beliefs.
Taking this into consideration, the comparison aghe&kican Indian and Western
culture is carried out in order to shed light oa thifferences between them.

Western and Native American approach to conceitiregworld is entirely
different. American Indians view the world in haiisterms by combining all the
components of life without separating them as gvand non-living things. Even it
goes further by assembling a spirit for each inatémthing. Within holistic
conception of the world, all relations are equalhcred and they should also be

reciprocal. The western way of understanding theldychowever, is based on



separations. These separations are called bingysdns and date back to ancient
Greek and Roman times. It is through these bingpositions that westerners
formulate their identities.

In view of holistic worldview, harmony and balanaee examined as one of
the permeating elements into their worldview. Alhigs created by the Mother Earth
exist in harmony with each other. They are createtlne with all other beings
including people, animals, plants and non-livingngs all together. Moreover, their
balance is well established. On the other hanthisf balance is ever shaken, chaos
will prevail and life will probably come to an end.

In such a holistic worldview time is perceived iyclic patterns. American
Indians do not follow the mechanical time to plaeit lives and activities; rather
they do such things in cyclic terms of nature. R tpoint, the difference between
the native and the white is again noted. Americatians do not view time as
something which can be adjusted or wasted, wheseasern culture takes time in
linear fashion.

Within the same framework of indigenous worldview,the second part of
the first chapter, | mention about its other congrdn. The role of spirituality is
explained in terms of religious beliefs of nativeople. Indigenous people do not
understand and perform religion in the same mamwesterners do. Spirituality is
acknowledged as the natural element of life. Rathan worshipping God and his
holy book, they pay respect to Mother Earth andGreat Spirit.

The other influential element in their worldviewtlse value of community.
The value of community is examined through theeddht meanings it holds in
Western and Indian life. Rugged individualism iseia as the sole defining virtue for
white-Americans. It allows people to stand liferedpwithout the need of family or
community. However, to American Indians, individeal and as a result of it
progress do not denote the same meanings. Whepeugpte are alone and cling to
American individualism, they should be ready to amder the devastating
consequences. That is to say individualism would abalisadvantage for the
indigenous people. This is the very case happetartge characters in the novels-
Love MedicineandFour Souls With the implications of community, the importanc

of family is discussed. Also, to form a communaritity, which is the preferred one



in native tribes, land commitment is also anothalu® people should sustain. As
long as they remain loyal to their communal ideésditand stay on their lands, they
are sure to survive.

In the second chapter, the influence of contemporanerican values is
introduced. It is related to the colonial acts dfite people. The nature of two
cultures is obviously different. For Native Amemsa“the worldview is one that
involves an understanding of the wholeness of thstence” (Lovern, 14). That's
why, American Indians have undergone the devastaiifects of colonialism which
was formerly planned to assimilate them. By decogwvnative tribes one after the
other, white-Americans forced them to the reseovesti The reservations have
become the new living areas for Native Americanseithen. My aim of examining
the history of colonialism and situation on reséorss is to elucidate the background
of the characters in the novels and also Erdrich. backbones of the novels;
indigenous worldview with its components and thsules of internal colonization
are used.

Next chapter is the application of these worldviemsre specifically family
and land concepts to Erdrich’s two novelsgve Medicineand Four Souls In
addition, a short biography of Erdrich is addedddretter understanding of the state
of in-betweenness which is shared by some of tharachers in the novels.
Acknowledging Erdrich’s mixed-blood identity, tHesst part analyzes the connection
of home and family to survive and also how theyiatertwined. Although some of
the traditional Indian writers comment on Erdritlattshe does not reflect her native
side, this thesis attempts to show that it is n@¢.t The most pivotal elements are
community and family. Without a family, an Americémdian cannot survive. It is
more difficult if one is away from her/his landiaghe case of June and Fleur. At the
end of their analysis, spiritual and cultural destions are seen because of their
leaving homes and not having families. Finally socheances occur for June and
Fleur to make them return home but it is not soyedbat’s why their efforts to
return in order to survive result in failure. Thgés mainly because they are lonely
individuals removed away from their land. Finallgnd is presented as one of the
key sources of survival which gains meaning onlyemwiseen as an integral part of

the communal cycle.



CHAPTER ONE

AMERICAN INDIGENOUS WORLDVIEW

1.1. American Indian Worldviews

1.1.1. Holistic Worldview

American Indian cultures are closely related tarteorldviews. Although
there are many different native tribes and lotswfures, some of the basic cultural
values and understandings are the same in evéxg. tWhile the creation stories
change from tribe to tribe, culturally shared symband meanings show some
similarities. When American Indian worldview is gtBnized closely, the
components that make each tribe uniqgue come tdotlee For it is their worldview
that shape their spiritual well being, religiousddasommunal beliefs. All of these
elements are equally important.

American Indian worldview can be well understoodewtt is compared to
Western culture. It stands in contrast to the Wast&y of seeing and experiencing
the world. One of the major differences betweenNh&ve American and the White
man is that they see and comprehend the world fidfarent perspectives. Their
approach to the world is completely different. VdhAmerican Indian values are
representative of a holistic worldview which medimgluding all forms of life as a
whole” (Deloria Jr., 2003; 280), Euro-American vetwiew is one of oppositions and
demarcations.

A holistic worldview apprehends everything as amgamic whole and
celebrates the wholeness of the universe. The kagiple of holistic worldview is
the interdependent relationship to others. It régathis relationship as sacred.
Human beings are related to each other, to othegdeand to the nature. All lives
are integrated. Here, people learn to be selflessthey see life as an integrated
whole. Holistic thinking can be identified by rempal and respective relationships
among all beings which is also responsible for matln his bookHow to Take Part

in Lakota CeremoniesWilliam Stolzman explains that American Indiartgave a



holistic worldview which brings together everythingaterial and non-material,
ordinary and wakan to work toward a particular Wiera result” (qtd in McGaa,
2004; 277). This beneficial result symbolizes lyitogether with all beings. People
search for good lives for themselves as much ath@other entities. In other words,
they wish comfortable and prosperous lives for satice they believe in living
together for the betterment of all. In addition listcc worldviews are important
“because they underpin cultural well-being and s (Cheung, 2).

Only when men include all properties of the worntdjdther, then can we
grasp the exact meaning of it. There is neitheirdison nor separation between the
physical and spiritual worlds since all beings aftle are sacred. As Silko points out
“No part of the earth is expendable; the earth iswlole that cannot be
fragmented...” (94).

In contrast to the indivisibility and unity of ‘lalin the American Indian
worldview, Western thinking is based on oppositiansl demarcations. Rather than
embracing all entities; it separates them. Thesmadeations are the natural
outcomes of the binary thinking embedded in Wesgnitosophy and thinking.
Since the time of classical Greeks ad Romans, \Westerld has had dichotomies as
male/female, we/they, nature/culture and civilizagdage. The characteristic of such
dualities is definite. One side of the dichotomyg lalways been viewed as better and
more superior than the other. The superior side“thesincapacity to respect and
tolerate those who are different” (Deloria Jr., 20Wiii). That's why binary
oppositions are elements in which one side is adwagre powerful than the other.
In this way, they create a worldview by separatimg entities from one another. In
this “othering” process, the superior one has pasiand benevolent aspects while
the other has negative and malignant ones. Theyed#femselves through the other.
If the other does not exist, they cannot existhezit By describing themselves
superior and different from the others, the Westesiave a very limited thinking of
the world as a whole. It is “more materialistic Ipeophy, by contrast, [is] more
likely to approve of enlightened self-interest” (lz, 10). That's why; people are
more selfish, dominant and greedier. When we takeercan Indians into
consideration, they are the inferior ones. Euro-Aca@s have always corrupted the

natives by prejudices.



“The white man’s religion and social status wergvays so superior
that he could not summon the courage to reflectisptaawe, or
outright preference for anything outside his owrtune” (McGaa,
2004; 144).

Intolerance and prejudices are apparent. In cdntkigtive American vision
is based on humility and respect for all thingginy or non-living. Thus, here we
can state that the American Indian worldview is apptly a Non-Western
perspective. When examined in respect of naturalityurand universal
interconnectedness, these two worldviews, e.g. Aaer Indian and Western

worldviews stand in stark opposition.

1.1.2. Harmony and Balance

Another American Indian worldview that is sharedddlythe native tribes is
the importance of harmony and balance in individiraés. American Indian
philosophies believe that wellness of every thiegehds on living in harmony with
all beings including people, animals, plants andnimate things. The Mother
Creator has created all creatures as equals axistilmmarmony. All tribal people
suppose that if this harmony was ever shakenjfal\lould be chaotic and would
come to an end. That's why “All things as they wereated exist already in
harmony with one another as long as we do not diistoem.” (Silko, 64). When
there have been bad things occurring mainly becafuseman beings, especially old
people have their own explanation and warnings. ctkding to the elders,
destruction of any part of the earth does immediaten to all living things” (Silko,
131). So people should live in harmony, in tunehvaverything. We already know
that “Native Americans had a very well structuredisty in which everyone’s role
and place was well defined” (Duran, 44). Thus,ddltheir systems and life styles
support this holistic world view.

Living in harmony also brings about the balancdifsnwhich is inseparable
from each other. You have to be in agreement withGreat Spirit and all things
around you in order to maintain the balance. Offlgrayou achieve this harmony

and balance, can you also have an accordant agnedetsveen self and the world.



After all, the purpose of American Indian world wi@nd spiritual life is to live in
harmony with the universe by respecting all kinfisreation.

1.1.3. Cyclic Patterns of Life

Another key element of American Indian worldviewtis cycle. Lots of
things like agriculture, hunting and migration al@e with cyclic based rules. The
cycle can be used to give meaning to people themseko their tribes, to the
universe and eventually to their personal parhemt. Everything important is done
in a circle. And, “The circle or sacred hoop isyanbolic form revered in almost
every Native American tradition” (Lane, 47).

The cycle also symbolizes American Indian life spdrhe circle has no
beginning and no end. It thus is frequently usedefwesent life- the circle of life”
(Fixico, 39). Death is only another rebirth anck Ifestarts within this cycle.The
human beings are also in this cycle, because matiyenpeople believe that they
come from the Mother Earth and they will returntiiés sacred being in the end to
restart the life maybe in different shapes. As Ex3da sets forth “We do know that
everything the Great Mystery makes is in the foifra gircle. Our Mother Earth is a
very large, powerful circle. Therefore, [he con@afithat our life does not end. A
part of it is within the great eternal circle” (8207). Since this cycle neither has a
beginning nor an end, there is also “no hierarehyhie cultural context” (Kidwell,
2001; 50). This cultural context stands for allateel beings, alive or inanimate.
Moreover, in accordance with the holism, “all cezis participate together, each in
their own way, to preserve the wholeness of theefifKidwell, 2001; 50). What is
more, the cycle symbolizes being together and ¢oheamong tribes from this
perspective.

Time is also considered by American Indians asicy€ime as a concept, is
not linear like in Western thinking. American Indgaorganize their lives according
to the cycles of nature. There is no quantitatisaceptualization of time like in
Western culture. “To the Native American an eveagibs when it is appropriate”
(Townsend, 2). People do not wait for the rightetito act or do something. They

make decisions at the right moments when naturgepte them. The present time is



valuable. Many native languages do not have wordsymbols that stand for time
and they refuse “to use time as the determiningpfaghen trying to understand their
experiences” (Deloria Jr., 2003; 135).

Moreover, from the religious point of view, most thfe Christian values
uphold the belief of after-life as one of the mdstermining factors. People have to
live for the after life and should look beyond theal life. Again they have
separations of lives. On the other hand, Americatiahs do not separate the life
span- since it is a cycle. The cycle is the onlynisgl of life which is always
ongoing. That's why they live in accordance witlclay time. They follow nature
and its seasonal changes while they are shapimglithes since in the native world,
things happen when the time comes or when theyeady to occur. Time is very
flexible and not structured in the way done in nrad&ay of timing. Structuring and
arranging time is only the practice of modern stycielowever, American Indians
adapt to nature’s cycles for putting the eventstiogr. Nature always regenerates
and repeats itself. It is similar to Ed McGaa'sadehich states nature with its
seasonal parade of events, as both repetitive @amsistent (2004; 2-3). Like nature,
everything in life repeats itself, so we cannotifithese changes in a specific time. It
is imperceptible for native people since they catednine our life easily with cyclic
time which is found in nature.

In American Indian communities, “...human beings amaply part of the
ongoing process of repetition of events in the mmrnent- hunting seasons,
agricultural cycles. What is important is that #anevents reoccur on a regular basis”
(Kidwell, 2001; 13-14). So by following these regulprinciples of nature which
constitutes the cyclic time, they shape and leadoae meaningful life which is
exactly in agreement with their worldviews. In atiMords, time is not a thing which

Is created or lost; but in its cycles it repeagslitin natural forms.
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1. 2. The Role of Spirituality

1. 2. 1. American Indian Religious Belig

American Indian lives are greatly shaped by theligious beliefs. Their
religious beliefs are encircled by their culturahderstanding of spirituality.
Religious opinions which can be interchangeablé sjtirituality are integrated in
every part of American Indians’ social and cultdii@. Spirituality is acknowledged
as the natural element of everything. Many suppené indigenous sacred beliefs
do not view their spiritual beliefs and ritualsaseligion in the way most people do.
So “there are some fundamental distinctions tha#seerican Indian cultures and
religious traditions (in all of their diversity) ga apart from European and Amer-
European cultures and religion” (Kidwell, 2001; 1Rather religion and religious
activities are a way of life and included in evegt of human beings. They are
organized as a natural part of life, because spiity is an accessible thing
integrated to people’s lives since their birth.d.i8achem Walkingfox states:

“Spirituality is not a religion to American Native&eligion is not a
native concept; it is a non native word, with insplions of things that
often end badly, like Holy wars in the name ofwalial's God’s and
so on. Native people do not ask what religion aeotNative is,

because they already know the answer. To Nativelpespirituality

is about the Creator...."

Natives’ religion is characterized by a creatorwnaas the Great Spirit, this
is a creator who is responsible for the creatiothefworld and is revered in religious
ceremonies. Activating one’s spirituality teachgseason her/his indigenous culture,
socially proper behaviors and commitment to thbetriAs understood from this
information, there are not any written holy texbait myths passed on by oral
tradition. That's why one of the main themes of Alven Indian spirituality is
respecting the Great Spirit.

In relation again with the Great Spirit, in theditaonal American Indian
worldview; “the spirit world is the source of spalcinsight and power” (Ruppert, qtd
in Wong, 74). That's why both living and non-livifgeings can be together in life.

These non-living beings include dead-returningif®ih animals’ shapes, ghosts or
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spectrums. Especially, “The old Indians definitddglieved that a Spirit World
exists” because they can see the evidence of matare through their ceremonies
(McGaa, 2004; 35).

On the other hand, conventional Christian thougigsdnot view ghosts or
illusions as real. They do not have this power @ffgrming and experiencing such
ceremonies. Thus, they are separated from Natudepanform their religion in
confined man-made spaces following some rigid rudesl regulations. Their
relationship to God is via some personal gainsyBw@aply commit a sin and ask for
forgiveness. This is just like mutual interestdrading. Returning to life after death
Is up to some religious standards and only spdoratlivine beings. Unlike in the
Christian worldview, spiritual world is attainable American Indian worldview. The
Great Spirit is the most sacred of all, and humainds can reach the spirit by their
own intrinsic powers. Moreover, to live a propée lihoroughly, there must be a kind
of reciprocal “relationships between human beings spiritual powers that activate

the world” (Ruppert, gtd in Wong, 70).

