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ABSTRACT

REGISTERED FEMALE PROSTITUTION IN THE OTTOMAN EMPIRE
(1876-1909)

BELLi, BURCU
Ph.D., Department of History
Supervisor: Assoc. Prof. Dr. Nesim Seker

September 2020, 289 Pages

The main purpose of this dissertation is to analyse the practice of prostitution in
Ottoman Empire during the reign of Abdulhamid Il. In this regard, the effects of the
modernization and bureaucratization process of this certain era vis-a-vis the act of
prostitution will be revealed under the light of relative precedent European
regulations. Furthermore, a thorough study focusing on the dynamics of conflict
between state authorities and local powers on the issue of prostitution will be
presented. This study has shown that; although the initial reaction of the Ottoman
Empire was reluctant, later the state had to legitimize the prostitution. Moreover,
the study showed that this shifting role of the state from an executioner to a
supervisor position was actually related to the inevitability of the spread of

epidemic diseases.

Keywords: Prostitution, Modernization, Brothels, Abdulhamid Il, Bureaucratization.
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OSMANLI IMPARATORLUGU’NDA KAYITLI KADIN FUHSU (1876- 1909)

BELLI, BURCU
DOKTORA, TARIH BOLUMU
TEZ YONETICISI: Dog. Dr. Nesim Seker

Eylul 2020, 289 Sayfa

Bu tezin temel amaci Il. Abdulhamid déneminde Osmanli Devleti'ni fuhus ile ilgili
uygulamalar yapmaya goétiren sureci takip etmektir. Bunun igin emsal teskil eden
Avrupa’daki diizenlemeler incelenmis béylece Osmanli Devleti'nin modernlesme ve
birokratiklesmesi fuhus meselesi tizerinden incelenmeye calisiimistir. Ozellikle de
salgin hastaliklarin 6niine gegilmez bir duruma geldigi noktada, Osmanli Devleti
istemese de fuhsu mesrulastirmis ve artik cezalandirici degil, denetleyici bir
pozisyon almistir. Ayrica bu tez, devletin fuhus konusunda yerel giiglerle olan

catismasina da yer vermektedir.

Anahtar Kelimeler: Fuhus, Modernlesme, Genelevler, Il. Abdulhamid,

Blrokratiklesme
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CHAPTER |

INTRODUCTION

The first stereotype that comes to mind when someone mentions prostitution is
that the act of prostitution is the oldest profession of the human being in the world.
Ones who argue that prostitution is one of the oldest professions ignore the
witchcraft and professional murders were invented before the act of prostitution.
The meaning and the target of prostitution have always changed. Thus, there is no
single description of prostitution or of being a prostitute, because it is not a single
and a simple phenomenon. The meaning of it depends on the culture that

surrounds it.

While some societies believe that it is a divine duty, others argue it is a criminal act;
thus, prostitutes should be judged. Therefore, when it is defined or explained, the
time and place should always be in mind. In other words; in order to define
prostitution, it is better to define the society, state, the authorities, law and orders,
regulations, and even the religion. As a result, all issues were associated with male
or female prostitution in history; these details should be kept in mind. Put it
differently; in order to define prostitution, it is better to define the society, state,
the authorities, law and orders, regulations, and even religion first. The points

determining women as prostitutes depend on the cultural values.

Furthermore, even if it is not known what prostitution is or who the prostitute is, it
is known, at least, what it is not: prostitution has been nonexclusive, irrespective,
illegitimate and undeserving the protection. However, still, the definition and the
features of prostitution depend on the culture. For example, in Islamic culture and
some sub-culture of Christianity having physical contact with a male stranger is

prohibited, and a woman who contacts a man who is not from the family would be



punished based on Zina®l. However, in the modern western state or culture, the
approach is different. In other words, what determines the prostitution is not the
action; it is the society. Even though prostitution has been a unisex action, it is often
associated with the female body. Basically, in the pre-modern and modern
societies, the act of prostitution is a commercial activity in which there are service
providers who are women, and customers who are men. This relationship is read,
followed, and organized based on the female body. Moreover, according to the
states, prostitution has been the main reason for several serious difficulties. For
instance, the social order might get damaged; the long-lasting diseases that killed
many people might spread suddenly. As a result, according to the states and
governments, prostitutes and prostitution have been the main reason for these
undesirable results. It is easier to understand the anger towards women, given that
prostitution is only associated with women. Besides, prostitution is read as a

feminine activity regardless of male or female participants.

The Ottomans could understand the importance of the relationship between

prostitution regulation and public health in the second half of the 19t century.
According to the government, prostitution was related to modernization, social
state affairs, and gender issues. In this way, the regulation of brothels has more

meaning than other regulations.

The primary subject of this research is to understand the reasons that allow the
Ottoman state to decide about prostitution between 1876 and 1909. This
dissertation does not focus on Abdulhamid Il; instead, it concentrates on the
mechanisms during his reign. In other words, the subject here is not the Sultan, but
prostitutes and other forces involved in this system. Moreover, this thesis also
targets to provide a launching point for further comparative examinations of

legislation concerning prostitution. It should be pointed out that studying registered

! This determination will be explained in detail in the next parts.



female prostitution in the late Ottoman Empire is much more than studying
women's issues in society. It refers to study about the femininity in the Ottoman
society, the patriarchal order, the relationship among men, and the bugs of the
system. The regulation system included the modernization movements, health
tasks, and women's and men's body politics of the government. This is also very
much related to the state's redefinition itself in the late 19" century. Besides,
studying with registered female prostitution is also highly relevant to the
international arena. Many health-related issues were common, especially in
countries that are geographically close to each other. Moreover, it will become
clear where the state saw itself in such a problematic issue in the international
atmosphere in the second half of the 19t century. Meanwhile, the situation of

European states will be given albeit limited.

The issue of the regulation of prostitution must be read more than a moral issue,
and it should be evaluated as a part of an international struggle against the
venereal diseases in Europe and the Middle East. These kinds of diseases are
pandemic, so it is wrong to think of them as a local or national issue. This issue of
regulation is only a link in a chain of practices covering the bodies of women all over
the world. However, this thesis does not cover the whole world. It aims to
understand the limits and objectives of the practice in the Ottoman state. With the
regulations in 1879 and 1884, it is aimed to understand the Ottoman government's
view of the female body. This thesis tries to understand where the prostitutes were
and what they mean in the 19t century. One of the main concerns of this thesis is
to understand whether prostitutes were subjects that could protect people from
massive pandemics or factors that caused these diseases. In this framework, this

thesis reevaluates the female body with these concerns in the 19t century.

One of the main problems of this dissertation is to understand the motives, content
and the aim of the regulations done by the Ottomans. Another problem is about to
understand similarities and differences between the Europeans and the Ottomans

in terms of prostitution regulations. In this respect, the question of whether the 19t



century Ottoman Empire was a modern or a contemporary state can be asked. Next
critical question is to understand how the Ottoman state codified prostitutes. This
thesis also tries to explore where women stood placed in society; the relationships

between the society and prostitutes.

Furthermore, this thesis has several other questions. How was the legislation on
prostitution in the Ottoman Empire translated into state narratives on public health,
national duty, and a national enemy? Why did the state want to be involved in this
process suddenly? What roles did discourses on prostitution play significantly in the
issue of modernization? What was the approach of society to prostitution until the
19t century, and why did this approach change? How did not the Ottoman State
read this issue in terms of religion? Who did reject the regulation process? What
were their alternatives to the issue of prostitution and venereal diseases? How did
the Ottoman state evaluate this issue on a health basis? How did the government
persuade people to accept the regulations? What were the expectations of
scientists from these processes? Did women resist state policies and the obligations

on prostitution as prostitutes themselves?

The literature on prostitution has developed and the issue has been evaluated in
the social sciences. In the early times, it was read as victim stories in which the
adverse effects of the male domination in societies were highlighted while the
stories, effects, role, and points of women were ignored.? At the same time, social
scientists like Kathleren Barry, made such general definitions that women were

rarely involved as a subject in these theories and explanations.? These studies point

2 Ash Zengin, iktidarin Mahremiyeti: istanbul’da Hayat Kadinlar, Sex isciligi ve Siddet, (istanbul: Metis
Yayinlari, 2016), p 17.