1.2.1.1. The Importance of Nature

The other origin of their spirituality is closelglated to nature. They “f[in]d
themselves constantly dependant on their naturaire@mment” (Fixico, 34).
Everything they need is found in the natural woflHus, it “provides for all aspects
of people’s lives such that their religions, phdphkies...” (Fixico, 34). Therefore,
when their spirituality is being explained, it skobbe nature based. Nature can guide
human beings and tell them everything. So “[t]het® follow Nature’s way believe
that the Great Spirit manifests itself within ahdough all of that which it creates.”
(McGaa, 2004; 13) When you need something in yibe, can turn to nature; because
it has everything for people. It can give messadpsit life. If you devote yourself to
the nature, if you meditate on it; your life woubg easier, meaningful and safe.
From the spiritual stance, native people have angtrconnection with nature,
because they believe that they can interpret itssages by both listening to it and
respecting it. They are able to depict the messafjemlves, birds, weather and so
on (Magoulick, 7-8).
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In the same perspective with the nature philosophg, earth takes on an
important role in the American Indian theology. klg they see human beings as
one of the small components of the earth. Humangseare not alone on earth, but
living together with spiritual beings, animals, g and inanimate beings. “...It's a
vision in which rock and tree, bird and fish, hunmzeing and caribou are all alive
and partakers of the gifts of Mother Earth” (P&,

All these things have their own characteristics dhdy are separately
identified. That's why “All things have separateeindity, they are the part of the
same totality of existence, though” (Fixico, 36heTtotality is the Mother Earth who
provides everything in life. Although the elemenpfslife are split entities, all are
equal. While giving equal importance to these elaimeof earth, the American
Indian theology, also, views them alive. This etigte consists of giving a spirit
even for inanimate creations. By the same tokes etirth becomes the home of all
creations which has always been respected by @entibes. Thus, all components

of the earth are equally important and sacred.

1.2.1.2. The Difference between Native and Westekfalues

In this manner, again it is understood that Amerit@dians’ and Western
understandings vary. American Indian belief is gnéged to the spiritual life of the
higher beings. They do not disconnect themselvas the Creator, from the Great
Spirit, but rather prefer to have an interconnectio all other beings. As George
Cornell puts it:

“The relationship of Native peoples to their eartheir Mother, is a

sacred bond with the Creation...Native peoples viemedy of the
products of the natural environment as gifts frdra treator... Man,

in the Native American conception of the world, was$ created to

lord over other beings, but rather to cooperate ahdre the bounty of

the earth with the other elements of the creationgtd in Magoulick,

1).

In fact, the holistic world view of the Americandians is about the sense of

the sacred. Momaday states: “The Indian exertsgirg upon the world by means of
religious activity, and he transcends himself ipease; he expands his awareness to
include all of creation. And in this he is restoasla man and as a race” (Woodard,
25).
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1.3. The Value of Community

1.3.1. The Western and Native Interpretains of Community

The importance of community will be discussed ilatien to the concepts of
individualism and progress also what they standrfd/estern and American Indian
cultures. In American worldview, loneliness is ddiesed as the key to the freedom.
When you can achieve your goals alone, you areabdduand free. We can view this
as “rugged individualism” which is Americans’ dafig virtue (Allen, 1998; 6). This
kind of individualism means that all individualsncachieve what they want on their
own and that the interference and help of the gowent should be less. Therefore,
an American defines himself or herself by givingportance to this sort of
individualism and as a self she or he is importsinte it is their way of life.
Moreover, in American worldview, people are alomel &olated from other people
which constitute community. But, the more they alene and successful in their
lives, the more they celebrate their freedom. Bdividualism is taught as a positive
thing in this culture. It brings about isolatioretyit is beneficial and valuable for
people. They believe in individualism for the sakfgrogress. Progress here means
having plans for the future assuming your futurgasr financial security, as well.
All people have ideas for after life, that's whycamplishments are really crucial.
They constantly ask questions about what they dawe. Thus white men’s religion
is also the representative of individual experienge Vine Deloria Jr. indicates
Christianity has always triggered individualism fmore than two thousand years
(2003; 193). The time is also linear and futureeldashich indicates progress: “The
very essence of Western European identity involihes assumption that time
proceeds in linear fashion; further it assumes ttata particular point in the
unraveling of this sequence, the peoples of Wedtemope became the guardians of
the world” (Deloria Jr., 2003; 62). So they shobkl working all the time to fulfill
this vision because they are responsible as indalsd About material issue, when
people think and look forward, they are gradualjcdming greedy and greedier.

From this Western view, there occurs a materialistorld which is fragmented. It is
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fragmented because people are separated from acthother and from the spiritual
world through science and reason. In the Westeltnrey you are powerful as long
as you achieve and gather financial belongings sscmoney, land, properties and
also knowledge. That's why accomplishment equalgmass and individualism.

However, to the American Indians, all issues abmuividualism and
progress stand in contrast. Individualism is reptacby community. While
individualism is considered as the symbol of powed security by the white-
Americans, it is perceived as a kind of alienatigrthe American Indians since they
have intrinsic feelings for their communities abés. They place their groups’ or
tribes’ benefits before their individual benefit$heir well being is the result of their
communities’ well being. Communal values are mangartant and valuable than
individualistic ones. Also the reason why Americamdians “didn’t glorify
individuals as Dominant Society does is that thejiebed in the value of ‘one
among many’, a philosophy that doesn’t call forgkimg out any one person for
special glorification in his or her physical likess2 (McGaa, 2004; 80).

This philosophy makes clear that all people arparsible both to each other
and to the Nature. It teaches people to respectonbtimiliate others for their self
interests. No one can be superior to another. iBshould not be understood that
people are not valuable as individuals. Althoughrehare some people and ideas,
like Harvey Cox, asserting that a native does rmothany individuality without his
or her community, these are all unreasonable. lrgely known American Indians
traditionally value personal uniqueness and indigidifferences. Traditional native
beliefs are built upon not interfering other’s affabut on respecting individuals by
saying opinions only when asked. This means thaplpecannot express their
thoughts recklessly about other individuals. Thare lots of practices and beliefs
that honor individuals, too. For instance, Vine @&l Jr. remarks the custom of
naming individuals. “Indian names stand for certgualities, for exploits, for
unusual abilities, for unique physical charactarsst.” (2003; 196). In this way each
person’s uniqueness and individuality is verifiéggach individual is able to go
through his or her personal life experience. Theyhaghly valued as individuals as
long as they value and cooperate with their comtramiThey define themselves as

individuals who are shaped through communal valigsce, “Community is

15



tremendously important. That's where a person’stitlehas to come from, not from
racial blood quantum levels” (Silko, 133). Theirnianness” (Jojola, 88) are
determined not according to their being born inlaian place, but according to
their knowledge and experiences about their clansammunities. If you are
alienated from traditions and actions of your comity your “birthright” (Jojola,
88) is not enough to be a native; but you haveateelmembership mentality to your
community or society. So, while “the American cuittadmires individualism and
anyone who overcomes insurmountable odds to matkeiit own” (Townsend, 3),
the American Indians, on the contrary, depend oremaltural, communal and tribal
values. While American Indians support the indigdand the individuality in his or
her own community, Western culture creates lonedijviduals.

The American Indians’ worldview also stresses thpartance of community
as the source for balance and harmony. For fi@t, should have harmony in the
community by adhering to basic principles aboutriglity, nature and being
interdependent, and then can you have individgdhitsi There is interconnectedness
between individuals and communities. All forms @t lare interdependent and
mistreatment of one will certainly influence otheiiis would also damage the
harmony and balance within all beings. That's whypving away from your
community can be dangerous since in that way thenba and harmony can be
shaken. When native people move away from theirnconities to become “rugged
individuals” this interconnectedness together witdance and harmony will fade
away, too. People are happy and healthy withir t@nmunities, not alone.

According to traditional American Indian beliefs,is stated that they are a
part of wholeness and they are not alone but igleged. In this way, “an individual
does not experience an independence of being apritmary mode of existence”
(Lovern, 4). Rather, the initial mode of existenise‘communal involving which
upholds ‘all my relations™ (Cajete, 86). Here “atly relations” includes all kinds of
beings including human beings, animals, spirituaings and inanimate things.
Therefore, an individual feels her or his existemdgen in connection with the
community. Vine Deloria Jr., an important Americdaian scholar, states that ; in
the natural world everything is connected and we giur lives meanings when we

experience it in a communal groups (2003; 34). Sehebligations give rise to the
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traditional Native American practices that placepréority on the survival and
betterment of the community as a whole, which ipethelant on the survival and
betterment of each community member” (Lovern, &clEindividual is important
and has a potential to harmonize and balance hasgelations with the community

rather than choosing loneliness.

1. 3. 2. The Importance of Family

The family is the central unifying unit of all Amean Indian communities.
The tribes establish their own family groups to mi@in order and well-being among
the members. While they are shaping their familyugs, there have been lots of
criteria. The most important of all is the histofyie idea of the past has always been
regarded as the crucial point for families and fgrmembers. It has influenced the
structure, importance and definition of family dfet American Indians. As it is
generally accepted, in lots of communities, “thata unit of Indian society is the
family. It is affected by both tribal culture andbal structure” (Red Horse, 2000).
That's why in American Indian communities, we seelifierent meaning of the
family concept. It has been acknowledged that tinectire and the meaning of
family are highly different from other types of fdynunits seen in Western society.
The main structure of family seen in native tribiss the extended family.
Nevertheless, the basic meaning of the extendedyfasnagain different from the
Western extended family units. The traditional @ptcof extended families in
Western society does no go beyond three generatibnan include grandparents,
their children and grandchildren. Generally thesepgte would rather live alone or
maybe they can live together in a single house. évew extended family logic is
radically different in native tribes. As Lewis rerka in his article about American
Indian family life that these families are moreusturally open. (gtd in Light, 1) This
means traditionally families have a wide rangeedftives who are linked together.
So the families have an expansive and welcomingreatt is always surprising to
note the number of people who live together. Theseple can be from the same
blood or sometimes do not have any blood relatibie. all the members of the

family are from the same tribe or even real Indiahgperson who is referred as an
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uncle by a tribal person can be accepted intodh@ly even though this person has
no biological relationship to this tribe member. Bsslie Marmon Silko recounts
abut his own personal experiences, “My parentsthageople of the Laguna Pueblo
community who raised me taught me that we areradl family- all the offspring of
Mother Earth- and no one is better or worse acaogrth skin color or origin” (101).
That's why the concept of extended family encomgsisse whole humanity, indeed.
The tribal peoples are welcoming and do not hawecamcepts like separations of
people. So the meaning of extended family has nafr&tract connotations. In
contrast to strict structures of relationships iestérn families, “Indians relate to
people outside the immediate family in supportivend a caring ways”
(Levine&Laurie, gtd in Light, 1). Although the numbof people in a family is
many, these relatives are linked together and gesonal relationships are based on
mutual dependence. It gives people the sense ohdielg and unity with other
community members. Moreover, mutualism ensures aomain security and
harmony among people. The family members shareonsdpilities and reciprocal
understanding. They should be generous, helping patigént toward each other.
There is a helping system that functions among fémeilies. According to Red
Horse, “the goal of family and parental supportthim the context of the American
Indian family of origin, is to foster interdependen The family serves as a facilitator
in the development of its members and does so ditgpto family or cultural role...”
(2000; 1). Indian families are grounded to triggeterdependence and mutual
relationships. However, Western families suppatependent members.

The characteristics of family philosophy are agamiragreement with their
worldviews. Families have togetherness, respeast,thonesty and harmony. The
member should work together to guarantee the wailidoand safety of all other
family members which also include other beings likants, animals since they are
also members of their extended family. “Togethesnas a family also meant
security, fellowship, good feeling, and a senséalbnging” (Fixico, 38). And it is
created by including the whole earth and its belmgjsstically. Especially, in family
development, people firstly learn to balance tlosin needs and the others. Being
respectful to each other and to the nature andikgeape old traditions alive will

also keep families together, safe and healthy. Alting to a study by Lewis, there
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are mainly three strengths of American Indian fasil They are; “the helping
systems that operate within the family, the couragd optimism obtained from
spiritual life religion and the respect for eachetand personal relationships” (qtd
in Light, 2). These strengths show that Americadidn families are apparently
strong and well built.

There is also a spiritual dimension of American idnd families. As
emphasized above, the families have strengths sischespect, generosity and
harmony. Moreover all these gain meanings in theecd of spirituality. Nearly all
tribes have spiritual philosophy or worldview whicicludes all living and inanimate
beings. For instance; the Ojibwe people use tha tardinawe maagauzag” which
means “all my relatives”. Likewise the Dakota uke term “mitahuyapi — owasin”
which is translated “all my relatives”. The phradkemy relatives includes not only
the people of the tribes; but all human beingsais, plants and all other things of
the Earth. Therefore, the extended family is a s9imthich embraces all species.
The concept of family should only be defined thiouts literal meaning. From
American Indian perspective, the cycle, as a syndisb has a relation to the family
concept. They use the symbol of cycle to express tblatedness and
interdependence of all things and nature. The famsilalso a circle with mutual
dependence of its members. The lives of peoplaerfamilies occur spiritually and
naturally which pass through in cyclic terms.

The younger generation has a very important rolé¢hen American Indian
communities. Similarly, families are the most bagigs of these communities which
are strengthened by younger generations. “Chilthedd families together, bonding
the generations of parents and grandparents wigh fiture. Without children
community could not continue” (Fixico, 38). The Weking of children depends
upon the well being of the families. Unless fansldo well, the children cannot do
well. Children are important both culturally andg@nally. Since they are viewed as
the carriers of culture and traditions and they \emiable for the communities.
Wahacanka Ska Win Gough describes the value afremilto the families as:

“In many Indian cultures, young children are coreied sacred gifts
to the family and to the tribe... Each child is be treated with
personal respect, as an individual bearing spetialts. Each adult
generation is to acknowledge the sacredness togychitdren and to
take care of the coming generation...” (1990).
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In order to have strong and conscious generatidnklren should be reared
properly. Parenting is very important because &l a community matter. Since
the American Indians have a concept of extendediésnwhile bringing up a child,
the whole family members- blood related or not{ipgrate in supporting the family.
This communal support and protection result in ré@procal responsibility felt to
each family member. So the best place for childcegrow up is in families. The
family should provide children with proper knowledg@bout how to survive and
keep up the harmony and balance in their commuiiitpey should educate their
children about the basic regulations of a nativeiedp. Through respect and love,
children learn to be responsible and grateful. Beeaof these facts, the views and
attitudes of all family members are accepted agtilfzivalued. Family members are
to be always fair and accept other people’s diffees. They are taught not to judge
others. Shortly, there should be reciprocal andicyelationships among children
and parents together with the tribal members. Treistionship also includes
teaching. American Indian way of teaching theirldit@n is again traditional. It is
constituted of experiences lived repeatedly by rothmembers. A child basically
learns from other people’s experiences. The Amerindian way is totally different
from what happens in the Western way of teachirgmaly, the latter one includes
classroom teaching, the former one happens in alattays and settings. American
Indian upbringing is described by Jane Deborah Wa&t

“In the community the usual way for a child to Ieaa skill from an

adult is to observe carefully aver long periodstiofie and then to

begin taking part in the activity... All of thislsarned by watching and

doing with a minimum of verbal preparation or inteange...

However, verbal instructions without demonstrateord participation,

a frequent occurrence in the schools, are rarehen¢ommunity”.

Storytelling is also another way of learning andic@l for passing on
traditions to the next generation. It also encoesaghildren to listen to people
carefully. For most traditional people listeningnisich more valuable than speaking.
Due to the fact that all aspects of native life aotture were and are transferred
orally, listening, hearing and witnessing are seathportant skills. By telling some
specific tribe based stories to the children, peagn inspire them to be aware of
their roots and history. In this way children cam @and learn properly. In their social

life children prefer to experience and live affeety rather than speaking or being
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passive members of the community. Moreover; talkstgrytelling, learning and
doing things together connect all family memberssiBes learning by participation
and experiencing, in many native communities, theers of the society play
remarkable roles in teaching the children and legadhne family life. Elders are not
just old people of the tribes, but they are hon@ned respected because they are “the
libraries of Indian knowledge, history and traditiqgtd in Redhorse, 25). All tribal
people should be thankful to the tribal elders tu¢heir wisdom and experience.
They are very rich in their contributions. They aecepted as the source of the
history and traditions. In every tribe, there wide variety of ways by which elders
participate in the lives of families and childrefxccording to Basil Johnston, in
Ojibwe Heritage,

“It was elders, grandmothers and grandfathers, viéaaght about life,
through stories, parables, fables, allegories, syrafpants and dances.
They were the ones who had lived long enough addhhd a path to
follow, and were deemed to possess the qualitreteéahing wisdom,
knowledge, patience and generosity” (69).

Elders have a unique place in the society andarfamilies. In most nations,
there has been no specific authority except eldegain Basil Johnston, in his other
book about Ojibwe life and culture namédanitous explains that “history and
heritage were taught by the elders and others, wistructed the people in
everything from history, geography, and botanydtvsaomy, language and spiritual
heritage, at the family gatherings” (xx). As itseen elders are affective at first
building up the family life and then the commursti®riefly, respecting the elders is
necessary for the well being and happiness ofllidren and the community.

In describing the family life, there is one morenavhich is about gender
issues. As a result of native people’s generauatitoward individuals, women and
men are not separated in their roles. Neither wonnmen are valued more than
each other. The equality is not only about gendésr it is also in terms of sex.
There was no distinction between the sexes. Acogrtti native worldviews, people
are “all a mixture of male and female, and thisusgxdentity is changing constantly.
Sexual inhibition did not begin until the Christiamissionaries arrived” (Silko, 67).
This indicates that a woman can both dress andugting like a man. Likewise a
man can handle with womanly works together witheottvomen. The concept of
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equality is prevalent. In this regard, men and wome traditionally responsible for
some matters. Some tribes are patriarchal and sotrer matriarchal. Nonetheless,
there has always been an equal relationship betwsgnand women in the family
life and about upbringing children. According tchdeton, “The Anishinabeg word
for the relationship between a man and a woman weskjewaugun, meaning
companion- a term which referred equally to male female. There was no
distinction in sex; no notion of inferiority or seipority” (1976; 124). He also tells
that more specifically “weedjeewaugun” means “com@a on the path of life”
which indicates that through the cycle of life am@ad a woman walk together. This
includes child rearing, domestic tasks, being pters and protectors. It can be
inferred that “men and women’s work is of equal aadhplimentary. Men hunted
and women processed the fruit of his hunts. Onendidfunction well without the
other” (Kehoe, 114). Moreover, native women ardipalarly respected and valued
for their active role in the survival of familiesctheir members. They are keen on
joining in the well being and development of otti@amily members. The native
tribes, in return, value women “as mothers of fatgenerations and repositories of
tribal wisdom” (Kidwell, 2001; 16).

To conclude, it is clear that key elements of fgrhfe are traditional, intense
and highly different in the American Indian tribéhe main goal of each tribe to
have these elements is to strengthen the familieshis way, the families can
understand and teach their children how importartiave harmony and balance in
life for being a real native tribe. That's why thieyow that every good thing happens
through children. From the American Indian perspectin order to have good
communities, they should at first give children fies. Since, through strong
families and individuals there appear strong comitiesand tribes which is one of

the basic worldviews of native people.
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1. 3. 3. The Sacredness of Land

“The term geography means, and has meant, ditfdlengs to different
people at different times and in different plac@sVingstone, 304). The meaning of
geography, which can be used interchangeably \aitld,| symbolizes deep intrinsic
feelings for the American Indians. As Vine Deladia asserts, this creed can be more
specific with his words: “American Indians hold ith&ands- places- as having the
highest possible meaning, and all their statemamsnade with this reference point
in mind” (2003; 61) since it is related to definitigeir being in the world, their
intentions, beliefs and values. Land has not omlgnba space which the American
Indians occupy; but it has become a tool which jgles them to keep their cultures,
languages and religions. Moreover, it has provittean with survival. That's why
land is recognized as a space where their idergtigonstituted. More than being
only a dwelling place, the American Indians haveghly emotional sacred
commitments to the land. This special relationshi@ables people to drive their
identities from the land. The uniqueness of somecigp places has made them
acquire their individuality. So land has played ig bole in their identification
process. George Blondin states: “From the land cauereligion... from the land
came our life...from the land came our powerful megic..from the land came our
way of life” (qtd in Weaver, 37). They have an aktment to some particular
landscapes because their cultural identity is @effimia this attachment. “This sense
of a spiritual association with land, the markingboundaries and renewal of the
earth through ceremonies, and the concept of earthother and nurturer, give land
a special place in Indian senses of identity” (Katlw 2001; 127). Their spirituality
mainly has roots in the land on which they livecsitithe natural environment is the
embodiment of spiritual power” (Kidwell, 2001; 126)hese particular landscapes
also gain importance in spiritual manners. In fiuet spirit and the identity of the
people, which are integrated, come from the landhdr bookThe Sacred Hogp
Paula Gunn Allen puts it in this quotation: “We #ne land, and the land is mother
to us all...To best of my understanding, that isfthelamental idea that permeates
American Indian life; the land (mother) and the gleo(mothers) are the same”

(119). So that's why we should see our life as madyic part of the land. It is not
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only the human beings living; but together withrthéhe places are also living.
Landscapes are not only places to dwell, but threy li@ing entities. Since the
beginning, people have kept the landscapes alikkereThas been different ways of
keeping the places alive such as storytelling, B&peing a spiritual event in a
particular landscape or simply sensing the pla¢es. example, in communal
storytelling sessions landscape plays a centra tol make people recall the
importance of their history (Silko, 33). In order have spiritual knowledge about
places, which are told in the stories, you showdrbthe nature and you should be
aware of the sacredness of the Mother Earth. “Tin@vedge on which wisdom
depends is gained from observing different plag&dsso, 134). That's why, by
observing nature and its places, you can identiyrgelf with a landscape because it
is almost certain that you would live a spirituadperience from these living
landscapes. They keep their landscapes alive lipgedtories also because their
stories “cannot be separated from their geograplocations, from actual physical
places that it is almost impossible for future gatiens to lose them- there is a story
connected with every place, every object in thelsgape” (Silko, 58). So by living
near nature and having their own identities fromdkcapes, the American Indians
better understand that they are human beings. Merethe relationship between a
human and a land is the process of human identdita

In such a view of landscapes, it is not surprigimgay that these places are
sacred for the native tribes. Since they have cedttheir lives in the landscapes and
believe that they find their true identity in thatuare, it is very crucial for them to
protect these sacred places. “Each nation has somerstanding that they were
placed into a relationship with a particular temyt by spiritual forces outside of
themselves and thus have an enduring responsilbditythat territory just as the
earth...” (Kidwell, 2001; 45). This kind of relatiomg is also necessary to save the
harmony and balance in the nature. All membersefttibes learn not to use from
the nature more than they need. It is for granted the earth gives endless sources
to people; but if its sources are consumed exti@vi®ygand destroyed, it will teach a
lesson, too. The American Indians have always ldrtgeprotect the Mother Earth
because they know that nature is superior and gdoréhem. Since the beginning,

“Indian tribes combine history and geography sa thay have a sacred geography”
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(Deloria Jr., 2003; 121). The sacred geographies Btories of people, history and
important incidents of tribes telling them. It ikear that every nation needs such
sacred geographies in order to have cultural arttbred identities which will
definitely help next generations to remember tpest. The importance of land as a
source of identity makes people believe that théhda sacred and it is spiritually
related to people. Thus “Many native people learfinech childhood that the ground
on which they walked was sacred ground” (KidwellD2; 127).

As many distinctions can be seen in lots of ishetseen American Indian
and Western way of thinking, they also vary in theme of being spatially or
temporally oriented about life happenings. Natieegles are “spatially based rather
than temporally based” (Kidwell, 2001; 13). Thigp&ins that space is determining
what and how people live things. So American Indigalue space, however western
ideology values time. Native peoples everythingasinected to the land such as
their identity, culture and religion. Even the idefcreation expresses these two
different types of thinking. According to the Amean Indians “what happened here”
is more important than “what happened then” (Dealajr., 2003; 77). First one
symbolizes space; however, the next one refersni® which depicts Christian way
of thinking. Thus, “when Indian tribes were forgibemoved from their homes, they
were robbed of more than land. Taken from them avasminous landscape where
every mountain and lake held meaning” (Weaver, Bcause of the devoted
relationship between people and lands, the spatdbview of native people cannot
be undervalued. Western and American Indian woelsi set different values on
space and time. “For Amer-European peoples, time baen the primary
category...In the Western intellectual tradition, gmess, history, development,
evolution, and process become key notions...” (Kidw2001; 44). While history is
progressing, time is the most important conceptv@stern ideology. It has a clear
beginning and end- these particular points arectd® in forming the past.
However, Indian way of grasping the past is roated worldview which is shaped
through spatiality. It is always “place taking pedence over the question of when a
ceremony will happen” (Kidwell, 2001; 45). Evenistabout religion and religious
activities, the most vital question is not the dioesof when something will take

place; but where it will take place.
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Among the American Indians “land and people arepasable” and that's
why “in the old days there had been no boundaret&den the people and the land,
there had been mutual respect for the land tharstivere actively using” (Silko,
85). The landscapes are sacred and also highlecesp After people take only
what they need from the nature, they hold a thankieremony. This shows the
respect and responsibilities possessed to the M&ideh because all created things
are equal and deserve the same respect. Since wieeeeno separation between
people and lands, there has been no concept ofdages and land owning. The
concept of ownership has existed since the aral&uropean settlers. As Donald L.
Fixico states there is “a primary difference betwé® two races relates to the earth
itself” (41). The distinction is about the way tH&uropeans see the earth as
something to be owned, but natives have no idethiefmentality. Since in their
minds land is not thought something to be bougtit] sr exploited. The earth is a
sacred place given to both living and non-livingnigs; it cannot be a property. No
one can own the earth; because it belongs toNditive Americans have viewed the
earth as the mother of all things on this plangt.cBntrast, Anglo-Americans have
considered the earth as a commodity, useful ontystal and natural resources”
(Fixico, 41). The idea of owning a land is incontpesible to the American Indians
because it is not only a place on which people lives the source of lots of things
which shapes their existence. Therefore, therévavalifferent worldviews related to
the meaning of the earth- the land that people fenekelive. It is about “land-use
principles” (Jojola, 89). Although European ide@orts the ownership of land, the
American Indian idea supports stewardship. Thesectimcepts are totally different.
When it comes to own a land, it is generally abastern thought which is
understood in means of individual identity and @y rights since “identity appears
to be invested in property rights” (Jojola, 89)eTgoal of having such a mentality is
to designate individual rights on land owning. Aseault of not putting individual
rights into the front, the American Indians indivality is again up to communal
values. That's why these values are seen in thé ¢@mmitment, too. Instead of
owning lands, the American Indians have the systémand tenure. “Tenure is the
right to hold, occupy, and use specific thing cggei of land” (Weaver, 20). Over

generations, a family can hold and occupy the ldndkaving them to the coming
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generations of the families. So “the notion of @xp becomes one of the issues of
inheritance” and “By being born in a context, indivals see this inheritance as a
birthright” (Jojola, 89). Land is not a thing whiék owned; but a thing which is
conserved and passed through generations as sametiied attentively. There are
again reciprocal duties between people and lane& ddrth endows sources for
people to use properly, in return; people shoutidqmt and respect the Mother Earth.
In this regard, “each people knew their land, teryi in an intimate way. The
boundaries of their land were always clearly defjnthe people lived in harmony
with the elements and the climate of their land..Kidgvell, 2001; 128). By
respecting the earth instead of owning it and by Way increasing its value, the
American Indians manage to harmonize their liveth whe landscapes. Moreover,

they also find ways to derive their personal idesgifrom the land.
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CHAPTER TWO

THE INFLUENCE OF CONTEMPORARY AMERICAN VALUES

2.1. The General Impact of Two Cultures’ Encounter

Before the European conquest, lots of tribes irtkdhihe continent which is
now called the United States. When it was discaljetteere had already been lots of
native nations living on the continent and alsoihgwtheir own cultures, languages
and government systems. The new country was foumedhe lands of native
nations. “At the time of the European discovery Aiherica, the tribes were
sovereign by nature and necessity; they condudted own affairs and depended
upon no outside source of power to legitimize tlheis of government” (Canby, 76).
When these two groups of people, who are nativdspaople coming from Europe,
came up together; there has started the time pfratoon. Nevertheless, reciprocal
interests have always been different. From the ji@ans side, they arrived in the
continent to colonize Northern America for differereasons related their own
benefits. As Emily Cousins states, the goal of #rigval is that “European settlers
arrived in this country thinking they could teadte indigenous people how to live
off the land” (497). According to the Europeanse thative peoples did not know
how to make use of their lands and soils. That'y wie attitudes of Europeans
toward the indigenous peoples were that they hadya considered themselves
superior to the Native Americans. Moreover, thraughthe colonization period, the
American Indians were seen as hindrance in the eppoof the Europeans
establishing their own new world. On the other hahe native tribes could not
conceive this mentality since the idea of colorgzis an unknown term for them.
The American Indians were very helpful, generous @wrlcoming to the Europeans
and they helped them explore the continent witloiits bountifulness and vastness.
Via colonization, newly so called American culturad been established. It is the
mixture of American Indian and European beliefdtures and values. Although
Europeans discovered America by chance, they tagityhadvantage of indigenous
people. There were different groups of Europearts they had differed in their
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objectives and benefits from the native peopleme@aly it can be said that the
relationship between European countries and Americdian nations has been very

controversial, inconsistent and conflicting.

2.2. White Colonialism

2.2.1. White Men'’s Arrival

As the moving forward of Europeans continued in tiegv continent, they
became greedier. They started to dominate more mack lands which were
belonged to the native tribes. The native tribesewsdowly drafted apart and were
being eliminated systematically. Lots of white Amsan history books has been
stating the number of native people only one milléd the time of colonizers arrival,
but according to some recent researches it has dssmnted that the number was at
least 12 million and above. One of the basic pples in the history of colonization
was the Doctrine of Discovery. It means the righbwning a land only when the
land discovered proved to be uninhabited. Acquitimg land from the indigenous
peoples could only happen with their consent. Allse,land should be cultivated and
improved, otherwise it is declared as unoccupiduts $ituation was just the opposite
for North America because the continent had alrdsabn populated since the earlier
times of 1500. Thus, this doctrine was not suitdblethe North American land,
indeed. However, “this dominion theology has beewark in the Americas from
the onset of colonization” (Weaver, 14). As an ictpaf discovery doctrine,
European countries entered into formal treatie$ whie native nations to get their
consent for leasing their lands. That's why in bleginning, the Europeans regarded
the American Indians as sovereign nations whiclined them to go into formal
relationships with native governments. In this nemmhey manipulated the native
people by convincing them that they were doing aorh Then, a process of treaty
making began during the early periods of Europeamwal. Yet, it was only a
manipulation because;

“[t]his, of course, did not save those Indian tribbefrom mass
extermination, torture, or slavery, but it did reguthat the Europeans
clothe these criminal activities with legal proceels; so that, from the

29



beginning, the bloody business was legitimizedustified by formal
treaties that were acknowledged by all other west&uropean
governments” (Silko, 76).

So they first saw the indigenous peoples as sayereitions; then they were
viewed not as free nations, but groups which hadtéd sovereignty. This was
because of claiming dominion over the lands whiabuld constitute the United
States. Native tribes used to have a very welcomatgre and let the Europeans
settle on their lands. “Treaties and agreement® weade between the settlers and
neighboring tribes in which European goods wereharged for Indian land and
friendship” (Pevar, 3). In this context they weldesato regulate their own affairs and
benefits in the name of American Indians. So, thloboth treaties and sometimes
by force, the European government began to owmétiee lands. In fact, neither
wars were fought nor native tribes were conqueré@. native lands were taken by
negotiations and contracts. “As the United Statesvgstronger and its population
grew larger, it began to overpower tribes and yreadking became more and more
one-sided as the U.S. was able to dictate the tefrireaties to tribes” (Miller, 10).
This interaction had turned out to be a processnahipulation and coercion
gradually. During the treaty conferences, the AngeriIndian leaders agreed to
abandon their lands for receiving services like cation, food, clothing, health
services, and hunting or fishing rights from thdeal government. Ceding their
lands and moving forward to the western parts efdbuntry had given them limited
chances to progress. On the other hand, Europeanpogverful and crowded in
numbers; they needed more new lands for their peomhing to the continent. The
only way to have free lands was to get rid out afrenindigenous peoples. That's
why they started Indian removal between the ye8d$land 1846. As Stephan L.
Peval states about Indian Removal in his book; ‘@ndhackson’s administration,
what previously had been an unspoken policy novwatmeca publicly stated goal:
removal of the eastern tribes to the west” (4).sTWwas the policy in the nineteenth
century and it was legitimized with Congress paggime Indian Removal Act in
1830. By this act, the federal government remowedndian tribes living in the east
to the west of Mississippi river. Nonetheless, thvsuld not be enough because

people required more lands. The westward expardditime white settlers had begun
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because of increasing population. The land wasiking in the east so removal of
the native peoples was not a solution anymore. Assalt of this situation, the

American Indian tribes were forcibly moved ontoemstions.