3 Kathleren Barry, Female Sexual Slavery: The Problems, Policies and Cause for Feminist Action, (New
Jersey: Prentice-Hall,1979),pp 280-296.



that prostitutes were just slaves losing control over their bodies. Some argue that
these women were sex slaves rather than workers. As a result, it may be
unintentional, and they accepted the legitimacy of male hegemony over women’s
bodies and their lives.* In addition to this view, there is also another group claiming
that women have to be sex workers because of the socio-economic conjuncture,
not because of their preference. The problematic view of this side is to ignore the
existence of the role of women. Moreover, and the third wing advocates argue that
prostitutes can be just sex workers, and prostitution is just a professional job.
Prostitutes or sex workers are only people, not victims or fallen women or men.
This side discusses the correlation between capitalism and feminist labor. According
to this perspective, prostitution is a broad topic; it should be evaluated among
international economic dynamics, social values, gender relationships, and political
developments. In parallel with their ideas, the point should be the value of the labor
of these women, not their so-called victim stories. As a result, a sex worker
definition was born.> Nevertheless, there are some problems with this last view,
because the conditions mentioned above may not be suitable for all women. In
other words, women whose conditions are trying to be improved may not wish to
stay in these positions. Briefly, in the theoretical prostitution discussions, all these

dynamics should be noted. Also, every single case should be evaluated differently.

Recent decades have witnessed an increased scholarly interest in marginal
agencies. For example, prostitution and brothels in European states were studied in

detail.® The conditions of female prostitution in Ottoman geography have been

4 Zengin, Iktidarin Mahremiyeti, p 17.

5> Kathleren Barry, Female Sexual Slavery: The Problems, Policies and Cause for Feminist Action, (New
Jersey: Prentice-Hall,1979), pp. 280-296.

6 James A. Brundage, Prostitution in the Medieval Canon Law, (Chicago: Chicago Press, 1976).



studied by different countries and societies from different perspectives. These
studies are an extension and continuation of European studies. Because even if
there are local differences, prostitution and its consequences are global realities. In

other words, it is useful to see all the studies as parts of the big picture.

Nevertheless, issues related to sexuality in Turkish and Ottoman historiography
have always been a bit problematic. Even if the desired quantity has not been
reached in quantity, very successful studies have been carried out in terms of
quality. This process starts with Basak Tug’s short but effective study, and she
presented her paper related to prostitution in the 2007 MESA conference.” Then,
Malte Fuhrmann studied 19t"-century prostitution in Galata between 1870 and
1915.8 This study is very significant because the first regulations were organized in
1879 and 1884, then the CUP made a more comprehensive regulation about the
issue of prostitution in 1915. Deborah Bernstein’s account is very significant about

prostitution in the Ottoman territories as well.® Francesca Bianca presented The

Marjorie Ratcliffe, “Adulteresses, Mistresses and Prostitutes: Extramarital Relationships in Medieval
Castile”, Hispania 67, no. 3 (1984), pp. 346-350.

Ruth Mazo Karras, “The Regulation of Brothels in Later Medieval England”. Signs 14, no. 2 (1989), pp.
399-433.

Randolph Trumbach, “Sex, Gender, and Sexual Identity in Modern Culture: Male Sodomy and Female
Prostitution in Enlightenment London”, .Journal of the History of Sexuality 2, no. 2 (1991), pp. 186-
203.

Diane Yvonne Ghirardo, "The Topography of Prostitution in Renaissance Ferrara", Journal of the
Society of Architectural Historians 60, no. 4 (2001), pp. 402-431.

7 Basak Tug, Politics of Honor in Ottoman Anatolia: Sexual Violence and Socio-Legal Surveillance in
the Eighteenth Century, (Leiden: Brill Publish House, 2017).

& Malte Fuhrmann, History and Anthropology, “Western Perversions, at the Threshold of Felicity the
European Prostitutes of Galata-Pera” (1870-1915), (London: Routledge Publisher, 2010) pp. 159-172.

° Deborah Bernstein, “Gender, Nationalism and Colonial Policy: Prostitution in the Jewish settlement
of Mandate Palestine, 1918-1948”, Women'’s History Review, vol. 21, (2012), pp. 62-85.



Hierarchy of Modern Prostitution in Colonial Cairo 1882- 1952 in MESA in 2007.1°
Although eastern prostitution looks a trend, there are also accounts on the west.
For example, Olga Todorova focused on Prostitution in Bulgaria in the early times.!!
Fariba Zarinebaf presented details of prostitution in the 18" century Ottoman
Empire in the Crime and Punishment Book.*> Moreover, Osman Kdse published an
article about the daily life and prostitution issue; his article’s name is The
Prohibition of Alcohol and Prostitution in the 18" century in Istanbul.® Zafer Toprak
presented an article its name is “istanbul’da Fuhus ve Ziihrevi Hastaliklar: 1914-
1933”.14 Miige Ozbek focused on the poor women in Istanbul in her doctoral thesis.
Her study is significant for those studying poor women at the end of the 19t

century.’® Serkan Savk concentrated on private life in the late Ottoman Empire.!®

10 https://globalurbanhistory.com/2016/09/09/sex-work-regulation-and-the-colonial-order-in-late-
nineteenth-century-cairo/

11 Olga Popovi¢-Obradovié, “Pravni polotaj tene prema Srpskom graDanskom zakoniku (1844- 1946)
[Legal status of women according to the first Serbian civil code (1844-1946)]”, in Srbija u
modernizacijskim procesim19. | 20. veka. 2. PoloZaj Zene kao merilo modernizacije. Naucin skup
[Serbia in the 19" and 20" century modernizing processes. 2. Women's position as the measure of
modernization. Conference] (Beograd: Institut za noviju istoriju Srbije, 1988), pp. 11-24.

12 Fariba Zarinebaf, Crime and Punishment in Istanbul: 1700- 1800, (California: University of
California Press, 2011).

13 0sman Kése, “The Prohibition Of Alcohol and Prostitution In Istanbul: An 18th Century Practice
During The Ottoman, Russia and Austrian Wars”, Journal of Turkish Studies, Vol. I, (2007).

14 7afer Toprak, “istanbul’da Fuhus ve Ziihrevi Hastaliklar 1914-1933”, Tarih ve Toplum, Vol.39, (Mart
1987), pp. 31-40.

> Mige Ozbek, Single, Poor Women in Istanbul, 1850-1915: Prostitution Sexuality and Female Labor,
(Unpublished Ph.D.Thesis), Bogazigi University.

16 Serkan Savk, Kapilar, Mahremiyet ve Kamusallik Erken Modern Dénemde Istanbul’un Modern
Yapisini Yeniden Diisiinmek, (Unpublished Ph.D.Thesis), Hacettepe University.



His study is beneficial for those who prefer to interest in the private zones in the
Ottoman society. Thus, his account is very significant for this dissertation. Cem
Dogan published his thesis about the sexuality of the late Ottoman Empire recently.
He also focused on the prostitution issue in the late 19* century.’” Furthermore,
Rifat Bali studied about the Jews and prostitution in the Ottoman lands. This

account is also very crucial to image the conditions of prostitution.!®

Although the studies on this subject seem to be new, there are some basic and
comprehensive studies. Giovanni Scognamillo, who was one of the essential
intellectual names of the early Republican era, published a book about the
prostitution in Beyoglu. His study provides basic knowledge about prostitution in
the early Ottoman Empire.'® Marinos Sariyannis who wrote about prostitution in
Istanbul between the 16" and 18 centuries talks about the same details as
Giovanni Scognamillo.?’ Another name who focused on the entertainment life of
the Ottomans, especially Istanbul, was Ahmet Refik. He published a book about the
nights of Istanbul. His account is also a primary source for the ones who study about

prostitution and some other things related to nights.?! Ahmet Rasim is another

17 Cem Dogan, Cinselligin Sakli Kiyisi, (istanbul: Tarih Vakfi Yurt Yayinlari, 2019).

18 Rifat Bali, The Jews and Prostitution in Constantinople: 1854-1922, (istanbul: Isis Press, 2008).

19 Giovanni Scognamillo, Beyoglu’nda Fuhus, (istanbul: Altin Kitaplar, 1994).

20 Marinos Sariyannis, “Prostitution in Ottoman Istanbul, Late Sixteenth-Early Eighteenth Century”,
Turcica vol. 40, (Jan, 2018).

Giovanni Scognamillo, Beyoglu’nda Fuhus, (istanbul: Altin Kitaplar Yayinevi, 1994), pp. 10-15.

Walter G. Andrews, Mehmet Kalpakli, Age of Beloveds: Love and the Beloved in Early-Modern
Ottoman and European Culture and Society, (US: Duke University Press, 2005).

21 Ahmet Refik Altinay, istanbul Nasil E§leniyordu?, (istanbul: iletisim Yayincilik, 1988).



significant name; his notes about the daily life of the late Ottoman Empire sheds
light on the past. For example, his personal experiences with old prostitution are

essential for this study.??

Besides, some critical studies help to understand the period, conditions, and
Abdulhamid's policies, even if they do not directly mention prostitution. Here it is
also necessary to mention them. For example, Selim Deringil’s study is about
Abdulhamid II’s policy.?3 This is very important for the ones who focus on the era of
Abdulhamid Il. He changed the polarized attitude to Abdulhamid. Moreover, Nadir
Ozbek is another historian who altered the perspectives about Abdulhamid Il in his
account.?* Furthermore, Frangois Georgeon and Orhan Kologlu focused on
Abdilhamid Il and their perspectives affected the discussions about him and his

reign.?®

According to the state, the family was the opposite of prostitution in the late
Ottoman Empire. Thus, the studies about the family are also meaningful for this
dissertation, Cem Behar and Alan Duben published a precious study about the

society of the Ottoman life.?® Pinar Oztamur studied about the women and children

22 Ahmet Rasim, Fuhs-i Atik, (istanbul: Arba Yayinlari, 1922).

2 Selim Deringil, The Well-Protected Domains: Ideology and the Legitimation of Power in the
Ottoman Empire, 1876—1909. (London: I. B. Tauris, 1998).

24 Nadir Ozbek, Osmanli imparatorlugu’nda Sosyal Devlet, (istanbul: iletisim Yayinlari, 2002).

25 Francois Georgeon, Sultan Abdiilhamid, (istanbul: iletisim Yayinlari, 2018).

Orhan Kologlu, Abdiilhamid Gergedi, (istanbul: Pozitif Yayincilik, 2015).

26 Cem Behar and Alan Duben, Istanbul Households: Marriage, Family, and Fertility, 1880-1940,
(Cambridge [England]; New York: Cambridge University Press 1991).



in the early Turkish Republic in her graduate thesis.?’” Her thesis is significant in

terms of the medicalization process of the early Turkish Republic.

Health concerns raised the issue of prostitution in the 19t century. Therefore, what
is written about epidemics is also very important for this thesis. The number of
scientists studying this subject is minimal in Turkey. Nuran Yildirim, who has worked
on almost every subject related to the history of Turkish and Ottoman medicine,
also has very successful studies in this regard.?® Another name that makes the most
comprehensive researches and determinations about the history of Ottoman
medicine is Nil Sar1.2° Even though from a different point of view, Fatih Artvinli
prepared a doctoral dissertation, which is very important in understanding the

motifs of health organizations in the 19" century Ottoman Empire.3°

Before coming to the theory part, mentioning some points that this thesis
distinguishes from other studies is found meaningful in evaluating next the
chapters. The first main difference between this study and the others is related to
the main focus area. This study prefers to concentrate on the period shortly before
the 1884 or 1879 Regulations. In other words, this thesis tries to understand the
primary motivation that forces the Ottoman government to be part of the
prostitution issue. On the contrary, many other studies prefer to focus on the

articles and results of the 1884 Regulation. Moreover, many of them ignore the

27 http://doczz.biz.tr/doc/59256/defining-a-population--women-and-children-in

28 Nuran Yildirim, “Kurumlar Ciizzamnamesi/Miskinler Tekkesi”, IN 14. Yiizyildan Cumhuriyet’e
Hastaliklar, Hastaneler, Kurumlar, (istanbul: Tarih Vakfi Yurt Yayinlari, 2014).

23 Nil Sari, Tip Tarihi Arastirmalari, (istanbul: Sandoz Uriinleri A.S. Yayinlari, 2000).

30 Fatih Artvinli, Delilik, Siyaset ve Toplum: Toptasi Bimarhanesi (1873-1927), (istanbul: Bogazigi
Universitesi Yayinlari, 2013).
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1879 Regulation and some other researches about prostitution before the 1884

Regulation announcement.

Furthermore, this thesis evaluates the issue of female prostitution as a gender-
related topic. It is evident that women, no matter prostitute or not, suffered from
the male hegemony in the classical Ottoman society more than males. However, it
does not mean that males did not experience any difficulties because of this male-
oriented society. Significantly, many other studies ignore this nuance, as well. Most
probably, they avoid this male issue since they demand to present the poor

conditions of females.

In order for the male-dominated society to maintain its power, men had to do some
routines. Of these, sexuality was a priority. In the 19t century, when heterosexual
sexuality was emphasized, adolescent men often had to experience their first
sexuality in brothels. Adult men volunteering from the family or neighborhood were
leading this process. This situation was passed down from generation to generation.
The social status of the man was somewhat dependent on his performance in these
houses. This did not only cover sexuality. At the same time, they had to prove their
drinking capacity, their social role, and financial power to their peers and these
leaders. Depending on their performances here, they would be accepted and
respected as male or not. This thesis admits this process not as an issue enjoyed by
men, but rather as a ceremony that causes young men to experience traumatic
movements about sexuality. However, as was said from the beginning, this
approach does not mean that the existing suffering of women is underestimated or

disappeared.

Another point in which this thesis distinguishes itself from its peers is related to the
religion of prostitutes. It is also possible to read it like a kind of nationalism.
According to many studies focusing on or only mentioning prostitution in the
Ottoman Empire, the majority of prostitute women were non-Muslim subjects.

However, there is not any source or official record approving this theory. The main
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reason for this approach is the visibility of non-Muslim prostitutes in society. In
other words, even it stated just in theory, the Ottoman Empire was a Muslim state,
so the existence and visibility of Muslim prostitutes were not accepted. As a result,
their existence was ignored, and the majority of the non-Muslim prostitute was
highlighted. However, this thesis calims that this is a myth. Moreover, due to the

inability to prove it, this thesis prefers to keep silent in this issue.

Another issue in which this thesis argues for a different claim concerns the content
of the regulations. Many other studies criticize the content of the 1884 Regulation
quite harshly. This study discusses this in all the topics it covers and evaluates it in
two different ways. The first perspective is that the originality of the 1884 and 1879
Regulations should be criticized. Both Regulations are translated copies. Notably,
the 1884 Regulation was inspired by a French simple. The issue of prostitution is
read as a local issue, whereas this study advocates evaluating a multi-angle issue
like prostitution within international dynamics. The 19th century was the period
when western European states needed human resources, so the issue of healthy
people was current. Thinking this independently of various epidemics and ignoring

Western states' influence is a point that leaves them lacking for studies.

As a result, prostitution in the late Ottoman Empire and the attempts about it
should be evaluated in the global dynamics. In other words, regulations were not a
decision that the Ottoman government made alone. In short, the effects and

enforcements done by European powers should be kept in mind.

Secondly, the 1884 Regulation is criticized because of its limited and narrow
intervene capacity by many other studies. However, these studies do not mention
the real capacity of the state. In other words, in the late 19th century, the capability
of the state was already limited. As a result, on the contrary, when the state acted
hesitantly, it made the right decision. Since it was the first time the state preferred
to be part of such a different and challenging topic, the state's real capacity was

limited in theory and practically. For example, the state could employ very few
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health professionals or security powers in this area. That is why even the name of
the 1884 Regulation is not specified. It refers to some private houses. The exact
number or exact addresses of these houses are unknown. The main determining

power here is not the state but the process itself.

Another missing point seen in other studies connected with the above mentioned is
the state's intention. Contrary to other points, it is possible to talk about too much
western influence in this area. Many social scientists who study about prostitution
and women's issues argue that the Ottoman government targeted women directly.
Especially with the Foucauldian approach, they make the state look like a successful
misogynist. However, as this study tries to show, such a move needs acute
infrastructural powers. However, the Ottoman Empire in the late 19th century was
deprived of these infrastructures. Furthermore, its limitation in the Regulations was

related to the awareness of this reality.

This thesis prefers to follow a historical pattern in the issue of prostitution in the
late Ottoman Empire. The main reason for this is the close relationship between
political developments and failures and prostitution. Politics affects the economy,
and the economy affects political developments. The main reason behind the issue
of prostitution in the world is the economy; thus, the economy and politics are very
significant for prostitution-oriented studies. However, many dissertations or thesis
do not agree with this idea and they do not mention the role of these two dynamics
in their studies. This dissertation thinks the opposite; thus, there is a considerable
chapter, including the political and financial developments in the Ottoman and
world conjunctures. Furthermore, this chapter shows the relationship between the

importance of Abdilhamid II’s era and Regulation trends.

Another issue that is not mentioned in other studies, but is one of the backbones of
this study is related to the existence of local powers in the issue of prostitution.
Many studies imply that prostitution develops only between women and the

abstract concept called the state, and they ignore the long-term and highly effective
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sanctioning capacities of the local powers in between these two. However, this
thesis is aware of the powers of these forces. Therefore, a separate chapter is
written for them. Until the centralization movements at the end of the 19%" century,
the determining actors in prostitution were the local forces in between. Therefore,
ignoring the sanctions of these forces means leaving one of the most critical points
of the prostitution issue empty. It should be remembered that one of the main
subjects of this thesis is the conflicts in the transition of prostitution control from

these local powers to the central power.