Reservation Period continued from 1865 to 1890. imQurthese years,
American Indians again signed a series of contrswtsendering their lands to the
federal government in exchange of fundamental negfier 1871, the government
would not sign any more treaties with the indigengeoples again. Establishing
new living areas for native tribes was a strateg\bteak up tribal relations and
sovereignty. Once the Indians lost their lands,clenists had understood that they
would lose their identities, cultures and languadéss way would be better for the
European colonists’ expansion. To achieve this #m@iy removal and isolation was
necessary which ended in setting up reservationd.8B7, Senator Henry Dawes
passed legislation about Indian reservations wisctalled the General Allotment
Act (Dawes Act). The act formed the basis for thestt relationship between the
United States and Indian tribes. According to Washlthe general objective of
Dawes’ bill was to assimilate Indians into Americsatiety as farmers. Moreover,
“white farmers, holding persistently to a belief agle falsity rings through the
countries of experience preceding the act, thought the Indian would (the
reformer really meant should) become integrated wibite society...” (Washburn,
73). They tried to impose the white mentality ahd ownership even though they
realized the importance and sacredness of lantketémerican Indians. This act had
legitimized stealing native lands as well. As Ranaakaki notes “the land allotment
program enabled white speculators, farmers andeato take Indian lands legally,
and to absolve themselves from responsibility far indians’ poverty, removal and
destruction”(62). It can be inferred that this waswell-planned and intentional
strategy. Dawes Act was also designed to “breaktripal governments, abolish
Indian reservations, and force Indians to assimilatto white society” (Pevar, 5). By
passing this act, the congress expected that theridam Indians would learn and get
used to the white way of living. Moreover, this wayrovide as large amounts of
lands as possible for white settlement. The effetthe General Allotment Act were

devastating. It destroyed “the Indian land basegk&eed Indian culture, sapped the

31



vitality of tribal legislative and judicial process and opened most Indian
reservations for settlement by non-Indians” (Wion, 19). It turned community
owned tribal lands into individual owned propertiEsom tribal government to the
soil management their systems were shaken. Iniaddi losing massive amounts
of lands, during the time of Dawes Act of 1887,niakt every form of Indian
religion was banned on the reservations. In thedsh the children were punished
for speaking their language...and stern measures takea to discourage them from
continuing tribal customs” (Deloria Jr., 2003; 204%0, besides destroying
governmental elements of the indigenous natiorey; #tso tried to interfere with the
cultural and educational components of native comtias. Traditions like funeral
ceremonies, drumming, and sun dances which made tineque were decided to be
illegal. In fact, in the late nineteenth centurthe' perception was that Indians must
be assimilated, or they faced extermination” (Kidw2001; 137). This situation
could be supported when the number of Indian pajomas examined. It is clear that
they had the number decreased on a regular bagik Wbgan when they first started
to settle down. At first, colonists infected peopleth European diseases like
smallpox, measles and continued to destroy therh wmibre strategic means like
signing contracts, passing laws and acts.

After reservation and removal periods, there wahat period from about
1930 to 1943 when the U.S. government was moreatmieand benevolent to the
American Indians. The Congress passed the Indiargaerization Act (IRA) in
1934 which “became the New Deal program for IndigiiEbbott, 17). During the
1930s, John Collier, an advocate of American Insliamd a commissioner of Bureau
of Indian Affairs (BIA), had strived incessantly form the Indian New Deal
program and to reform the tribes by strengtheniegttaditional Indian life (Beidler,
6-7). This changing policy had a humane and semsabbproach to the natives. It
aimed to “rehabilitate the Indian’s economic lil@yd to give him a chance to
develop the initiative destroyed by a century opr@ssion and paternalism” (Pevar,
6). This law took some of the control of the U.8vernment over the American
Indian tribes for a short time which enlivened watculture and life of communities.
Under this act, native people were allowed to penftots of customs like having

freedom in religion. Yet, through the end of thieripd, the policy of the U.S.
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government had begun to change. It was about the fif government on the
reservations. Every tribe used to have their owmfof government and they have
tribal chiefs; but it started not to serve for thenefits of the U.S. They were not
happy with the traditional forms of decisions ifbé&s so they decided to make
organizations about this, too. The act enabled dleetion of tribal councils to
represent the tribes. “The tribal council is aieralform of government that was
forced upon the Indian people by the U.S. goverrirmeth941...” (Silko, 93). These
tribal councils were aimed to be organized as “@igvernments” (Silko, 94). Due
to the fact that 1934 Reorganization Act was desighy BIA, the tribal councils
took their authority from the U.S. government ratthen being free decision making
authorities as were formerly declared. Accordini\idkinson, tribal councils can be
described as units “which are typically small, tigkely informal units often perform
some of the functions of courts in the Anglo-Amarncsystem” (115). The irony in
this matter is that while giving freedom for the Amncan Indians to form tribal
governments and juridical systems, it was agairuaboposing American systems
under the Constitution. Even there were indigermaple against the tribal councils,
the U.S. government found a way to punish thembée&iwho did not reorganize
would be deprived of humanly things to survive. sTipolicy would easily cause
people to go hungry and leave their reservatiorfserAhis period, although the
United States has never accepted; “group extindtamrun its course in a number of
cases” (Churchill, 53).

2.2.2. The End of Treaty Period and the Beginning foTermination

Period

During years between 1940s and 1960s, the U.Srdtadhed the common
federal policy about the Indians which startedehee of termination. The purpose of
the policy was “to abolish reservations, subjectimg land to taxation; to end federal
programs and the special federal relationship anfdrce the assimilation of Indian
people” (Ebbott, 18). During the years of termiaatperiod, the federal government
sought to break up the trust relationship betwdwmmt and the American Indians

which was guaranteed by the Indian Reorganizationih 1934. American Indians

33



were encouraged to look for jobs off the reservetibecause in the 1950s “the
government again got into the business of forciblgcating Indians, this time from
reservations to urban centers” (Pritzker, 418peldple remained on the reservations,
they would live without government help. This whe bpposite tendency when the
native people were first sent to the reservatidhe result of this federal policy was,
like Dawes Act, catastrophic. It resulted in “thkemation of large numbers of
Indians in urban ghettos and their permanent losthé reservation community”
(Pritzker, 418-419). As a part of termination pdrieome states wanted the authority
of tribal connections about the conflicts of fishinaxation etc. For this reason, in
1954 “Congress passed Public Law 280- a law whiemtgd six states concurrent
criminal and civil jurisdiction over Indian resetians” (Deloria Jr.,1985; 46). With
this law federal government intended to cut offitmesponsibility over the tribes.
Before Public Law 280, states did not have the@itthto regulate tribal affairs. As
a reaction to Public Law 280, the native tribestethcharges on this matter to the
federal courts. Only, in 1968, “the law was amentiedequire a native nation’s
consent before the state could assume jurisdicédter 1968, the assumption of
tribal criminal jurisdiction by states effectivetyopped” (Johansen, 145-146). After
all of these periods, the last era of the federdian policy, which is still the official
Indian policy today, has started. Starting apprataty in 1960s, the period was
named by the president Nixon as Self Determinatiwa in 1970. “The federal
government inaugurated policies of tribal self-d@ieation and self governance in
the early 1970s in order to recognize the distuectiultural, political and economic
rights of tribal nations and to encourage greatditipal independence of tribes”
(Wilkins, 7). The meaning of self-determination wiasrecognize the indigenous
peoples as free sovereignties having their owntioaadl government systems. This
term also meant they could enter into political @oedernmental relationships with
the U.S. Moreover, they would be able to develagartbwn societies according to
their worldviews. Because, from this time on, thkes existed “the tribes’ right to
change, to adapt to new social and economic camgiti(Wilkinson, 110). That's
why, many tribal nations tried to regain their posvevhich were destroyed by the
U.S. government. In return, the U.S. governmemwdttio eliminate the devastating

effects of termination era by giving chance to Aiceen Indian tribes to form self-
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governance. “In terms of government policy, thatfimajor piece of legislation to
utilize the term Native American was the Native Aican Self-Determination and
Education Assistance Act of 1975” (Kidwell, 200%j)x This has been an act which
constituted a prominent change in federal policl;ause it would solidify “the
basis for the current federal recognition of sompgmy, that is, the ability of tribes to
contract for federal funds to run their own soai@ivice programs” (Kidwell, 2005;
69). By recognizing this structure, American goveemt accepted the tribal nations
as sovereign nations. However, American Indianefilbdo not have a total
sovereignty of an independent nation. This steims fthe fact that the tribes cannot
handle with international affairs. So they do navé international independence; but
they were designated as “domestic dependent natipngohn Marshall. They are
neither states nor foreign nations.

“The right meant that the several indigenous nasiotmibes, or bands
had a recognized legal personality. They were, by common law
concept, recognized as political entities with tle®nstituted
jurisdiction to govern their own civil affairs.....tnee bodies did not
have any legal personality as nation states forrnmational law
purposes” (Clark, 16).

The indigenous nations had to rely on the U.S. footection and
international affairs since the federal governmisrthe guardian of the wards who
are the American Indians. They are not foreignamatito the U.S., though. They are
“nations within a nation” (Stuart, 3). They are smign nations, have unique
cultural characteristics and religion systems, thaly are dependent on the higher
sovereignty of the U.S. This explains that the veatribes can only exercise their
rights up to some points arranged by the federaégonent of the U.S. Nowadays;
there is a revival in term of American Indians tghrhis is the result of increasing
education level. Lots of legal cases to regainrtgets of native people are under
judgment. This is because of “the conflict betweka Indians’ determination to
control their own land or rivers and the attemptprivate enterprise to exploit the
resources on that land” (Breidlid, 7). Happeningerms of federal policy periods;
native people had travelled a long way to gain Arherican citizenship. Despite
living in the U.S. borders, American Indians hatizenship right too late. In fact,

providing the native people of the land with fuilizenship can be considered as a
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weird idea. Gradually, after series of acts, Amaridndians were brought to full
citizenship. It began when the Dawes Act of 1888 Wit passed. In order to split
the tribes, the government encouraged the indigepeoples to buy lands outside
their tribal lands. They would buy lands out of ithigibes so that “the allotees
became United States citizens as did other Indiasisling apart from their tribes
adopting the habits of civilized life” (Canby, 2#gain attempts to make the native
people as full citizens, in 1901 Congress “grami@idenship to all Native Americans
living in the Indian Territory (later Oklahoma). INL919 those who fought in World
War | were made citizens, and, finally, in 1924 ather Native Americans were
granted citizenship, completing “the process oflusion in the constitutional
constituency” (Sheldon, 102). As Ebbott states teei®20s, American Indians were
not considered as powerful peoples, they were thioiagvanish (17). However, they
proved to be the opposite that's why the federalegament had to pass a law to
include all native people as full citizens. Althdutipeir social situation is granted, it
is a widely know fact that, both in the cities am reservations, American Indians
are one of the most poverty-stricken groups inUk®. Robert Kennedy declared in
1968 that “the first American is still the last An@an in terms of income,
employment, health, and education. | believe thide¢ a national tragedy for all
Americans- for we are all in some way responsildgd in Breidlid, 6).

2. 3. The Situation of Indian Reservations

Colonization began with the European settlementhenAmerican continent.
European countries such as England, France, Spairthee Netherlands began to
colonize the North America in the sixteenth centi3gfore the conquest began, the
American Indian had already been living on the laogv called the United States.
When the European colonists came, the perspectilmmth the continent and the
indigenous peoples was changed by them with thikeseent. This changing was for
the worse. They started to manipulate the natiledr This manipulation started
with the encroaching behavior of the colonizerse Tife and identity of the native
peoples were designated to be changed. It is apperehe process of naming the

indigenous peoples. They used to have many difftenames which described the
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tribes according to their unique characteristicewgver, the Europeans tended to
name them with only one name. “Indian, for exampl@s a white invention
imposed upon an extremely diverse group of indigendribal populations”
(McDonald, 9) who, in fact, had never called thelve® by only one name; since
they have always believed in communalism. That'sap “only slowly as contacts
with the Europeans increased did the aboriginaplesobegin to think of themselves
as Indians. On the whole it was a somewhat fragigmtity, lacking the rich and
deeply rooted associations of tribal identity” (Ederg, 2). Tribal identity
represented the way of people’s living and theiltuza. Nevertheless, this was
necessary to make differentiations between nateaples and the Europeans. From
the very beginning, the Europeans tried to creatacél thought in the United
States. Karen Kupperman suggests in her book aheutonfrontation of English
and Indian people during the sixteenth and sevatitegenturies that “the roots of
racial differentiation are to be found in the Esfgliupper class’s traditional view of
the poor as people born to serve others, whichgeagrally projected onto Native
Americans” (gqtd in McDonald, 15). This is the médityaof seeing the colonized
group or groups as inferior about every aspectualities. The colonizer is always
more advanced and superior to the colonized. Aaegrtb McDonald, this racial
thought was also constructed upon the dichotomywdst “savagism and
civilization” (14). This was the reason which masofonizers based their deleterious
activities on. They attempted to legitimize theirvasion of native lands “by
describing the original owners as these lands awilined” (Kidwell, 2001; 11-12).
Their being described as uncivilized is up to tleenms of the colonizers’ side,
indeed. Since the meanings of civilized and unized depend on from which side
the speaker is, seeing the indigenous people agilized was a term created by the
colonizers. The Europeans used to have sort ofotxfi@ens in mind while going to
the New World; but they might have been disappdintéh what they saw about the
indigenous people. They were savages that wereet@ivlized. Imposing such
mentalities upon the native tribes, indigenous pe@ame to question their own
cultures and religious activities because they ctcoubt control the colonizers’
interference. They were forced to believe that theye inferior in every aspect,

uncivilized and insufficient. This made them beéiehat they had to change. That's
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why one of the other major effects of colonizatisra change in the cultures of the
tribal people. Because an Indian either “would m#ie transition to civility or he

would resist the influence of European society @ destruction” (Sheehan, 3). It
can be inferred that when the American Indiansstedithe invasion of their land,
the colonizers forced the doctrines of colonialismch ended in mass destruction of
the native peoples. This created a kind of violatonsisting of diseases, religious

coercion, stealing the lands and conflicts of bienef

2.3.1. Expansionist Views of Colonizers

With the beginning of the colonial history, the ptgiion of American
Indians declined dramatically that was one of tlwestveffects of colonialism in the
New World. Some researchers have discussed tha¢ ithan 80 % of Indian
population might have died because of the Europmhseases. In fact, when the
native people first encountered with the Europetimasr response was according to
tribal customs. They were helpful and welcoming them which resulted in
commercial and humane relationships. “It was dsestinen that Indians welcomed
the Europeans, traded with them, negotiated tigatiaised the hatchet, were
decimated by disease, whiskey, and war foughtHeir thomelands...” (Hertzberg,
2). These were all about the expansion and coltiaizatrategies.

“By 1492 there were approximately 100 million Natimericans- a
fifth, more or less, of the human race, within dksaof Columbus’s
landfall, most of these people were dead and twenld barbarously
sacked by Europeans. The plunderers settled in iBmeand it were
they, not the original people, who became knownAagericans”

(Wright, 4).

This is an irony both created by the colonizatiad axplains the history of it.
It shows the devastating effects of colonialisnthia Americas.

One of the most important tenets of civilizationpkgd to the American
Indians was the question whether they had a religitaving described them as
savages gave the Europeans a chance to prosel@tzsstianity among the
aboriginal tribes. Spreading Christianity was origh@ objectives of colonialism.