I.I. THEORETICAL FRAMEWORK

Michael Mann’s terms of conceptualization of state as a despotic and infrastructural
ones is one of the most significant approaches of this thesis.3! According to this
dissertation, the era of Abdilhamid Il can be read as a transformation process from
indirect state affairs to direct state. In other words, the era and the topic being
studied by this thesis focuses on the long-lasted transformation process between
the traditional and the modern ones in terms of prostitution. At this point, the place
of fear and consent is replaced. Unlike the era of the pre-modern times, the
keywords of the western world including the Ottoman Empire became the
information and storing them. It is not a simple coincidence that the science of
statistics was born and developed in the 19t century. The modern states of this
century benefitted from the statistics information and data about their populations.
Its reflections on the Ottoman Empire are felt in the second half of the 19" century.

For example, thanks to the 1879 Prostitution Regulation, the general knowledge in

31 Michaal Mann, “The Autonomous Power of the State: Its Origin, Mechanism and Results”,
European Journal Of Sociology, vol. 25, ( November, 1984), p. 189.

Michael Mann, States, War and Capitalism, (Oxford: Cabridge Publishment, 1982), pp. 5-15.
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the Empire, at least in the capital began to be collected. According to Michel
Foucault, statistics is the science of the modern state.3? Thanks to the reports and
other data about the societies, the governments could control and manipulate their
people easier. This is the indirect way of control or surveillance. As much as the
data, using them is significant. For instance, Abdilhamid Il had detailed information
about their people in a paranoiac and pathological way. However, he could not
benefit from them as much as he wished or planned since the lack of infrastructural
forces of the state. It should be asked that the 1879 or 1884 Regulations in
prostitution were whether an example of direct or indirect control? The one of the

main aims of this dissertation work is to figure out this answer, as well.

One of the most critical casts of this thesis is population, and this topic is evaluated
from the Foucauldian governmentality perspective. 33 This theory stays behind the
discussions and explanations about the population throughout the dissertation.
Then, why is the term of the population that is repeated and discussed from
different angles again and again by this dissertation, in the eye of the 19" century
modern states significant? This thesis argues that the population is the primarily
tool for the legitimacy of the state in the 19'™"-century conjuncture. According to

Foucault, the main aim is to discipline society.3* What is the main purpose of the

32 Michel Foucault, “Governmentality”, Colin Gordon and Peter Miller, The Foucault Effect Studies in
Governmentality, (Chicago: University of Chicago Press, 1991), p. 96.

3 Michel Foucault, Security, Territory, Population: Lectures at the College de France 1977-1978,
Translated by Graham Burchell, (Basingstoke: New York Palgrave Macmillian, 2007), p. 144-145.

34 Foucault, “Governmentality”, p. 100-101.

Selguk Dursun, “Procreation, Family and Progress: Administrative and Economic Process of in the
19%" Century”, the History of Family, No 16, (2011), pp. 160-172.
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state to discipline the society? This thesis looks for this answer in the issue of

prostitution.

Parallel to Foucault, Antony Giddens focuses on the disciplinary power of the
modern state. According to his theory, disciplinary power was the internal
pacification consisting of collecting and keeping reports and statistics about
population, and using them to surveillance practices in everyday life.3> Shortly, the
19" century modern states used and manipulated their populations by disciplining
them. This thesis takes one step further and tries to figure out the main motive
behind the demand of disciplined population. According to this dissertation, both
European states and the Ottoman Empire in the 19t century, wished to manipulate
their population in order to survive in this new world order. The existence of the
state depended on the existence of the society or populations. This situation was
linked to maintain of the public order. Thus, the most important keywords of this
century are the public, order and public order. This dissertation argues that a
“conservative” sultan, Abdilhamid Il had to accept the legitimacy of prostitution to

protect and maintain the public order and the existence of the state.

When it comes to another keyword of this century, force, it can be claimed that the
Ottoman Empire re-shaped its meaning based on the necessities of the new world
order. Even though the state did not volunteer to intervene in prostitution since it
thought that this was a local issue, it used to forces when it needed. But, this state
changed its force instruments and discourses in the late 19t century. The state did
not call itself a discipliner power, and instead, it tried to become the controller in
the late 19'" century. This can be read as a total and direct modern state

movement. One step further, the state tried to decrease the local power’s capacity

35 Antony Giddens, The Nation State and Violence, vol Il, A Contemporary Critique of Historical
Materialism, (Berkeley: University Of California Press, 1985), pp. 187-191.
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in the issue of prostitution and made police officers and medical professionals

responsible ones in many places and cases.3®

Then, in the late 19t century, when the state re-coded itself, how it or the society
did call or code prostitutes and prostitution? Were they still considered as criminals
or sinners? Or were they one of the anomie groups of the late 19" century? On the
other hand, how did these women call themselves in this new world order? The
relationship between the concept of anomie and prostitutes based on Gidden’s
anomie theory should be thought.?” Giddens is the first name who used this terms
in suicide issue. According to his attitude, the idea of anomie is related to the
dangerous phobia that was born in the late 18t and early 19t centuries in the
capitalist states. These dangerous people were the immigrants coming from the
peripheries to the city centers3® As a result, the direct relationship in the mind of
the elites and the governments between the being immigrants and criminal is clear.
This dissertation argues that this elite or middle-class phobia reflected the Ottoman
Empire in the late 19'™" century. Thus, poor women coming from the peripheries

were accepted as ( potential ) prostitutes.

The economy determines the kinds and intensity of the punishment practices.
When it comes to the relationship economy and prostitution, during difficult times
like wars or famines, prostitution becomes visible in the societies. Alternatively, the
number of prostitutes increases when people become more miserable. The attitude

of society can explain this situation, they could ignore prostitution during financial

36 A R. Gillis, “Crime and State Surveillance in the 19" Century France”, American Journal of
Sociology, vol. 95, ( September, 1989), pp. 300-310.

37 Antony Giddens, Sociology, (Oxford: Polity Press, 1984), pp. 175-17

38 Clive Emsey, Crime, Police and Penal Policies: European Experiences 1750-1940, (England: Exford
University Press, 2013), p. 5.
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crises. Moreover, this dissertation argues that in the Ottoman and European
societies, prostitutes were ignored by people because of their financial benefits
from this market. For example, the boats chamberlains earned money when they
rent their boats to single women and men, furthermore, crafts close to the houses
also took the economic advantage of prostitution, and used to sell fruits and drinks
to these women and their clients. However, the role of politics should not be
overlooked. Since, this dissertation has a particular room for economy and politics
in the world and the Ottoman Empire until 1876 when Abduilhamid Il came to his

throne.

Another state-related and prostitution-oriented topic in the 19" century is the
public and the private spheres and their borders. Pre-modern years people did not
wish to have private spheres, but this changed the capitalism. The demand for
private sphere belonged to the elites in the modern states. This issue spread over
the Ottoman Empire in the late 19%" century, even if it was not one of the core
states of capitalist system.3° The state felt itself a protector of the private spheres,
at least the documents show that the state tried to protect the private sphere of

the state officers or Ottoman upper class.

Even though almost all crimes were updated in the 19" century, prostitution has a
unique place. Unlike many other crimes, the regulation issue became serious in the
19%" century. The last and most comprehensive versions of the regulations were
published and announced in this century. On the other hand, regulation can be read
as an alternative to the punishment system. Thus, modern states could use less
despotic or punisher sides against their population. Being punisher was not a
proper title for the modern states in the 19t century. Then, it should be looked for
that what kind of state did choose to be controller instated of punisher? Moreover,

was regulation a direct or indirect force? Based on the 19%"-century applications in

39 Robert Reiner, The Politics of the Police, (New York: Harvester Wheatshelf, 1992), p. 27.
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both European states and the Ottoman Empire, it can be said that regulation is an
indirect force of the states; in other words, it was a tool of a modern state.
However, the regulation of the process and the results in the Ottoman Empire were
not as expected. Contrary to many European states, the Ottoman Empire suffered

from prostitution regulation because of the lack of infrastructural forces.

In sum, in the 19™"-century western world conjuncture, the meaning of crime and
criminals were re-shaped based on the needs of the time. However, the registered
prostitution was not a crime anymore, thanks to the regulation process committing
prostitution was not a criminal act. On the contrary, committing prostitution or

illicit sex in the unregistered places became a new crime.

With the regulation process, the position of the prostitution was re-named. It was
different from robbery or murder in the modern world. It began to be read as a
medical issue rather than a criminal or moral one. In the pre-modern times, people
could not have illicit sex wherever they wished; in other words, people did not have
private spheres even in their houses. Society could intervene in this process; with
capitalism this perspective began to change, and people, especially the upper class,
wished to have their private sphere. This situation makes the local forces very

critical for this thesis.

The elites demanded from the modern government to be protected their private
areas. One of the topics that are affected by this new attempt is prostitution. This
situation could not reflect the Ottoman Empire and society; even the state wished
to provide the private spheres. This thesis asks the main reason for this stability; the
main answer is the new order and habits of capitalism. Thus, this dissertation
highlighted the effects of capitalism in Europe and the Ottoman Empire. Therefore,

the differences became more visible.

Thus, should prostitution be considered entirely different from other crimes? This

dissertation does not prefer to compare prostitution with the other crimes, but it
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should be kept in mind that prostitution in the late 19" century, especially in the
Ottoman Empire, is neither wholly independent nor intimately related to other
crimes. In other words, this thesis’ main goal is not to evaluate the position of
prostitution among other crimes. It prefers to focus on the medicalization process

of this issue.

This thesis evaluates and enquires main differences between the Europeans states
and the Ottoman Empire in the issue of prostitution with the theory of Mann,

Giddens, and some other social scientists.

The meaning of legislation on regulated female prostitution is to separate the
centers into the zones of virtuous spheres and zones of state-sanctioned
extramarital sex. This is done by constructing separate buildings for brothels or
isolated women from the rest of the city or places. The brothels that the state
accepted formally after 1879 and 1884 were also an indication of how the state
classified people. The state made this distinction mainly between the genders. The
state also distinguished women as those who were chaste and not. From this point
of view, the officialization of prostitution means the officialization of different zones
in Ottoman society. Like areas where men can enter but women cannot, and areas
where some women can enter, but some women cannot. One of the main
objectives of this thesis is to be able to understand what the state is trying to do in
these "fields." On the other hand, zone issues had always been a very fragile topic
in Ottoman society. The main issue of this thesis is to understand the prostitution

flexibility in this permeable zone.

The biggest reason for registered female prostitution to be legitimate in the second
half of the 19" century in the Ottoman Empire was the self-determination of the
state. Regardless of the background, how to use state devices should be considered
account when studying a versatile issue such as prostitution. On the process of

becoming a modern and social state, political power accepted or had to accept the
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points that contradicted itself. The state was a follower of this process. As a result,

the issue of prostitution should be evaluated from a broad perspective.

Prostitution has always been associated with urban or centers. For example, M.
David Wyers, studying prostitution in the early republican era, advocates that
prostitution was an urban problem.*® According to his magnificent account, when it
is carelessly read, it can be concluded that prostitution was not committed to the
periphery. However, the city is a region with relatively higher job opportunities than
in the periphery of the Empire. Furthermore, women might have been able to find
alternative ways to make money, albeit limited. On the contrary, because of the
limited work opportunities in the villages or small places women could not have
found proper positions to earn money. As a result, the main reason why

prostitution in the centers was visible is the high number of cases recorded.

In the second half of the 19'™" century, the state completely changed its view of
prostitution. Of course, it did not voluntarily do this. Because of the domestic and
international atmosphere, the state had to accept the existence of prostitution
officially. It was evident that until the second first half of the 19" century, the
Ottoman government acted as there was no prostitution in the Ottoman territories,
or the government behaved as prostitution was the area that foreign people or
non-Muslims were involved. At least, this issue was not on the government's
agenda, and instead, the state pretended as this issue was a local problem that the
local forces had to deal with. However, the studies revealed that this was not the
case at all. There was prostitution, and Muslim women were also doing this work
regularly or temporarily, especially in places considered sacred to Muslims. What

makes the Ottoman state the most modern in this sense is the displacement of sin

40 Mark Dawis Wyers, “Wicked” Istanbul: The Regulation of Prostitution in the Early Turkish Republic,
(Istanbul: Libra Publish House, 2012).
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and deficiency. The state did not judge the women or men because of the issue of
prostitution, and the state began to check the conditions and standards in the

houses. The primary motivation behind this was the obsession with the hygiene of
the state. The central motif of the state in legitimizing prostitution was a matter of

health.

The most fundamental theoretical approach of this dissertation is that prostitution
was a local issue, no matter in the peripheries or the centers. Moreover, it was not
a private action since almost everyone in the same neighborhood was aware of
happening. In other words, prostitution was not an action among the clients,

women, and panders. The neighbors and crafts used to know the event.

A state with concerns about hygiene, population, family, and healthy generations
had no choice but to justify female prostitution as legitimate in the second half of
the 19t century. Even if women did not struggle directly in this process, here, no
taxation without the representation occurred spontaneously. The state expected to
convince the public with statements of health. However, that did not happen.
People did not care about the health issue so much. Thus, the state had to create
other stories and tales about the diseases; many of them were related to national
feelings and masculinity. The state's most advanced discourse was that sex was a
basic need for men, and delaying it would be problematic in many ways for the
society. Nevertheless, it was the best thing for them and their nation to do this in
safety areas and with healthy women. This was the discourse that the state used to

try to convince the people to prefer to the registered houses.

Protecting public health was actually up to the choice of people. The state did not
have much authority here. However, at least it tried to show a robust regulatory
and supervisory position. For nationalist and religion- oriented reasons, at least, the
state did not allow Muslim women to officially prostitute. As a result, nationalism,
family issues, and modernity should be thought from the same perspective in the

issue of prostitution.
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The main sources of this dissertation are the documents in the Ottoman Archive.
Even though in the late 19" century, the issue of prostitution is begun to be read as
a medical problem, the documents in the Health Ministry is not available now. Thus,
it makes other sources more valuable. For instance, the documents recorded by
Zaptiye Ministry is benefitted from. The issue of prostitution in the late Ottoman
Empire is an international process; this is not the global market of the prostitution.
The capitulations played a role in this issue; thus, documents of the Foreign Ministry
are used. Furthermore, the documents in Yildiz collection is also presented.
Moreover, the Ministry of Interior and some other offices under this ministry like
security are used. The Rumeli documents recorded in Manastir and Kosova are also

mentioned and benefitted.

I.Il. STRUCTURE

A note needs to be made regarding the structure of this dissertation. This thesis
starts with the introduction part, then theoretical knowledge about the law system
in the Ottoman Empire is given. In this chapter, the position of prostitution or illicit
sex in Islam, traditional law, and secular law in the 19%" century will be mentioned.
At the end of this part, the Tanzimat effect on the Ottoman Empire's law system is
presented. The second main part of the first chapter gives general practices in daily
life in terms of prostitution until the second half of the 19" century. However, it
should be pointed out that the main target of this thesis is not to give a history of
prostitution in the Ottoman Empire but practices, punishments and case by case
solution until the 19t century is discussed in this second part. The main aim of this
dissertation is to show the bureaucratic developments in terms of prostitution. The
third chapter provides details about the local forces because of their powers and
capacities in prostitution. Furthermore, the struggle with these forces and states

after 1876 is also given. At the end of this chapter, the fragile zones and borders will
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be shown. Thus, the transition between the private and public zones will be

meaningful.

The fourth chapter presents the financial and political background of the world
conjuncture until the end of the 19t century. Therefore, it will be easier to follow
the process towards 1879 and 1884 Regulations. In the last part of this chapter, the
main reason for choosing this era will be explained and exemplified. The fifth
chapter is one of the main parts of this thesis, and it is about the regulation process
in both European states and the Ottoman Empire. The European state’s regulation
process will be mentioned because the Ottomans followed their steps. Then, the
1879 and 1884 Regulations will come. The 1884 Regulation is the most significant
because it is an updated and more complete version than the first one. In the
second part of this chapter, the importance of this Regulation will be clarified. Then,
the reaction and attitudes of the people about this Regulation and legislation of
prostitution will be shown. Thus, the people’s idea about the registration of
prostitution will be more transparent. Being a modern state will be discussed in this
section as well. The obsession with the hygiene of the state and the meaning of the
body in the 19t"-century conditions will be presented in this part. Until so far, the
meaning of prostitution and registration process will be explained from political,
social, and financial perspectives. The last main chapter focuses on this issue from a

different perspective.

The second half of this chapter is about the sexually transmitted diseases that the
main motives of the regulations. This is the chapter that diseases like syphilis and
other epidemics will be presented. Thus, the hygiene phobia of the Ottoman
government will be more meaningful. Furthermore, the good intention of the state

toward the epidemics will be sanctioned. The last chapter is the conclusion part.