When the European explorers arrived, they aimechtnge all the terms of native
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life by exploiting the aboriginal peoples. They bagwith their religion. Native
peoples “were regarded as not having ownershipheir tlands, but as merely
existing on them at the pleasure of the Christiath who had now given them to the
nations of Europe” (Deloria Jr., 2003; 259). Thigp&nsionist view was also
influential in missionary actions. The early misgades arrived during the 1820s and
were convinced, as Henry Warner Bowden has writtdrgt one set of cultural
standards- the one shared by churchmen and patisciprompted both spiritual
progress and national stability” (164). They betigvun the necessity of converting
American Indians which would solve the Indian pesbs. This would also
contribute to the civilization of native people$igd was a commonly held belief by
religious leaders and federal policies. Claiminghdaon over the native people was
both destructive and necessary for converting gahen people of the New World.
It was not a conflicting situation for the Christeabecause “they regularly found
support in their Bible and their churches for thexploitative activities” (Bowden,
xi). As the time went by, Christianity had beconme @f the major faiths among the
native tribes by the twentieth century. It has lmeemne of the major beliefs, not the
only religion, because Christianity and tribal b&di have been combined by the
tribal peoples to form a new harmonizing spirittyaliThis has proved just the
opposite of what the colonizers had expected. Asedalreat mentions that many
native people “who choose to identify themselveghwChristian institutions,
liturgical forms, teachings or spiritual practicds so while bearing in mind the
community circumstances, family precedents andgoaisexperiences that define
their lives” (10). Moreover, most of them accomipéd this conversion by not
rejecting native religious traditions but by comhbgn them. Merging Christianity
with native religious traditions is called “syndseh” which can be explained as one
culture becoming a part of another. From the ingiges perspective, it “represents a
way of assimilating new cultural elements into &R systems, although it is
certainly a form of cultural change, it is accommtah rather than acculturation”
(Kidwell, 2001; 97). One the one hand, syncretisma way of practicing religion in
an effectual way for native people. On the otherdhat is the means of distortion of
the truths for the Christian society.
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It is for sure that the United States was foundedhe stolen lands. Stealing
the lands from natives was planned and realizedugir treaties, coercion and
deception. Land has no similar meaning to Europadture as it has to native
cultures. Viewing the land from different perspeet can prove the cleavage
between native and European-American cultures.tDleing unaware of seeing the
land as a commodity, native people were too igrtondnle they were selling their
lands. Yet, there is another perspective. “Instéadas the ignorance of white man
which caused him to believe that he was buying frach a people whose culture
and practices did not allow for the selling of lafdidwell, 2001; 136). Afterward,
European colonization encountered resistance froen American Indians about
reclaiming their lost lands which is called “Natienerican irredentism”
(McDonald, 157). Over years, it has declined inntensity; but has never finished.
This shows that they have struggled to regain tisénlen lands and resisted
European and white expansion which have continmétithis day.

2.3.2. Isolation of Native Peoples

As all these were strategic and planned activitib® colonizers also
attempted to dominate the native lives of educatmma economy. As it was
attempted that the aim of building reservation sthavas “to keep the distance and
peace between Indians and non-Indians, but theyecwmbe viewed also as
instruments for civilizing Indians” (Canby, 19). dfts why every reservation had an
Indian agent who was telling natives about the miakrs’ or white ways of living.
This system highly affected reservation schoolsciliivere first set up in 1865....
with the goal of Christianizing the Indians” and@lfounded to give a kind of white
education to native children which was away froneithown tribal cultures,
languages and viewpoints. Since running Indian dingrschools were designed to
assimilate American Indians, isolating the youngldcen and sending them off
reservations was necessary. It has been intenjonséd to eliminate their culture.
In these schools, the missionaries tried to Amar&=a Indian children. As Robert
Trennert stated in his book about the main go&hes$e off - reservation schools was

“to remove Indian youngsters from their traditior&ivironment, obliterate their
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cultural heritage, and replace that background withvalues of white middle-class
America” (xi). Boarding schools took the Indian Idnen away from their lands,
homes and families which would create the loss aifve cultures and lives. The
children were forbidden to speak their own nati@eguages and go home to join
both ceremonial and religious activities. Thesavaes were told as heretic and
meaningless activities. They tried to brainwashyibkeng native children. Moreover,
the conditions were highly inhumane because thedshvere unhealthy and also
punishments were too severe. This isolation frortiveasurroundings had also
caused a problem about the language matter. Thaseangroup of natives among
whom the usage of native languages declined beadysmeferring to use English. It
was also influential in the later family life ofustents who met in the boarding
schools and married. They were sometimes from réifietribes and they chose to
communicate in English. Besides, Indian studentsddctrinated in the
assimilationist policy of boarding school chose twteach their languages to their
children” (Kidwell, 2005; 77-78). The loss of tridadian languages was accelerated
when the parents refused to teach their childregir town native languages.
Gradually, the number of people who can speak adgnstand tribal languages has
been falling down which has lasted till the recgedrs. On the other hand, there are
also scholars who asserted that the mission ofdb@arschools failed among the
native communities. According to these scholarstethas always been a resistance
against the forced assimilation existing in schods David Wallace Adams
suggested the students in the boarding schools="aeything but passive recipients
of the curriculum of civilization” (336). Howevethis failure has not eradicated the
psychological and cultural impacts on the Amerit@tian children. Assimilationist
efforts had also changed the Indian economy. ttestawith imposing the ownership
mentality on the native peoples which once had Imemsense for them. It continued
with the ownership of lands, animals and homess lbétAmerican Indian tribes had
collapsed into dependency of white people whichwshthe economic impact of
colonialism. Richard White reviews this dependertbgory like that though
American Indians “had once been able to feed, elathd house themselves with
security and comfort, Indians gradually resortedmuates for clothing and food”

(xix). Their situation was too alarming becauseytinere being taken under the
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colonial control slowly. They were deprived of théands and had no economic
independence and stability. Also, as Francis Pauth indicates that the native
tribes had already been under the political andheeac control of the federal
government by the twentieth century (29). Againtfue sake of civilizing activities
of the whites, American Indians had come to be =iibate to the federal
government because of losing political and econgroiger and autonomy. This was
the issue of paternalism toward the native peoplegh “flourished through the
decades of the twentieth century because the Iadigne in fact dependent and they
became more and more dependent” as the time wehindhe end that “paternalism
in turn caused still further dependence” (28).

It can be summarized that there have always betsnofoobstacles which
disable the American Indians to preserve theiresyst Fatal diseases to which the
indigenous people were not immune, religious coercbout conversion, being
deprived of their lands, also political and cultuoppression have caused native
peoples to change and question their ways andmsgst&ccording to Vine Deloria
Jr., as it is also the case for tribal religionthe” failure of Indian people to
understand their own history” (2003; 249) was theeatest hindrance to
reestablishment of tribal systems. Of course, aiaturies, colonialism has not died
out; but continues to manifest itself in differartders. In one of the interviews of
Stud Terkel done with a native girl about their ex@nces with the colonization and
European people, she explains the colonial higibtiie natives and the behaviors of
the US that she sees “the United States governaseatlittle baby brat. If you say
no, it throws something at you. If it sees someghinhjust grabs. Just drools all over
and soils itself, and has to have others come dhcégan it up” (qtd in Breidlid, 32).
From this comment, it is well understood that tHetertAmericans have always been
greedy and materialistic about both the sourcesative people and their soil.
Moreover, it can be added that not many thingschasged since the earlier times of

colonization.
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CHAPTER THREE

LOUISE ERDRICH

3.1. Louise Erdrich and the State of In-Betweenness

3.1.1. Life of Louise Erdrich and Being a Mied-Blood

One of the long term effects of colonialism is tbemation of mixed-blood
identities. The term mixed blood refers to indiatki of mixed European and
American Indian identity. Louise Erdrich is onetb& most prominent contemporary
American Indian writers who have mixed blood idees. She is of Ojibwa,
German-American and French descent therefore sheceptable to the concept of
mixed blood. She was born in Little Falls, Minnesand grew up in Wahpeton, in
North Dakota. Her mother was of French-Ojibwe desand her father was a
German. Her parents were educators in a schodbyuhe Bureau of Indian Affairs.
She had seven siblings and this gave her a chanexperience a “closely knit
family circle, [a] strong sense of connection tonoounity” (Stookey, 1). She used to
visit her grandparents living on the Turtle Mount&eservation. There she used to
see her maternal grandfather who was the last petsospeak the Chippewa
language of her tribe. Her article titled “Two Lamages in Mind, but Just One in the
Heart”, Erdrich tells that in fact she was unawask her tribal language
Ojibwemowin which was spoken by a small numberexdge. Not being brought up
in a reservation, Erdrich seldom heard her natarggllage except during prayers.
She did not learn her native language until shellearin the Dartmouth College.

“Although Erdrich majored in English and creativeiting during her

college years, she took some courses as well invéNa&merican

studies and began to become interested in her giw® background

because the college curriculum emphasized the itapoe of keeping

your heritage” (Wong, 33).

She decided to learn her ancestral language ir ¢odiearn about her real
hometown and understand significance of her Indoats. Moreover, she had been

feeling homesick and uncertain about her real plabe had lots of experiences with
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the people from reservation communities, but hepeernce in Boston would
change her life. In Boston, she met “many peopl® wiere, like her, of mixed-
blood” and she found herself inclined to write abber experiences as a mixed-
blood Native American. In an interview, she tellicael Schumacher that “I didn’t
choose the material; it chose me” (qtd in Chavkid &havkin, 175). By writing in
English and using her own native roots as sourtégioworks, she regards herself
“as an emissary of the between-world where cultmnes and collide” (Bacon, 1).
From this time on, she started to explore Amerilcatian ideas and perspectives via
characters represented her both Euro-American aatd/éNAmerican side. In her
poetry and novels she emphasizes her mixed blolbdraluidentity. She points out
her in-between position in lots of her interviehe highly believes in the idea of
multiple identities. Thus, “she can be seen to lntha location on the interface
between several cultures” (Egerer, 54). Accordmbédr, being called a mixed-blood
Native American writer is only “an academic distinn” and its aim is to “attract
people to courses where you can lump authors tegetihere is a mixture of people
and characters in native fiction. I'm mixed. There@o other way | would have the
artistic truth and veracity to write about all teosharacters. Labels make a good
headline. | don’t dislike it, but | found it tedisu(Spillman, 1996). So, she has an in-
between cultural place which gives her the abiiitywrite in two literary traditions
and provides her with workswhich have a differentldgy. In her article named
“Reading between Worlds: Narrativity in the Fictioh Louise Erdrich”, Catherine
Rainwater reveals that “Erdrich’s concern with Inality and marginality pervades
all levels of her texts. It affects not only chaemization but also thematic and
structural features” of her works (406). She isaincondition of being on the
threshold or as Victor Turnéhas labeled she is in “a between and betwixt space”
his bookMixedblood Messagesouis Owens states that the reason of the emphasis
on mixed blood identity “in fact is a constitutieéement and a strategic articulation
of the theoretically informed and political-conacsoself-definition” (qtd in Balogh,
1). When she is asked to define herself, she haayal stressed her in-between

space.

! Victor Turner, “Betwixt and Between: The Liminagfod in Rites of PassageBetween&Betwixt:
Patterns of Masculine and Feminine Initiation L. Carus Mahdi, Open Court Publishing, Illonois,
1994, pp. 3-20.
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In an interview by Allan Chavkin, she discussessikiras being “on the
edge, have always been on the edge, flourish oedge and | don’t think | belong
anywhere else” (1994; 230). She sees her multiailtknowledge of writing and
worldview as an advantage; but “a torn” advantagenixed-blood person cannot
see one side as more crucial than the other satis tivhy she/he is torn or feels on
the edge. In the same context, mixed blood idestitontribute to enriching the
culture because of having multi-sidedness. Thigasiin of in-betweenness again
creates two oppositional views which belong to @/laihd native America. As Louis
Owens delineates that “white America is intens@glqus of the mixed-blood’s
claim to an essential place in this land....Indianekica, on the other hand, often
bitterly resents the mixed-blood’s supposed abibtynove between worlds...”(199).
On both side there is a fascination with mixed-dlscoriginality. This also points
out that from both sides, the mixed-blood “explditdianness in a way unavailable
to others” (Owens, 199). This, all the time, may he an advantageous situation,
though. For instance, Louise Erdrich was accusebflenfig ambivalent about her
Native American origins. This was also asserted aopther renowned Native
American writer, Leslie Marmon Silko. She accusediriEh of “obscuring her
Native American origins as well as misrepresentitng shared, communal
experience of the oral tradition by selling outacademic, postmodern, so-called
experimental influences” (Egerer, 64). Erdrich aeswvthat “Of course, I'm
ambivalent, I'm human. There are times | wish thaere one thing or the other, but
| am a mixed-blood” (Chavkin, 1994; 238). Rathearthhaving a fixed and
unchanging identity; she prefers to be called aechiklood since it gives her the
advantage to move between different worldviews. Bhérying to break up the
suppositions which people expect native writertetbabout Indians and Indian life.
Her writing style is an example of questioning @nd an innovative one. According
to Rayna Green, for example, she “sets her chasatieth on a North Dakota
reservation and in a little town near this reseovdtwhich proves that “she is not
caught between two worlds but balances” (qtd in 2ate, 67). That's why she is
not only presenting her characters and stories emsgbstuck in the past or in
reservation life. Her characters live in the présamd aspire for the future and the
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setting can be multi-spatial; sometimes in the,cs#ymetimes in reservation. She
mixes different traditions, life styles and cultsire

3.1.2. Louise Erdrich’s Writing Style andntertextuality

Erdrich can belong to the Native American writersovare labeled by Gerald
Vizenor as “postindian warriors” (4). Post Indiaamors resist dominant voices and
“encounter their enemies with the same couragéerature as their ancestors once
evinced on horses, and they create their own starith a new sense of survivance”
(Vizenor, 4). These writers create new ways of eggping themselves and telling
stories which resist the Native American stereatyddey “oust the inventions with
humor, new stories and the simulations of surviearf¥izenor, 5). They attempt to
write new stories, define the real meaning of Indess, and create a new narrative
tradition which did not exist before. Thus, thegate a circle which is “the place of
contact between cultural identities, a bidirectipmad dynamic zone of resistance.
Within that zone, [they] are the ones who get tokenand tell [their] stories”
(Owens, 47). Hence, as a Native American authadriétr expands some themes
which are common among Indians and their cultukedsl by molding them with
contemporary ones. According to McCay, writers swsh Erdrich, Silko and
Momaday rewrite the Euro-American cultural mythsnfr an American Indian
perspective. Especially Erdrich grants her natitiaracters to develop their own
traditional and cultural identities (153). Charastare given chances to re-establish
identities which had been before silenced by thatewimericans. She also
“combines humor with traditional themes to suggastérnatives to the pervasive
influence of majority cultural values in the livesher characters” (Ward, 275). The
characters encounter with tragic events becausengbing suppression and also
demonstrate Indian humor. This is because of Hrdrigision about survival. Her
vision is closely related to humor or as she dsfitirvival humor which enables
people to endure what they have to live” (Stook#). So the other aspect of her
novels is about the issue of survival. SurvivaWisven together with humor, love,
loss and forgiveness. Loss can be interchangealite death in some novels.

Nevertheless, loss is not something that subvextlp’s lives, but a feeling people
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should learn to deal with to formulate their futuleshould not be a threatening
force; but rather it should be a didactic one &t teach individuals to cope with
the hazards of the life. Survival in her novelsgidieds upon a tricksterlike ability to
adapt to changing circumstances(Stookey, 26). Characters, if have the flexililit
to change and act like tricksters; they are théviddals who have the potential to
succeed in life.

Erdrich’'s works “conform to late-twentieth centurgpostmodern fictional
conventions and she acknowledges her debt to wisiech as Faulkner’.(Brehm,
679). North Dakota is the location of most of hewels which is described as the
Yoknapatawpha County. Like Faulkner, she uses npialtinarrators from an
imaginary landscape. She is known to have an exjgeatial form of writing. She
uses different narrative styles and plot structutder plots are “comprised of
multiple, interconnected stories, do not necessanfold through a chronologically
linear progression but rather serve as the threddseby characters’ stories are
woven together” (Stookey, 14). Another element thakes her works unique is her
narrative technique which combines oral traditiathwgtorytelling. By incorporating
different styles of narrative, she lets her chaacspeak straight to the reader and
they are presented as intimate characters shdngig $tories with the readers. In
return, readers should read between the linesithindthe gaps of texts. That's why

“the source of her storytelling technique is thecidar anecdotal

narrative process of community gossip, the stdigigel sanction

toward proper behavior that works so effectively Indian

communities to identify membership in the group ansure survival

of the group’s values and its valued individualSagders, 36).