The main sources of this dissertation are the documents in the Presidency Ottoman
Archive. It should be noted that only a tiny part of the events are accessible

documents. Even though the issue of prostitution was coded as a medical issue
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after the second half of the 19t century, this area remains empty because the
medical documents are not available today. This is an institutional problem, and it
makes this and other thesis or studies focusing on medical issues in the late
Ottoman Empire lack of very significant perspective. This is a point that will always
make these studies a little uneasy. In addition to the primary sources, the records,
personal notes, analyses are the second-hand sources of this dissertation. The

primary method is the materialist history.
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CHAPTER Il

OTTOMAN LAWS ON PROSTITUTON and PROSTITUTION IN
THE OTTOMAN WORLD UNTIL THE 19™ CENTURY

II.I. OTTOMAN LAWS ON PROSTITUTON

To discuss almost all issues in the Ottoman Empire, a long durée historical method
is required. Sex-related topics are one of them. The Ottoman Empire survived
between the end of the 13" century and 1922 in Anatolia, Balkans and North Africa.
According to Elyse Semerdjian, the Ottomans viewed themselves as the protector of
Muslim tradition.*! Although it was a multi-ethnic state, theoretically it was a

Muslim state. As a result, it was established based on Shari’a laws.

Orf’i law was invented due to the lack of some notions, or for exceptional cases in
Shari’a. It was the Orf’i law used in practical life mostly. In this part, the Islamic
World and its attitude toward prostitution and sexuality are to be shown in order to
make prostitution-related points clear at least in theory. After that, in order to
understand the daily life in the Ottoman Empire, the codes of both Shari’a and Orf’i
are to be presented shortly. Thus, the theoretical and practical applications in
Islamic World are to become more apparent. Another reason for starting with and

focusing on the law is that prostitution is perceived as a legal issue.

When the geopolitical route of Islam is analyzed, the effects of Sumerian, Egypt,
Greek, Rome, Persian, Syria, even China, and India are noticed. All these heritages

come together with the Islamic explanations, overlap, and then create a new

41 Elijah Semerdjian, Off The Strait Path: lllicit sex, Law, and Community in Ottoman Aleppo,
(Syracuse, N.Y.: Syracuse University Press, 2008), p. 29.
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tradition that is called Islamic tradition. Thus, some of the Greek and Persian details
can be found in this culture in everyday life. Between the 8™ and 20™" centuries, the
Islamic World represented and was involved in each ancient culture’s value and
knowledge. As a subtopic, when it comes to sexuality in Islam, theoretically, Islam
supports sexuality; for instance, it advocates polygamy, which means a man can get
married to more than one woman legally. The religion itself determines the specific
conditions of this issue. In addition to more legal wives, cariyes are female slaves
having to serve their master. In other words, in contrast to Christianity, Islam
supports the legitimized sexual relationships between men and women. Like the
cultures earlier, Islam also divides women into two essential groups. The first one is
the untouchable ladies, while the second one is “the others.” Islam prohibits
prostitution, and it can be said that it has the most painful punishments compared
to the other religions and cultures. It judges both men and women on the act of
prostitution, and if they are not single, they should be killed. This crime is called
Zina; yet, the corporal punishments were not practiced even by the Prophet.*? The
extension of these general rules in Islam in the Ottoman Empire is to be analyzed in

detail later.

In the second half of this chapter, the prostitution habits of the society and the
state’s reactions against prostitution until the 19t" century are stressed in order to
get the connection between the pre-modern times and the 19%"-century conditions
in the Ottoman World. Besides, the historical background helps understand the
missing points in the issue of prostitution in the 19%" century-Ottoman Empire. This
chapter starts with the etymological explanation of prostitution, then; the terms
related to prostitution in Ottoman documents are presented. After that, based on
the primary sources, these are the documents from the Presidential Ottoman

Archive, and secondary sources, the historical background and developments and

42 Osman Keskinoglu, Fikih Tarihi ve islam Hukuku, (istanbul: Ayyildiz Yayinevi, 1969), p. 260.
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discussions of prostitution in the Ottoman Empire from the 16" century to the
beginning of the 19" century are mentioned. It should be pointed out that a dual
system is followed, the prostitution process is explained shortly, at the same time,
the patriarch approach of the state is highlighted. The latter one can be named as
the long-lasting potential negative results of the social habits. In the second half of
this part, the slavery system in the Ottoman state is clarified, and the relationship

between slavery and prostitution traffic in the Ottoman World is stressed shortly.

First, the position of the prostitutes in the state’s and society’s eye is explained.
During the pre-modern years in the Ottoman Empire, the state did not present itself
as a social state like many other pre- modern states. The social state is used to
mean the state that meets the social needs of its people, for example health,

education and many other social rights.

Except for some significant events, the state did not serve people regularly until the
second half of the 19%" century. The state or the sultan had the habit of supporting
the ones who were in need; however, there is a significant nuance here. This habit
was different from the 19" century’s state habits. In the Ottoman society, people in
need were classified as the ones who deserved help and the ones who did not.
While there were some changes in these definitions from the 16" century to the
19'" century, prostitutes were the ones who did not deserve help and support. Like
prostitutes, some beggars and vagrants were also deprived of the state’s support.*?
This situation, to be explained later, was almost the same as the 16" century, the
era of Abdulhamid Il. The Ottoman documents consist of many words used for
those who needed help. These people varied: the ones suffering from poverty,
women who lost their father or husband, orphans, widowers, martyrs’ relatives,

and some others. These people were the ones who deserved help, but the first

43 Nadir Ozbek, Osmanli imparatorlugu’nda Sosyal Devlet, (istanbul: iletisimYayinlari, 2002), pp. 51-
52.
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group did not deserve it.** Victimization is the decisive factor for this distinction. It
was generally accepted that prostitutes chose their jobs with their consent. As a
result, they were not accepted as victims in many cases because their conditions
were not unexpected. Instead, they chose it. Therefore, they did not deserve the

state’s or the society’s support.

Il.I.I.Shari’a Law

Shari’a is the law based on the Quran and Hadith. In Shari’a law, crimes are
separated into two forms; the first one is the crime against the individual, while the
second one is the crime against God.*> The crime against the person is killing,
injuring, abortion, and different versions of these acts. When it comes to the crime
against God, it consists of seven titles: adultery, robbery, seizure, telling a lie about
adultery, drinking alcohol, tergiversation, and insurgency.*® The punishment that is
called ukdbdt in Shari’a law is separated into two forms; the first one is hadd that is
determined by Qur’an, ta’zir meaning the decision about the crime depends on the
judge, while the last one kisds refers to the punishments equal to the crime. The
Islamic scholars are still arguing which one should be accepted as hadd crime and
which one should not. Some claim that drinking is not a hadd crime while others tell
that rebellion is not. However, the conditions of adultery are stable; in other words,

it is accepted as a crime against God unanimously.

4 \bid., pp. 50-51.

4> Mustafa Avci, Osmanl Hukukunda Suglar ve Cezalar, (istanbul: Gékkubbe Yayinlari, 2004), pp. 161-
170.

46 Ahmed Akgiindiiz, Introduction to Islamic Law: Islamic Law in Theor yand Practice, (Rotterdam: IUR
Press, 2010), p. 241.
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Death penalty is not mentioned in Qur’an; it has been discussed by scholars based
on the Prophet’s hadiths, for example, Umar ibn Al- Khattab (634-644) advocated
death penalty after the death of the Prophet.*” According to Semerdjian, the
Prophet did not advocate death penalty as always, rather than he told about the
lashing.*® In short, there is no rajam in Qur’an. The Prophet recommended the

scholar who advocated this punishment.

In the Islamic idea, prostitution is a subtopic of adultery, zina, but it should be
remembered that each act of adultery does not refer to prostitution. Adultery is

mentioned fifteen times in Qur’an while the prostitution is named five times.*°

The punishments were determined by Islamic authorities and sects based on
Qur’an, and sunnets. El- Hakebfi gives us a determination based on the Islamic rules;
he says that if adult man and woman who are sane and are not any officially
married, get vaginal sexual intercourse commit adultery.>® The responsibility of
crime is equal between a man and a woman in Islamic rules; woman is called zdniye,
man is called zdni.>* Others who explain adultery based on Islamic law determine it
in the same way.>? Briefly, when an unmarried man and woman get sexual contact,

they commit adultery. It is vital that there are significant points about adultery. The

47 It has been mentioned by Semerdjian, in Off The Strait Path, intro XVII

48 Semerdjian, Off The Strait Path, p. 4.

4 Qur’'an, 24:3,4,5,6,7,8,9.
33:30, 60:23, 65:1.

50 ibrahim Halebi, Mevkifat Miiltekd Terciimesi, Simplified by Ahmet Davutoglu Vol. II, (istanbul:
Saglam Yayinevi, 2002), p. 367.

51 Cihan Osmanloglu, “Klasik Dénem Osmanli Hukukunda Zina Sucu ve Cezasi”, istanbul Universitesi
Hukuk Fakiltesi Mecmuasi, Vol. 66. (2008), p. 114.

52 |bid., p. 114.
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first one is that agents must be adults, and they must do this with their consent. If
one of the agencies is forced to do it, this action is not accepted as adultery. The
forced one is assumed as the innocent one. The third rule is about the sexuality of
the sides; in other words, sexual intercourse should happen between a man and a
woman. The next rule is about the official connection between sides; there must be
no marriage contract between man and woman. The other point is that women
should not be slaves of men; there must be no master and slave relationship
between them. The sixth rule is that people should be sure that there is not a
formal contract between the two. The last rule is about the kind of sexual
intercourse; it must be vaginal sex. Just like other determined rules, there are
discussions and disagreements about these rules. However, as it has been
mentioned, the official sect of the Ottoman Empire was Hanafi; thus, the rules
accepted by Abu Hanafi who was a Sunni Muslim theologist born in Kufa, lived
between 699 and 767, and established one of the most prestigious schools of Sunni

Islam, and are put on the center within this thesis.

The details of these rules are also another discussion topic; one of the most
important details about the adultery is penetration title. Islamic authorities also
determine the size of penetration. It is crucial because if the penetration is less than
the determined measure, the punishment changes. Another point that affects the
punishment is the marital status of man and woman. As it has been shown above, if
the man or woman is single, they are scourged 100 times; however, as it has been
shown above, it is not mentioned in Qur’an, some scholars explained this
punishment based on the Prophet’s hadiths. In addition to the scourge, there were
some other physical punishments like to be put in a sack and thrown into the sea;
however, this kind of punishment and punishments that left permanent damage
were not frequent. In addition to the physical punishments, there were insulting
punishments, for instance, painting his or her face black. Fikret Yilmaz claims that

the main reason for the differences in the punishments was related to the political
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conjecture; in other words, when political difficulties emerged, the punishments

became harsher.”3

I1.1.1.1.Demonstration of the Crime-Siibut >*

In order to demonstrate the adultery, there must be four free and innocent male
witnesses who have seen the penetration. Significantly, other crimes just need two
witnesses, while adultery needs more. These four men should come to the courts
and state the same thing in the same way. The court may request discontinuance,
when the number of witnesses decreases. Moreover, if it is understood that one of
the witnesses lied at the time, he would be punished with 80 scourges.>® All these
details are significant to understand the local dynamics organizing the raids against
the prostitution in neighborhoods. As it has been implied, judgment of prostitution
was a social activity, it involved the society as much as the ones who did the

prostitution.

It can be understood that it is not so easy to find four innocent men who have not
judged before showing the action as it is defined. Furthermore, authorities do not
wish to speak loudly on adultery cases so much. It can be claimed that, due to the
difficulty of this witness issue, adultery cases are transferred to the Orf’i law from

the Shari’a one in order to be solved more practically. In order to prove the

53 Fikret Yilmaz, “Fahise Subasi’ya Kars1”, Toplumsal Tarih, 220, (1994), p. 27.

54 Means evidence

5> Quran 4:4
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adultery, men and women have to confess what happened four times in four

courts.>®

There are questions the judge must ask the witnesses in the courts.
Is the penetration real? All contact does not refer to adultery.

Was one of the sides forced to do this?

Who did commit adultery?

Where did it happen? It is crucial, because if it happened outside of the Islamic

lands, it is not called adultery.

When did it happen? If it happened a long time ago, the punishment would change

unless people confess it by themselves.

If all witnesses give the same answers, then adultery is accepted. If a man argues
that he has committed adultery with a woman and the woman is not present in the
court at the moment, the result does not change. He would still be judged by
committing adultery. The same situation and results are valid when a woman
confesses the same incident. If one side accepts the adultery while the other side
doesn’t, then the punishment is not applied. However, this is another point that
Islamic lawyers discuss, Abu Hanifa accepts this rule while imameyn®’,who was
another significant name of Sunni Islam theology and lived between 749 and 805 in
Kufa, claims that the one who accepts the adultery should be punished.>® Based on

the Shari’a law, if participants are single, they get only 100 scourges, and if they are

%6 Yilmaz, “Fahise Subasl’ya Karsi”, p. 27.

57 http://www.islamansiklopedisi.info/dia/maddesnc.php?MaddeAdi=imameyn
EbG Yusuf b.731- d.798, Imam Muhammed b.749-d.805

8 Osmanoglu, Osmanl Hukukunda Zina, p. 120.
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married, they need to be killed. There are conditions for the scourge and death
penalty: for scourge, people should not be insane, they should be adults, and the
same single situations are valid for the death penalty except for being single. In
addition to the psychical punishment of committing adultery, people can be exiled,
and it depends on the authority’s decision. Furthermore, hard labor was another
punishment; Mehmet ipsirli shows us details of hard labor.>® It seems like a
pragmatic solution, because after Mehmed Il (b.1432, r.1444-1446, 1451-d. 1481),
the Ottoman navy became stronger, and its requirements increased. One of the
privations was human labor, with hard labor, this issue was solved. People who
commit adultery were punished, and at the same time, these people were used for
the navy. Scourge cannot be applied to the death penalty. Osmanoglu gives detail
about the application of scourge.®® Another way to prove the adultery is the
pregnancy of a single woman that is called as karine. However, women can claim

that she was forced. Thus, the court is canceled.®?

ILLII. Orf'i Law

According to Abdiilkadir Ozcan, the Orf’i law was there even before the 11t

century.®? Some argue that Orf’i and Shari’a laws support each other, while other

5% Mehmet ipsirli, “XVI. Asrin Ikinci Yarisinda Kiirek Cezasi ile ilgili Hiikiimler”, istanbul Universitesi
Edebiyat Fakiiltesi Tarih Enstitiisi Dergisi, (1982), pp. 206-211.

0 Osmanoglu, Osmanl Hukukunda Zina, p. 123.

81 Yiimaz, “Fahise Subasi’ya Karst”, p. 26.

51 |bid., p. 27.

62 Abdiilkadir Ozcan, Kanunname-i Al-i Osman: Tahlil ve Karsilastirmali Metin, (istanbul: Kitapevi,
2003), p. 21.
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Islamic lawyers claim the opposite. The second wing presents that there was a
distance between the Orf’i and Shari’a laws starting from the 11t century. For
example, Tursun Bey, in his study Tarih-i Ebu’l Feth, shows different points.®® The
regulations in the Ottoman Empire began with Mehmet Il. According to Halil inalcik,
the sultan made a law about the topics that were not mentioned in Shari‘a law, in
order to give his community a better life.®* According to inalcik’s studies, tore goes
back to Orhan’s times (b.1281 r.1326 -d.1362). Orf’'i laws were more common than
Shari’a during his era. During Murad | (b.1354 r.1362-d.1403), it is almost apparent
that Orf’i law was the only one. During Bayezid | (b.1354 r.1389 —d.1403), the sultan
had the right of organizing laws. inalcik says that like Mehmed II, Bayezid also
organized comprehensive regulations that damaged the power of ulema.® During
interregnum times between 1402 and 1413, the Orf’i law lost its position, and the
effects of religion increased in everyday life.?® The applications organized by Beyazid
and his followers were destroyed before his reign. However, this process ended
when Murad Il came to the reign (b.1404 r.1422-d.1451). He increased the sultan’s

power, and Shari’a law was left behind again.

The importance of Mehmed Il is that he brought all the laws together and organized
them as a law book called Kanunname. According to inalcik’s studies, Mehmed II’s
regulation was a turning point for the Ottoman Empire. He also adds that Mehmed
[l imitated Byzantium’s regulations. As it has been mentioned above, this is not an
Islamic tradition, but a Turk-Mogul tradition. When Mehmed Il took Istanbul, he not

only legitimized his power on the Empire, but also put an end to the polarization of

63 http://www.islamansiklopedisi.info/dia/ayrmetin.php?idno=100007

8 Halil inalcik, “Osmanli Hukukuna Giris: Orfi - Sultani Hukuk ve Fatih' in Kanunlari”, Ankara
Universitesi Siyasal Bilgiler Fakiiltesi Dergisi, vol. 13, (1958), p. 103.

65 |bid., p. 109.