Characters generally are involved in intimate dabnversations that are
presented in informal and colloquial style. To kéleg storytelling tradition alive and
guarantee the survival based on being togethdndrstorytelling cycle, she shapes
her novels in such a different style. She weaveselkperimental techniques with
elements from Ojibwa oral tradition. “In oral tridns people define themselves and
their place in an imagined universe, a definiti@tessarily dynamic and requiring
constantly changing stories” (Owens, 91). Her neaek populated with people who
are constantly telling stories; even different wars of the same stories can be heard

through the novels. This shows that “There is nangifiable reality. Points of view
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change the reality of a situation...” (Chavkin anda@in, 224). These stories are
recounted traditionally and culturally. A storydak a new version of the same old
story. It is retold and changed according to tleeyseller's point of views. She/he
can make changes which are important for her/hidividually. That's why these
stories are also told in an intimate atmosphereclhvhinakes the reader feel
comfortable and open to both personal and commumags. In lots of interviews,
Erdrich draws attention on her father’'s being adystoryteller. She always notes the
literary impacts of those stories told by her fataed her grandparents. When she is
asked how important the oral tradition in her worksshe answers that “it is the
reason so many stories are written in the firsser | hear the story told” (Chavkin
and Chavkin, 231). She believes in that way thereomething strong about a told
story. Thus, storytelling and oral traditions plyimportant role in her written texts.
“Many people have commented on the way that Erdatlempts to offer oral
discourse in a written format” (Ruppert, 113). Twvels have first person narrators
and they talk as if they were in presence withrédagler. Moreover, the characters are
busy with communicating and recapturing their pagh the reader. Her merging
oral and written discourse can be seen in

“her constant switching from past to present teriser, emphasis on

voice, her episodic structure, her use of dialdogr shifts from

omniscient to first-person narration and her use fofeshadowing

combine to draw an implied reader into the perceptposition of

listeners” (Ruppert, 114).

So, storytelling and oral traditions are formatelements in her writings.

Louise Erdrich also uses intertextuality by givireferences to other older
texts of literature. However, in Erdrich’s casegréhare two kinds of intertextuality.
In the first case, “intertextuality is used in thense of recycling of older texts” and
the other case is used “to connect each novel ersotand thus form a quartet”
(Quennet, 72). Intertextuality is a phenomenon hothostmodern literature and in
Native American literature. From Native Americamlesi it represents interwoven
cultural experiences and lives. The first type mieitextuality in Erdrich’s works
presents allusions to older well known works. Fstance, she alludes Moby Dick
in Love Medicine to House Made of Dawmn the Bingo Palaceln fact, using

intertextual connections among her own novels imae distinctive trait of her
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writing style. “Erdrich’s novels are similarly liekl together through many of the
same characters’ appearances from book to bookihgRéer, 1999; 131). Readers
can easily see the similar patterns and intertéxilizsions of her novels’ references
to each other. This intertextuality is obvious er first four novels. Each novel gives
backward or further information that explain eveotscharacters from other books.
Readers can hear the same stories with slight elsangfold in different books.
“Strategies to form a connection among the fouret®include: quotations, using of
the same characters, an anecdotal style and tregexiual function of allusions”
(Quennet, 72). The four novels can be seen as etjuaach constituting a sequel.
Erdrich’s other works has intertextual connectiomseach other either overtly or
obliquely. As Stookey has mentioned “the only book at all linked to the others is
The Crown of Columbtsvhich she wrote with her husband Michael Dor@%. (
Erdirch’s fiction, like other contemporary Americémdian writers, focus on
the theme of home and homecoming. Although home ¢entral theme, it is not
clearly defined in the novels. The characters agsgnted as trying to create a home
for themselves or understanding the complex meawiiiity It is complicated because
they “are engaged in the process of re-negotidhieg hybridity, a process to which
their perceptions of home are central “(Egerer, S)ce the characters are mixed-
bloods, they do not have a clear notion of homehir minds. They are the
characters who are in-between, wandering and strito find a real home. That's
why “Erdrich’s texts worry the lines between honrel &xile” (Egerer, 58). There
are different ways of understanding home due tdetween characters. While
searching for a definition of home, her charactefen try to return to the
reservations and experience the heart-breakingeqoiesces of returning home. In
relation with the theme of home, she expressesoagisense of community. This
comes from the influence of her background. Shelveas in a small town and grew
up there having devotion to family life and comntyniAs Stookey has analyzed,
none of her novels have focused on a single chatabut rather they focus on
communities, family lives and interconnectednes®).(IMoreover, Wong has
mentioned that “for Erdrich it is the community thserves as protagonist” in her
novels (173). Another theme that Erdrich aims tdilex in her works is the

significance of past. However, she does not oniy ‘@ revise the record of the past,
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but the shape of the future”, too (Rainwater, 1988); The past has been recollected
via stories told by the characters and it is catesl with the future. Moreover, “the
past, in particular the history of interaction beém immigrant and indigenous
peoples, is ever present in her stories, and tisabrig figures prominently in the
nature of the changes to be found” (Chavkin, 1999;Change is also a recurrent
theme in the novels and enables characters todpdk the future. It is also another
means for their survival or adaptation; a preratpiign changing world. In this
changing atmosphere, the characters can commetiteofuture events which will
constitute “the next episodes in their (hi)storié€havkin, 1999; 8). The past is
important; but they have lots of concerns aboutftidgre while telling their stories.
There are stories within stories which combineghst and the future in the present
time. By adding such elements to her works, Erdat$o aims to preserve her
Ojibwe cultural tradition, too. In order to immerd® reader in her native world, she
prefers to add ceremonial time concept, which 8 ohthe basic features of native
cultures. Generally Western readers expect timbetanechanical and linear and
follow a chronological line. However, Erdrich sirtarieously uses mechanic and
ceremonial time. As Paula Gunn Allen points outAmerican Indian novels the
events seem to encode according to chronologita, tbut this continuance is cut by
flashbacks, allusions to the future and differgpes of narration. As well, “Erdrich
represents ceremonial time as cyclic rather thaeali and as accretive rather than
incremental, cyclic time also differently definesdadistinguishes momentous and
ordinary events” (Rainwater, 1999; 108). She juzt®s ceremonial time with linear
time. That's why she shakes “western conventionélbns” which puts importance
on the chronological sequence of events in literayrks. This breakdown of
chronological time in her novels produces “one beé tsignal frustrations of
narrativity” (Rainwater, 1990; 415). Her novels a@sodic which demonstrate the
influences of both oral tradition and ceremoniaidiusage. By all means, she uses
linear and ceremonial time together by presentiggiraan experimental narrative
technique.

On the whole, Erdrich’s novels show that:

“how the use of multiple narrators helps allevidatee alienation of
individual characters; how stories which are haifet; ties characters
together and helps individuals and communities adapchanging
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times; and how achronological, non-linear narratisguctures recall
the security of a web of stories, all tied to oneother in a
representation of personal stability and culturahaval” (Reid, 70).

With their styles and themes, Erdrich’s works ‘“eefl the ambivalence and
tension marking the lives of people, much like BHrsfrom dual cultural
backgrounds” (Rainwater, 1990; 405). She presemnésacters who are American
Indians, mixed-bloods, marginal and culturally aéited. This status, as Rainwater
states, can be both an advantage and a disadvalitesgen advantage because being
born as a Native American mixed blood can give esqe knowledge of both
cultures. Nonetheless, this person can be stutkarconflicting value systems from
which she/he can free herself/himself by choosinty @ne. This can lead one to
internalize western values and to distinct hersielfself from the cultural uniqueness
of native traditions. She/he can internalize Idtprejudices about her/his condition.
Louis Owens emphasizes Erdrich’s “portrayal of theernalized colonialism and
racism that destroy Native people and communiti@8). This may affect their
worldviews, cultural and social lives. This woulertainly affirm one of the probable
disadvantages of being a mixed-blood. However,i&ndnas been trying to create a
different writing tradition which involves both &er worlds. This includes not only
a shared past with the indigenous peoples butr@s@ostmodern side with white-
American values. That's why when white-Americanadresuch a literature; they
“face a particular challenge of mediating betwees familiar literary patterns that
arise from their own traditions and other, perhapsamiliar patterns that elicit
alternative cultural meanings” (Pittman, 777). Thasmbining and writing within
two different traditions of literature, Louise Eiar is a successful reminder of

mixed-blood literary conventions.

3. 1. 1. The Analysis of.ove Medicine and Four Souls

Love Medicinas Louise Erdrich’s first highly well-known novelhich was
published in 1984. It was one of the novels ofdbartet also consisting dihe Beet

Queen, Tracksand The Bingo PalacelLove Medicinedemonstrates details of

American Indians’ daily lives. The novel beginsli®81, and then starts to tell about
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the events in 1934 and it goes chronologically utie events finish in 1984. It
recounts “fifty years in the lives of three genemas of five related families”

(Stookey, 29). Mostly it tells the lives of two Anmman Indian families, the

Kashpaws and the Morrisseys, on and off the retiervdt takes place on the Turtle
Mountain Reservation in North Dakota.

Because of not following a linear chronology, thevel is episodic.
Moreover, most of the time it is difficult to prale well-ordered plot structure for
Love Medicine The novel constitutes of stories within storiekl tby characters in
first person narration. So we hear a group of s&tlers who are the protagonists of
the book. As Hertha D. Wong states, Erdrich prefisdating a protagonist ihove
Medicineg it would most likely to be the community itselfdther than having main
characters (qtd in Stookey, 34). Also, the noveiggo two traditions: the traditional
Ojibwa culture and the Western traditions. She ragattaposes two cultures while
making up her stories. The stories include familidso “feud, intermarry, raise
children, suffer the ravages of alcoholism, exper@ehappiness and tragedy”; but
they are wise to understand the fact that “they llbges that seem little different
from other poor Americans” (Ward, 275). There halways been cultural, spiritual
and individual anxieties in their lives. Regardihgs, as Karla Sanders supports her
ideas by setting forth that Erdrich’s novels ddserithe valiant survival of Native
American people and their struggle to regain thearly forgotten cultural heritage”
(129). The characters strive for harmonizing thwitive background with modern
white American values in the changing time and alsxy attempt to adapt to this
new atmosphere. However, adaptation would not bssipe in most of her
characters. They try to form their identities whare totally not Native Americans,
but mixed-bloods. Andrea P. Balogh also focusesEairich’s portrayal of “the
Euro-American stereotypical constructions of thdidn in Love Medicineand her
engagement in cross-cultural writing, shaping hylrharacter of her fiction (2).
Erdrich stresses her mixed-blood origin in the m®wath characters who struggle to
remain as natives like Nector Kashpaw. On the oftlaed, there are characters that
live off reservation with the white ways such a®éttine Johnson. Albertine leaves
the reservation to live “in a white woman’s basethénM, 7) for studying nursing

in the city of Fargo. This choice of living the whiways keeps her out of the
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reservation, the family is reluctant to integragée imto the community again. Hence,
she fits into neither world, indeed. The book tedlss event about Albertine’s
experience of feeling displaced. In fact, the batérts by telling about June
Kashpaw who “was walking down the clogged main edtref oil bottomtown
Williston, North Dakota” (LM, 1). She is waiting fahe bus to take her to the
reservation. And after she experiences a seriesvents, she finds herself in the
middle of Easter storm and eventually dies. Aftedsa the death of June is the
central theme of both stories and lives of the ati@rs. The novel closes with June’s
son Lipsha Morrissey’s discovery of his real hggtaand helping his father Gerry
Nanapush to escape to Canada. The novel openslases avith returning of a
mother and her son to their real lands and idestiti

Continuing whereTracksends,Four Soulsrelates the destructive results of
Fleur Pillager’s leaving home for taking revengenirthe man, John James Mauser
who stole her land. The event occurs between theepl which are “the Mauser
mansion in a ritzy part of Minneapolis and NorthkD& reservation” (Beidler, 15).
Fleur takes her mother's name Four Souls thinkived the name “would build her
up, protect her, and it was true, the original Féauls was a powerful woman” (FS,
46). She takes the name of her mother for its gtretHowever, “when she took the
Four Souls name, she brought down on herself niyt the great strength, but the
sorrow and complexity of the woman who come befdFe, 48). She is destined for
complicated events which she will endure during le@enge times in means of her
name’s strength. Like the other novels of Erdritis novel is also intertwined with
multiple narrators. Most part of the novel is nedaby Nanapush who leads Fleur
with his wife in her way to survival. He resembksur’s story to his own revenge
from his wife Margaret who is also the narrator tefo chapters about Fleur’s
healing. The other main narrator is Polly Elizab&tmeen who is the sister of John
James Mauser’'s ex-wife, Placide. By Fleur's enggiimo her life and house, she
would undergo a complete change and renewal. Adsdghnarrators are woven
together and basically include such themes as yHdizabeth’s inner struggle with
her subordinate status, the comic strife that m&t&sapush and Margaret’'s love;
Nanapush’s attempts at revenge against his old eri&mesheep; and Margaret’'s

vision and the making of her great-grandmother’sliciee dress” (Beidler, 56).
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What is ironic and probably most devastating altbetnovel’'s theme is that
Fleur's passionate revenge is complicated by hadetefeelings for the man who
abuses both her land and her personality. Her gevéras turned into compassion
which discourages her from taking her revenge. Thuistation can exemplify her
concession to Mauser: “She had come to kill andiliate and take back her land,
which he had stolen so carelessly that he wasrerrawf it, but then Mauser made
himself her dog anyway and wanted her in such aerate of self that she put aside
her knife” (FS, 73). Moreover, Fleur begins to hieimh secretly because she wants
him to be healthy before she kills her victim. Atamtally, she becomes pregnant for
a boy who she will never name. The boy is not nérinat he is “strange in the
head” (FS, 200). Nonetheless, he has an abilityetig a good poker player. This
would enable Fleur to regain her land from Jewettk® Tatro who is the Indian
agent on the reservation. By returning to reseswa#is in a manner of a white-like
woman, she finally begs for healing and returningiclv is led by Margaret.

However, at the end; whether she heals or nottislomious.

3. 2. 1. The Connection of Family and Home

In her novels, Louise Erdrich focuses on the issdie®mmunity, family and
the significance of home. Home can be considerethassmallest and the most
crucial part of community. Moreover, in most casesarries a spiritual meaning for
most of the characters in Erdrich’s novels. Accogdio Jepson, home “refers both to
a physical place and a network of belonging antbhys (26). In most of Erdrich’s
novels, characters are constantly in search ofraehim which they can find safety
and happiness. What gives a home its intimate mgaisi family members. That's
why family unit is essential for the protection amell-being of the community;
since it is the basic unit that provides its memheith a sense of belonging. In fact,
in most of American Indian novels, the traditioma¢aning of home includes “for
any people- land, family, the elders, the clan, kinimals, plants, stones and the
gods. These walls adjoin, rather than separatehc@ln, 190). According to
Nanapush who is one of Erdrich’s most significamracters and who exists in most

of her novels epitomizes this idea in that follogvistatement: “We call the earth
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Grandmother. We ask her help when times are diffis@hen we are lonely, or
harrowed by death, we throw ourselves upon hervaeep onto her breast. All that
we are and all that we survive upon comes from@rendmother” (FS, 155). Such a
statement also reflects especially Erdrich’s higlisision by which she combines
elements in her novels: “survival and continuitypeled on a character’s ability to
internalize both.... the past and present” (Barryd)12Vhen the past is united with
the present, all things created can lead a harmerife and community. In return,
characters have a strong sense of commitment itoldinels, communities and family
lives. Like Nanapush inFour Souls these characters live according to tribal
traditions and that’s why the elder people alwaygoaate for the preservation of the
community, family and home. Nanapush is a trad#imh and works for the well-
being of the community and its families. For exagill Jepson sees Nanapush as a
mediator who attempts to form allegiance to comnyuand family. Jepson states
that “Nanapush promotes connections between tniwhbers and aids them when

they are trying to forge bonds” (qtd in Wilson, 28)

3.2.1.1. The Importance of Family

Tribal life consists of these bonds and familiallidaxity which keep
communities alive and communal relations propertivdaAmerican ideas about
family are really high of importance. They have allvordered family network
because they believe in the welfare of people witbrconnected relationships. For
this reason, a family plays a key role in the vibeing of individuals. As Kenneth
Lincoln states “Tribal life centers in a commonduo a shared and inherited body of
tradition, a communal place [home], a mutual past present: the key concept is
integrated relationship, as an individual withifaenily” (45). People get together to
share experiences communally “in the circle of”lifeincoln, 45). To American
Indians, the family means the whole tribe- it id st the people who are related
with blood or a family which is nuclear. The notsoombout nuclear family are
associated mostly with Western values. Whereas, risare Indians have extended
families. That's why “the Native American familyi@is for various ties of kinship-

including spiritual kinship and clan membershimjog the individuals living
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together in one house” (Rainwater, 1990; 418). \Mrethey are tied with kinship or
not, people can live together and share the samsehdhis ensures a spiritual and
physical togetherness to the family as a wholé.ove MedicineAlbertine begins to
tell the scenery on the reservation during retum She comes across a house which
shows the connectedness of the families. She thesctihe small and cramped house
where her aunts and uncles grew up as in a sadee@ phat unites all family
members: “The main house, where all of my aunts wamades grew up, is one big
square room with a cooking shack tacked onto itM(l12). The house has been
taken care of Aurelia since the old ones movea¥mt It was the home where her
relatives lived, however “it was like a communabperty for the Kashpaws. There
was always someone camped out or sleeping on hieufocots” (LM, 29). So, this
home depends on interrelatedness and serves amm@mut@l and spiritual bond
between them. Kenneth Lincoln indicates that tmailfaunit in Erdrich’s novels is
“an extended family that reciprocates among peqpéees, history, flora and fauna,
spirits and gods” (42). June could be the best @l@mf this interrelation. She has
some relations to everyone in some ways:

“June was raised by Great-uncle Eli, the old badnelin the

family....After she had grown up and looked aroundafavhile, June

decided on my uncle, Gordie Kashpaw, and married &ven though

they had to run away to do it. They were cousing, dmost like

brother and sister. Grandma wouldn’t let them ie tiouse for a year,

she was so angry” (LM, 8).

By consent or descent, June has a huge family lamdssso much integrated
in their lives that the whole story bbve Medicinas related to her. It can be inferred
that the family unit has a very welcoming naturattprovides not only physical
shelter but also psychological support and happitests members. In fact, home
and family concepts transcend the highly-known rregm

This is also true for the adopted children sucllwase and her son, Lipsha.
Within the nuclear Western family values, they amnsidered “as outcasts”
(Rainwater, 1990; 418) when compared to the realogical children. However,
“the idea that biological children are somehow sigpeor preferred over other
children who belong in a nuclear family is a westEuropean, not a Native
American, concept” (Rainwater, 1990; 418). It wobkltrue to assert that there have

been arguments about the real condition and impoetaof Marie Kashpaw's
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biological children in contrast to her adopted dfgh. Marie behaves very
welcomingly and tenderheartedly to June and Lipslfgo, she confesses that “[she]
didn’t want June Morrissey when they first broudier to [her] house. But [she]
ended up keeping her the way [she] would later @mdkeeping her son, Lipsha,
when they brought him up the steps” (LM, 85). Thesults in the fact that
“biological family is not as important to clan capts as integration and acceptance
into the community and family” (Beidler, 87). Thsjust the opposite of the values
which are held in traditional western family un#sd understandings. That’s why,
“Erdrich’s texts deemphasize the importance of dgadal ties and emphasize the
significance of other, particularly spiritual, tie$ friendship and love” (Rainwater,
1990; 419-420) to exemplify the welcoming naturextended native families.

Because of having such an extended understandifagriliy, members of the
families should have communal lives rather thanviddal ones. Here the distinction
between native and white Americans can be agaiedndio the white-Americans,
“the individual is often the ultimate reality, artlerefore consciousness is the
medium, repository, and arbiter of knowledge” (Be\690). In contrast, American
Indians value “transpersonal self and this trarsp®al self composed of society,
past and place conferred identity and defined Be(®§0). That's why lonely
individuals are not esteemed and admired in thmltcommunities. This could be
exemplified in the twins, Eli and Nector. As Pittmasserts Eli is the symbol of
tribal community whereas Nector is of individualisirhis occurs because of their
mother, Marie, who lets government agencies takedv¢o the boarding school; but
she manages to hide Eli. “In that way she gainedraon either side of the line.
Nector came home from boarding school knowing wieteding and writing, while
Eli knew the woods” (LM, 19). By being educatedahite men’s rules, Nector paid
a high cost to be a free individual; he lost hisdmvhile “Eli was still sharp” (LM,
19). Nector, who has to concede from his commudahtity and leave both his
family and home, fails at the end. Thus, in theise “there are serious implications
for the maintenance of tribal unity” (Pittman, 785)

To maintain tribal unity and also harmony amongifes, one should know
about her/his family and stay together with thenonfrLove MedicineAlbertine and

Lipsha can be exemplary. Albertine knows her triaéolgic mother and father so she
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is very strong. Louis Owens says that “Albertinesgength comes from this
unshakable knowledge of who she is and from herrevess that the past is a
formative part of the present” (qtd. in Wong, 58h the other hand, Lipsha is a very
weak character because he “does not know who nehzaare; he lacks an identity”
(Owens, qtd in Wong, 59). He also believes his motivould have drowned [him]”
(LM, 40) and does not care who his father is. EleuFour Souls can be examined
in the same perspective. Fleur “leaves her culzommunity and family-three major
building blocks of home’s construction- for her éméndently selfish desire for
revenge” (Wilson, 34). In the beginning of the nipwdeur is described as a very
strong and determined woman. She is on her wawke her revenge. However,
gradually, she evolves into a weak woman who lasksdetermination and she is
isolated from the people around her. The reason stieyis employed at Mauser’s
house is also because she is an “Indian woman [Wwhd]no family connections”
(FS, 13). This is a proof of her weak family tiegldner state of un-belongingness.

In Love Medicinethe families; the Morriseys and the Kashpaws afe al
unusual in the sense that they do not fit into #magitional and modern family
definitions. They are a large extended family wlam celate to each other very
strongly and at the same time can be very indiffeand distant. Although they
might be seen as a disintegrated family at fitstytare united at the end owing to
June. June, who functions as a mediator among yamgmbers, becomes an
inspiration to each and everyone of the familyhgit storytelling. Every character
has something to say about June because theyiatsiver that she is very important
in their lives. Moreover, the stories about herdmee “not only the source of
nostalgia and amusement; but also a cherished nyeimeoked to strengthen the
bond between the members of the family” (Egerer,. Bhe is presented as a
character that brings the family together to formextended family unit with a
home, either real or spiritual one. In return, tharacters also notice her importance
in their lives and stories. So, telling stories @bdune is in fact “less a piercing
together of remnants and fragments to form a sesawiole than celebration of the

many pieces that together made up June” (Reid, 71).
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3.2.1.2. The Meaning of Home

In both Love Medicineand Four Souls there are characters that are at first
removed away from their homes; but eventually retand quest for finding their
identity. In lots of American Indian novels, “congitnome, staying put, contracting,
even what we call regressing to a place, a pastenmree has been before, is not only
the primary story, it is a primary mode of knowledgnd a primary good” (Bevis,
582). The characters simply leave in the hope ¢dhiag better opportunities or
starting a new better life; but what they end ughvis white men’s rules and mind-
set. Thus, each departure serves to isolate thmmtiieir communities, families and
cultures. In each case, they experience the dewasteffects of this change. The
first novel Love Mediciné'begins with characters separated by time and spade
family relationships and gradually pulls some a@drthhome” (Gleason, gtd in Wong,
126). What's more, the novel’'s “first and final s&s focus on homecomings, one
failed, one successful” (Wong, 94). fiour Soulson Fleur’'s leaving home, her life
alters that’s why she is to return to her home family. Love Medicinestarts with
the struggle of June Kashpaw trying to return hoRrem the beginning, the reader
can sense that there is something problematic dieruteturn. Her ideal home “is
not simply defined by her desire to return to reagon; it is encapsulated in what
she needs a home to live” (Wilson, 131). June msictered as a “misfit on both sides
of the border”, both on and off the reservationdeg, 72). When Albertine arrives
home, she comes across the woman of her familintalkbout June’s death. Aurelia
explains “June’s homecoming as a suicide” (Egere), because she “decides to
walk home” (LM, 6) back in a very bad weather. &ctf no matter what happens,
June wants to reach her home. However, Aurelia arsstwy saying that “What did
she have to return come home after all? NothingM,(13). So June lacks a home
where she can belong and a family who she candeassumably, she might see
her home- reservation “as a trap” (Silberman, gtdliong, 142). So she leaves; but
like Eli, she is “a nothing-and-nowhere person” (L82). She can be considered as
an in-between or alienated character since “itsjppaes that home, for June, was
never a happy or easy place. She is an outsidéeinown family, in her own

community, and this does not change when she letheseservation for the big
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cities” (Egerer, 75). She never fits into or beleng any place-home- that's why she
cannot own a well-ordered family, too. In her cd$leere is no family; there is no
home” (Wilson, 73). She may also be going throupk effects of “cultural
alienation” (Nelson, 6). She knows she belongs msetand she cannot socially
identify herself with a place. Losing her familgnd, community and identity results
in her alienation as she denies a kind of belonghugording to Louis Owens, June
“assumes the role of a permanent traveler, infiitelislocated with no
family/community/tribe to expect her return” (qtel Wong, 56). It is probable that
she expects her death during this homecoming. ©keshe pays for leaving home
and family is death. Anyway, she only longs forcene to live at the end. Her return
is unsuccessful; but Lipsha has undergone a su’otéssnecoming which obliquely
affects June. Lipsha has been a weak characteuseaz not knowing his real
parents in the beginning. As a sign of storytellifigpsha Morrissey’s identity and
being are defined by what he hears about himsalfphrents and his ancestors”
(Ruppert, 114). He counts on other charactershigkbout him and interpreting the
events in his life. He seems to believe them, huha end he identifies with his
family and returns to reunite with them. Howeveg, ik referred to as “the biggest
waste on reservation” (LM, 230) and ironically heshhe special power of medicine.
Lipsha represents both traditions-Christian andamdhowever, he is a peculiar
mixture of two cultures. On the one hand he candijg impatient” in using his love
potion and on the other he can “[doubt] his powsartly owing to his Euro-
American beliefs” (Rainwater, 1999; 93). His in&lyiko show his skill is embodied
in Nector's choking to death. In the novel's chapiiled as “Love Medicine”,
Lipsha Morrisey causes Nector’s death by chokimg thirough the love medicine. In
this chapter, Nector is invited to a meal prepdrgd.ipsha and Marie. Their aim is
to make Nector forget his far-flung affection foulu. However, Nector dies in this
tragicomic choking scene. It could be commented tieafeels culturally displaced
since he is abandoned both by his parents and loned. That's why his problems
result from “a split in his family, the old rift beeen the Pillagers and Morrisseys”
(Egerer, 78). After Lulu explains who his real paseare, Lipsha understands that he
feels “a strong connection, maybe strong enoudbad [him] onward in [his] quest.
[He] had to get down to the bottom of [his] hergagl.M, 342). This quest involves
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in “the search for identity, for the knowledge dfetplace where he belongs”
(Stookey, 41). He starts his journey back home stirghat kind of person he will
turn to be at the end. Consequently, by using “3uce” (LM, 357), he carries both
his father to Canada and his mother to home. Whiling, he reaches the river
which makes him think of June and “there was natthondo but cross the water, and
bring her home” (LM, 367). Lipsha finally crossdsetbridge where “readers are
reminded of all those who crossed before him andipshHa’s coming home thus
completes the cycle of returns that began withnmigher’'s walk across the snow”
(Stookey, 41).

In June’s case, leaving home and not knowing hmilyaresult in her death
whereas Fleur has had to pay more severely fomistake about leaving family-her
daughter- and her home. She has to leave thesgstbghind to guarantee the re-
owning of her family’s lands. As her story unraveier revenge-taking quest has
turned out to be the cause which decimates heradtieds her life completely.
“Fleur’s sojourn leaves her alcoholic, daughterlemsd the mother of Mauser’s
mixed-blood, mentally deficient son” (Wilson, 20)eaving home is especially
disadvantageous. It can be assumed as a damadivityagince the characters pay
high costs. These costs are tried to be compendgtéde idea of a home. As Jill
Jepson argues that “in homing stories, the charadie not find themselves through
independence but rather discover value and medmnyneturning to their homes,
pasts and people” (25). To leave her home also snieairi-leur leaving her daughter
behind. As a result, her daughter will always Héder. This shows one of the most
devastating results of leaving home. Margaret stdtknew of Lulu’s hatred of her
mother. The story was not hard to assemble” (FS).Heur herself is also without
a family as Mauser has reminded to Polly: “She tasry [family]. She’s the last of
them” (FS, 130). Furthermore, Polly takes Fleuthes maid because she is happy
that she has no family connections. To elucidat® tlanapush reveals the fact that
“[he] shared with Fleur the mysterious self-contérap the survivor. There were
times [they] hated who [they] were, and who [thbgd to become, in order not to
follow those [they] loved in to the next world” (F31). The other devastating result
of home leaving is Fleur’s addiction to alcoholthdugh she has attempted to hide
her drinking habit, Polly announces “it was obviale had been drinking” (FS,
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122). At first, it has started “In order not to te child out too soon”; but then “the
liquor sneaked up and grabbed her, got into herdnaind talked to her ... the
whiskey thinking, whiskey thoughts” (FS, 75). Assttold that she is the last person
of the Pillagers, she represents her family. HoweManapush explains that “to see
her as a common drunk would take something outvefyeone of us” (FS, 194).
After Mauser’s finances problems, Fleur has becoorescious of the fact that she
should return home to assemble and protect helyfaand land. Nevertheless, “the
problem with her return is that she comes back dsferent woman. No longer is
Fleur seen as the master of her own destiny” (Wjls89). Rather, people in her
community-family wonder and try to understand “wiest the slim woman in the
white car, and the whiter suit fitted to the lemmtours of her body, was the ghost of
the girl we knew or Fleur herself’ (FS, 182). Theannot recognize her because she
has changed into a rich white-like woman. She easlato a type of woman that she
herself would have hated. For that reason, “chasgehaos and pain” (FS, 210).
Erdrich emphasizes the fact that people fail witney tare alone and away from their
communities and families. The message that is givéaoth novels is the importance
of home and the pivotal role it plays in the wethig of individuals. This home
always should not be regarded in the physical sesisee people sometimes return
to their community and family physically; but noentally. This can be seen in the
case of June and Fleur. “Thus, Fleur must agaimtcon her family, culture, and
beliefs in order to survive a seemingly possiblge&XWilson, 41). Fleur leaves; but
then she will undergo Margaret’'s healing and hiprgaret considers Fleur guilty
and tells the pains she has to bear;

“Stinging flies will torture your skin and the zageg will suck your

blood. This dress will allow them to bite right dugh....At night the

wind will rake you, cold off the lake. The cold aiill clench around

your heart and you will be devoured by the cold..folmd will pass

your lips for the eight days you will lie on thisck....This dress will

intensify your hunger...(FS, 205).

Additionally, Margaret comments on how this medeciress protects Fleur.
For after these pains, the dress “will heal [hedunds so that [she] will be
fresh....this medicine dress will not let you stateedeath” (FS, 205). She has to
believe in her family and togetherness. Thus, gmeeleave home and your family,

you have to be ready to endure the consequencasautshell, “the repercussions of
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rejecting or forgetting home’s tenets and powealegr, but home is also depicted as
resilient and forgiving. Fleur undergoes and swesithe harsh re-baptism into the
home she at the outset rejects for revenge” (Wijlgtt). Rather than searching
outside for the essential necessities for happilles$ove, affection and peace, Fleur
should notice that they exist in very close proxymirhey can be found in one’s
family and community. On the whole, in both noviamilies are broken down; but
reformulated. The things for survival can be fouindfamilies. However, this

reformulation is not always possible in its realse

3. 2. 1. 3. Land as the Source of Identity

It can be deducted that family and home relationgshe broader term of
community are key elements for the characters’ igatvand happiness. Besides
home and family concepts, indigenous people alswaléheir identities and attain
their survival from the land. For indigenous peofded is not conceived as a
commodity, instead it is a sacred concept to whitlpeoples have commitment. In
her article named “Where | Ought to Be”, Louise fitrid explains this traditional
view of land as “where one place has been inhalbdedenerations, the landscape
becomes enlivened by a sense of group and famsipiyi’ (Wong, 43). For her,
“people and place are inseparable” (43). Land asmple are thought as a whole.
Additionally, it has been acknowledged that these an interrelatedness and
interconnection of land, people, community, fandhd cultures. People should stay
interconnected to their lands to form their stedohel healty identities. Moreover, in
her same article, Erdrich depicts that each plaoklish special personal and
communal meanings and people have strong devotmnandscapes for “truly
knowing a place provides the link” (Erdrich, qtd Wiong, 49) between people’s
identity and the land itself. That's why Erdrichigrks present that “identity arises
partly through iconic spatial relations to the laf@ainwater, 1999; 87). This view
is obvious in her presentation of Albertine’s, lhp%, June’s and other characters’
connectedness to the land. At the end of the navledn Lipsha Morrissey crosses
the water for bringing his mother home, “we knowtthipsha has finally arrived at a

coherent sense of his place within the communitgl@iding the land itself) from
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which identity springs” (Wong, 57). Before livinghtragedy, June has also tried “to
adopt a woodlands tradition that is no longer wbkkan most cases, she cannot
carry this into her adult present life that maded¢teldhood secure” (Barry, 124). In
fact, this break in her life results from her id&pito stay on her land. Due to the
fact that she is away from her land, there aredbfsactures in her identity. So, the
task which is unfulfilled by a mother is achieveg ler son. Like Lipsha, also for
Eli, Moses, Marie and Lulu “who embody the coreaofradition and its culture,
connection to the land is an essential componemdenitity” (Stookey, 46). Lulu is
displayed as an independent woman in tribal settiSpe is also so powerful that she
can challenge by refusing “to move one foot fartivesst” (LM, 282) after Nector
signs the paper which will “turn [her] form [herjotise” (LM, 282). Lulu here
presents an indigenous perspective about her aalcémtd by refusing to leave.
When Nector comes as a tribal chairman to getdret,Ishe explains the whole truth
about the real owners of these lands and their aoment to their land: “If we're
going to measure land, let’'s measure right. Eveot &ind inch you're standing on,
even if it's on the top of the highest skyscrajfmiongs to the Indians. That's the
real truth of the matter” (LM, 282). Because agjl@s she is alive, “it is essential to
her the idea of communal identity” (Pittman, 78#)iethh can be built upon the land.
Lulu refuses to leave until her house burns dowre Sojourns in the ruins of her
damaged house until the tribe builds her a new hatmeh is “on a strip of land
rightfully repurchased from a white farmer. Thatdavas better than Henry's even,
with a view overlooking town. From there | couldeseverything. | accepted their
restitution” (LM, 288). Seemingly, she can acceptlsan offer only because the
land has been repossessed from a white farmerigad tp a native who is the real
owner. Afterwards, the new location of her home kmdl have “become the regular
nest of Lamartines” and “the Lamartine homesite¥(1289-290). Land shapes their
identities which are formed according to both comaiuand familial norms. Here,
land is compromised of geographical, cultural awodiad locations which hold
special meanings for indigenous people. Americahalms were deprived of their
lands, slaughtered intentionally and located onrdservations which undermined
their status. Seeing their lands appropriated sldoylthe Europeans and later by the

white-Americans has been a deleterious intrusiahéo worlds and understandings.
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American Indians have been forced to remain in rthgriadually dwindling
reservations. However, the land is sacred to thedhtaking these lands from them
would mean taking their lives. In the same manmet,ove Medicinethe fields are
described as “casual and lonely” (112) (qtd in Woh§1). The lands were once
abundant, vast and sacred, yet they were turnedfamming areas by the whites.
Land as a usable commodity is unacceptable to dhieenpeoples. That's why their
lands are stricken with deterioration and anguiEh.prevent this, one should not
leave her/his own homeland. This assessment i®repied through Marie. She
acknowledges her connections and commitment tdatid She has chosen to be a
traditional native woman who is devoted to indigemavays of living and native
worldviews. Through her character developmeng fiassible to assume that she has
gone through a long way; she starts as a mixeddhdaking fancy to white ways of
living and ends up as a traditional character annfagive land with a truly defined
identity. For example, she stays at the Seniorz@is, which were established “to
mimic[s] the physical design and intention of bo#iservations and early boarding
schools” and “to alienate natives from traditiomahds and thought in order to
assimilate them in the western world” (Wilson, 1138). However, she still
manages to remain loyal to her native land andyembus culture:

“Since she has lived among other old people atSkaior Citizens,

Marie had started speaking the old language, fgllimack through

time to the words that Lazarres had used among dkkms, shucking

off the Kashpaw pride, yet holding to the old sfyas Rushes Bear

had taught her, having seen the new, the Cathiblee Bureau, fail her

children, having known how comfortless words ofI[Bhgsounded in

her ears” (LM, 263).

This quotation implies that the intenseness of indigenous background
cannot be disregarded. For this reason, Marie nhightecognized as a successful
and traditional character. In the same sensepibssible to assert that she has strong
roots because of having lived with Rushes Bear islame of the strongest personas
among the families in the book. However, beford,tblae describes herself as a lost
being. When she is away from her land and her geagdbne in the Sacred Heart
Convent; she says “I despaired. | felt | had nadewsoice, nothing to direct me, no
darkness no Marie” (LM, 54). It is apparent thae sissociates selflessness with

physical displacement. After joining the companyRofshes Bear, she finds her true
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self. Wilson also explains Marie's getting togethdth Lulu as an intention “to
regain traditional native custom, culture and 1dnd$8). They come together to
strengthen their indigenous sides:

“With Nector Kashpaw gone, the two of them were rioge to
concentrate their powers, and once they got togettey developed
strong and hotheaded followings among our locakatgig group of
hard-eyes, a determined bunch who grew out their iharaids and
ponytails and dressed in ribbon shirts and calioartake their point.
Traditionals. Back-to-the-buffalo types” (LM, 303).

Marie also feels strong connections to the padisthahy she has “never
caught up with the present” (LM, 303) as it is cléa her way of dressing up.
Presumably, belonging to the past reminds herebttl ways of living and tolerance
shared by all Native Americans. It is this memdrgttieads Marie to take Lulu to her
family and helps her unite with them. Hence, Maa@ be seen as a character who
feels “the need for belonging, continues her dgwalent as a familial icon of safety
and love and concludes with her role as a collah@abehind scenes tribal director”
(Wilson, 138) and she still remains “true to hdrseér family, her community and
her land” (139).

In Four Soulsafter Fleur comes to believe that she should prdtecfamily
and preserve her home by recapturing her lost lanasing land means physical,
mental and cultural devastation for natives. Tregszure of native lands by whites
and especially through illegal maneuvering had gwtang results. John James
Mauser is the white broker made tremendous probfitdlegally taking native land
from their owners. The location of Mauser’s own $®was also built upon the land
where once Fleur’s tribe had lived. Just in theitn@gg of the novel, it is explained
by Nanapush that “During a bright thaw in the maahnlittle spirit, an Ojibwe
woman gave birth on the same ground where, mueh, lte house of John James
Mauser was raised” (FS, 4). What's more, “ther@asquestion that a number of
people of all ages lost their lives on accounthig house” (FS, 8). These comments
elucidate the sacredness of the lands. On the b#ret, this also meant these sacred
lands of indigenous peoples are spoiled dishonestty as a consequence initiated
their suffering. What seems to be the most serilomg) about this corruption is that
it has been performed for years by people suchasskt. Because;
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“he took advantage of one loophole and then anoth®w in his

earliest days, handsome and clever, he had marymahg Ojibwe
girls straight out of boarding school, applied ftireir permits to log
off the allotment lands they had inherited. Oncartirees were gone
he had abandoned his young wives, one after thi (e, 23).

Returning as an estranged person to her land antyfaFleur knows that
“her spirit was still longing for her old place,rhiand, her scraped-bare home that
had nothing on it but kind popple, raspberry buslaesl cabin caved in from last
year’'s snow” (FS, 184). Her longing for her home &er desire for her land are the
greatest motives for her revengeful acts. Fleuest story about land re-possession
reveals that Tatro owns her land she plans to gek.bThis demand is realized
through her unnamed son: “The boy got the dealibmehs then that life of him
showed Fleur’'s part of him, the Pillager” (FS, 19Manks to land again, the boy is
affiliated to his mother’'s family which indirectlgives him an identity. For
Nanapush, who stays on the reservation, land amtkhepresent “the traditional
Chippewa way of life with its loosely knit familyrgups” (Egerer, 92). The land is
important for Nanapush because he knows family,dya@ommunity and identity are
all bound to the land. Thus, he analyzes the changeght up with the illegal land
acquisition of the colonizers’:

“We were snared in laws by then. ...Attempting tqok&bat was left
of our land was like walking through a landscapeavebs. With a flare
of ink in the capital city, rights were taken angem...\We acquired an
Allotment Agent to make it easier for us to selt and to white
people...Land dwindled until there wasn’t enough & a hunting
territory” (FS, 79).

The native people gradually get accustomed to thewmen’s perception
about the meaning of land. They learn greed and whaeans to profit from the
land. As a consequence, “Where before [they] alwes a reason for each object
[they] kept, now the sole reason was wanting ibghe traded away their land for
pianos they couldn’t play and bought clothing taady for their own everyday use”
(FS, 76). In fact, they do not see the land asetbing to be owned or sold; but as
Nanapush admits: “we’d only just grown used to itlea that we owned land-
something that could not possibly belong to any &wni(FS, 79). This violation of

native worldviews is seen through Margaret whahis wife of Nanapush. Margaret
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is ready to give away Nector’s allotted land ineaartb buy linoleum for her kitchen
floors. For Margaret, the appeal of a comfortabbautious life surprisingly becomes
a more important priority than the struggle fordaclaims. This is highly ironic
because Margaret is characterized as a strongdtfenf land rights. She has fought
against lots of people including Tatro. To keep laad “Margaret was always for
the land, if nothing else. Nothing stopped her his tquest, until that linoleum.
Because of it, she betrayed herself, and worsebstrayed her son” (FS, 82). This
was a betrayal since it causes the colonizers’iki® Mauser to think that “the
reservations are ruined spots and may as well ldeo$icand all trace of their former
owners obliterated. That’'s my theory. Let the Imdiarift into towns and cities or
subsist where they will. Thinking their tribes widver be restored is sheer
foolishness. There’s nothing left!” (FS, 127). Asople like Mauser continue to steal
their lands, “land, community and family are sulssgly disintegrated one after the
other” (Wilson, 36). Amid these confusions and dilers, “Erdrich’s characters tend
to take a more nostalgic view of the lost home. &amanage to find this home
[land] eventually but all do so in different waysdafor different reasons” (Egerer,
92). While both novels show “cultural decimationdapersonal injury and pain,
[they] also show a way back to health and contentinganders, 131-132). This
healing is accentuated through the characterseeitpossession of their lands or
their commitment to these lands which also provigenm with the ability to fight for
the preservation of their customs and values. Hewethese characters cannot
realize this healing. Keeping such a balanced tolgorldview, that runs parallel to
the sacredness of home, family and land, is somgtthat Erdrich’s characters
cannot achieve as well. This is because Erdricharacters are either too late or
unsuccessful to return home. In this respect, Endreminds us that it is very
difficult to overcome the harsh contemporary tragalities of Indian reservations.
Therefore, the fate of weak characters such as Buobliteration and the fate of

strong characters such as Fleur is obscure.
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CONCLUSION

Most of the elements which shape American Indiaridveews can be found
in Louise Erdrich’s works. The issues of land, camity and identity are the
paramount topics explained through Erdrich’s charac and events. Irove
Medicineand Four Souls,especially land commitment and family are prestrie
one of the basic and sacred units of communityriéhd usage of “the indigenous
re-appropriations of western constructions of iedigus identities, various concerns
about the relationship between inside and outgdsesing borders, or a preference
for parody, satire or the grotesque as potentiglfpversive narrative modes”
(Balogh, 3) penetrates to all parts of these noviéiss, the interplay of land, identity
and community becomes the basic issue that botelsisthare.

In Love MedicineErdrich employs the value of community by incorpimg
interrelated family units. Family and land beconssemtial components for the
formation and development of identity. Erdrich’sachcters are mostly shaped in
accordance with the basic worldviews of both celsmamely American Indian and
Euro-American. In this identity formation procesbaracters try to counterbalance
the expectations of the dominant culture with th@iwn indigenous ones. While
doing so, they experience cultural and spirituakiens that emerge from having no
families and being far away from their lands. Olleraouise Erdrich proposes
adaptation as the survival strategy in her writirf§jse creates strong characters who
are involved in white surroundings and culture ar try to adapt themselves to
their new environment. However, adaptation is rsoeasy as Erdrich proposes. The
failure of adjustment is seen through the charactetWithout the values of
community and togetherness, survival is not possibl them. Although Erdrich
supports adaptations in her novels, turning baclotsalways possible as in the cases
of events inLove MedicineandFour Souls Once the wholeness is broken, repairing
or unification is not as simple as one assumes.

In Love Medicingamong five interrelated families, storytelling “lomces a
spiritual act, a means of achieving transformatitlanscendence, forgiveness”
(Schneider, 5). The novel begins with June’s inieetings told by a third person

narrator and her attempted journey to home whidhewventually lead her to death.
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Afterwards, June’s death will be the sole subjédctlmracters’ speeches and they
will discover lots of things about themselves tlglouheir own story-telling about
June. June’s death takes place during her homegoam this journey is very
symbolic in the sense that she “is clearly reacliamgomething spiritual, something
to hold on to in a life broken by divorce and disaiptment” (Schneider, 7). This
brings forth an important theme that will also lepeated in Erdrich’s other novels;
this is the theme of homecoming. On the whole, fiEehds characters are often
estranged and angry, yet finally they come back dyodnawn by some unspoken
attraction, or are brought back home by their pgbfdownes, 55). On the surface,
this homecoming ensures them healing and a truetitde However, it does not
convey the real returning to the indigenous vakiase as lonely people driven out
of their lands; it is not too easy to regain thefiiter going through lots of
misfortunes and hardships, their wholeness andthegeess is broken; and once
broken, bringing them together is something thataslikely to happen. To remain
as a native, it requires having a communal idemétiier than an individualistic one.
That's why identity should be shaped on communéles Otherwise people, like
June inLove Medicineand Fleur inFour Souls cannot survive in terms of
individualism. Erdrich displays the belief that @he leaves home, family and
community to become simply individuals, she/he #thobe ready to face its
consequences that includes paying high costs. Baotk and Fleur after leaving their
homes are not able to survive. June meets herredeath and Fleur turns into a
totally different character that is neither natha American.

In Four Souls Fleur's leaving home results in her downfall, .tdte price
she pays is costly like June’s. The reason whylsaees home is to take revenge
from the man who steals her tribal land. That is#&y, the whole story of Fleur
revolves around land and its repossession. Likee,J&teur realizes that leaving
home and family transforms her into a new persoro W indifferent to her
indigenous side. This results in her being alond laemeless. She loses her family
which has never truly shaped her and ends to k@caholic and gambler. All these
lead her to return home as a character internglisiereotypical white concepts.
Both June’s and Fleur’'s wholeness is destroyechbyathite men intervention which

results in being dispossessed of their native lacolsimunal values and indigenous
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identities. These characters learn the white miamiguage and their terms such as
envy, greed, hatred and revenge. At the end, tinejgngtand that they cannot live
and survive by sticking to white man’s rules. Moreg white man’s values lead
them to their self-destruction. They need healmdalance their lives and to find
their true identities. However, healing is not likéo happen because their cases are
irreparable. It is too late to return to their pass in the case of Fleur, whether she
heals or not is not apparent at the end of theln&wen though she is able to return
home, her healing is not evident. Her fate is olessince she has turned completely
into a new person who has internalized destruatiiée values such as greed, envy
and revenge and who sees the world more form thie \plrspective rather than the
native one.

Both characters, June and Fleur fail when theyaaray from their families
and sacred lands. That is because land and familtha most fundamental factors in
shaping one’s identity in native cultures. Once enéeprived of them, she/he is
doomed to encounter predicaments of life. In ondesurvive, returning home is
necessary as in the case of June and Fleur. Jes@wll completes her homecoming
spiritually via her son whereas Fleur returns aesa person who needs healing
through native ways. In this sense, both chara¢tgr® survive by turning back to
their lands and communities. In the entire compéidaatmosphere of reservation
life; for the sake of survival, the charactersvarior keeping their families together
and intact.

When characters try their chances off reservagowerld formed completely
in contrast to their worldviews- they find themsedvhomesick, in search of a home
that can give them the warmth and security thag tanot find outside. In order to
stay as a whole and escape from self-destructina,stould remain in the family
and among the community. Otherwise, survival angphess will not be possible.
Once a person leaves the cycle of community, she/beattered and it is impossible
to be the same again. Fleur and June’s effortsttar home as healthy people prove
to be in vain and end up in despair. That's whyisat without community and
family is not likely to happen for these characters

Love Medicineand Four Souls are seemingly two novels which are

interwoven because of their characters and thdasifoicus they put on family bonds
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and land commitment. They both share the idearofidéating one’s identity through
a healthy balance between family and land. Famity @@mmunity are very central
themes in most American Indian literature. Indiatfuare appreciated only if they
live in accordance with their communities as wallcantributing to the communal
life. In this sense, individuality is different; bit cannot be taken as something
worthless. It gains importance when it goes handaind with communal beliefs and

values. Otherwise, there are great prices to paslfo
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