56 Ibid., p. 110.
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religion codes and Orf’i laws. Lawbook of Mehmed Il, Kanunname-i Fatih, consists of
two books. The first book is about the state organization, and the second one is
about the regulation, crimes, and tax issues. These books were well organized and
simplified. Unfortunately, today there is no copy written during the time of
Mehmed Il, the only existent copy is the one that was recorded during the reign of

Bayezid Il

Another law book was written during the reign of Selim | (b.1470 r. 1512- d.1520),
and after him, Stileyman (b.1494 r.1520 d.1566) re-organized and re-shaped the
traditional laws. According to the law book of Stileyman, if someone steals money,
horse, or something like that, s/he would pay 200 akges, or his/her hand would be
cut off. If s/he does it again, this time, he/she would be dead. These codes are

significant to understand the mentality of the state during the 16" century.®”

Moreover, according to the same book, if people living in the same neighborhood
complain about women or men being wicked, they could dismiss her from the
neighborhood.®® All these law books were re-organized, re-thought, and re-written
based on the law book of Mehmed II. The law book of Mehmed Il starts with

adultery and its conditions. There are 12 articles on this issue:

The first article is about the punishment of adultery, and it says that if adultery is
apparent, and the man or woman are married and earn equal or more than 1000
silver money akges per year, they had to pay 300 akges as a punishment.®® The
middle-class people that made 600 akges per year had to pay 200, the lower class
people making 100 akces had to pay 50 akces, and people earning less than 100

akces had to pay 40 akges as a punishment of adultery.

67 Leslie P. Peirce, Morality Tales: Law and Gender in the Ottoman Court of Aintab, (Berkeley, CA:
University of California Press, 2003), pp. 85-100.

8 Mentioned by Peirce, Morality Tales, p. 34.

8 Osmanoglu, Osmanl Hukukunda Zina, p. 121.
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The second article is about teenagers who commit adultery, and it states that if

they do commit adultery, then the teenager had to pay 10% of his/her income.

The third article is about married women who commit adultery. If a woman
commits adultery, then the husband of the woman is obliged to pay their wife’s

punishment.

The next article is about the same rule that is applied to married women. Husbands
of the women, who are called kéftehor, must pay 100 akges if they are wealthy, and

50 akges if they are not.

The reason for this penalty was that his wife was a threat to the public order, and
he did not prevent her from damaging it. However, if they divorce before the zina,
he would get an easier punishment because he did not have to control his wife

anymore.

If a single woman decides to give up prostitution, the society could accept her
again. However, it was not easy for the society to forgive a married woman who
committed adultery. Most probably, the main reason for this difference was about
the protection of the family; in other words, children whose father is not known
could be a threat to the public order. Moreover, it might be more than just
prostitution, or cheating on the husband. In Islamic law, man promise to make two
different payments to his wife, the first one is called as mehr-i muaccele, it is paid
soon after the marriage, while the second one is mehr-i muaccel, that one is paid
when a wife and husband get a divorce. The first one is paid in return for the sexual
organ of the woman. In other words, it can be read as ownership. Thus, when
someone else has sexual contact with a married woman, he penetrates the official
husband’s property. As a result of these two main reasons, the punishment of

prostitution or adultery is heavier to married people than single ones. On the other
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hand, there are some people, for example, Ebu Hanifa, who argues that mehir and

miita are the same thing, so prostitution is not such a big crime or sin.”®

The fifth rule is about women who are pimps. If these women are caught as they
sell women, then they are judged based on ta’zir and have to pay one akce per

whip.
If a woman is a virgin and is accused of adultery, then she is judged as a teenager.

If one enters another’s house for adultery, then they need to pay the same amount
as a married man’s punishment, and teenagers must pay 10% of their annual

income.

If a slave commits adultery, then the slave must pay the half of the punishment of

free people.

If someone attacks someone else’s wife, then he is judged based on ta’zir and must

give one akge per whip.

The tenth rule states that if a woman accepts adultery while a man doesn’t, then

they are not judged and they have to pay 1 akge per whip.

The next one refers to a different situation. If such a condition occurs when the
woman needs to swear that adultery has not occurred and the man needs to pay

one akge per whip.

The twelfth rule is about the ones who don’t talk about the adultery even though
they know it has occurred. These people are not judged or punished. On the other

hand, when the same case occurs for robbery, then the person who denies talking

70 |bid., p. 30.
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about the robbery is severely punished. Here it can be seen that the main reason

for this difference is the authority’s approach towards adultery.

It is essential to understand what the prices of these punishments correspond to
nowadays. According to Sevket Pamuk, a construction worker in the capital used to
earn four akges per day during the reign of Mehmed Il (1432-1481).”* Assuming that
this worker used to work ten days per month, he earned 480 akces per year (4x10=
40, 40x12=480). In order to pay his punishment, a worker needed to pay 30 % of his
income. Therefore, he had to pay approximately 144 akges (480/100x30=144) for
his punishment. In other words, to pay for his punishment, he had to work for 36

days (144/4=36).

On the other hand, someone who earns just as much who is a member between the
middle and lower class had to work 36 days to pay the punishment of prostitution
or adultery. Another example that could be given to understand the numbers paid
for punishment is to understand the prices of lambs. Six hundred forty grams of

lamb was one akge, and today, 640 grams of lamb is about 22.464 Turkish liras.”?

The law book of Bayezid Il is similar to Mehmed II’s as it is an extended version of
the first book of Mehmed II’s. The only visible difference between these two is the
issues and the situation of non-Muslims. In the law book of Bayezid Il, it is stated
that if a non-Muslim commits the same crime as a Muslim, s/he is punished with
the half of what the Muslim pays. The condition of widows has also been
mentioned. If these women commit a crime, then they are accepted as teenagers,

and are punished the same way. Pimps are obliged to be stigmatized.”? It is seen

1 Sevket Pamuk, Osmanli imparatorlugunda Paranin Tarihi, (istanbul: is Bankasi Yayinlari, 2017), p.
63.

72 |bid., p. 63.

3 Osmanoglu, Osmanh Hukukunda Zina, p. 133.
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that contrary to the other crimes, pimps are punished physically. In 1493 Aydin- Eli
Siyasetnamesi says that the government used to cut the noses and mouths of pimps
and humiliated them in public.”* The same punishment is also found in the law book
of Selim | and Slileyman. Monetary penalties increased during the reign of Selim I.
Before him, 30% of the annual income of the criminals was taken as a punishment

by the state, but Selim increased this punishment to 40% of the annual income.

Ebu- Suud Efendi, who was a Hanafi Ottoman jurist, lived between 1490 and 1574,
argued that prostitutes must be killed as a punishment.”® As far as it is known, apart
from one or a few extreme cases, death penalties were not common in the
Ottoman Empire. Frequently, the prostitutes were forced to sell or leave their
houses, and they were exiled.”® In the 16™ century, five women were killed because
of being prostitutes, and a janissary who stayed with these women was also
murdered. In addition to this unexpected case, in 1597 a woman was killed based
on Islamic rules due to having an illicit relationship with a Jew. The Jewish man was
also killed one night before. The death penalty of the women was turned into a

show in which Murat Il demonstrated his people his power.

“Pezevenklik edenin alnina dag edeler, kiz ya da erkek ¢eken kisinin ve bir kétiiliik igin bir yabancinin
evine giren kisinin icmedi ( cinsel organi) kesile”, Osmanoglu, Osmanl Hukukunda Zina, p. 133.

74 “pezevenklik adeti ve sanati olanin burnu kesile ve illa esede bindiiriiliip teshir oluna”. Osmanoglu,
Osmanli Hukukunda Zina, p. 134.

75 |bid., p. 161.

76 |bid., p. 162.
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ILLIII. The Tanzimat Era 1839-1876

It can be claimed that the traditional law system mentioned above could survive
until the Tanzimat Edict in 1839. It can be argued that the declaration of Gulkhane
Khnatt-1 Humaydnu (Imperial Edict), which is also known as the Tanzimat Edict, was
a new page in Ottoman history. The Tanzimat Edict was declared by Sultan
Abdilmecid (b.1823, r.1839, d.1861) in Gulhane Park in 1839. Moreover, it can be
said that the declaration of Tanzimat Edict was a part of the westernization process
that began with Selim 1l (b.1761, r.1789, d.1808) that has continued with Mahmud
II. (b. 1785, r. 1808, d.1839). According to the Edict, some new codes must be
introduced in the law, so that the Ottoman State can be governed in the best way
possible. These codes are to be legislated particularly in the fields of security of
lives, property, and chastity, tax law and army.”” It is essential to mention that
unlike Orf’i or Shari’a laws, there are no absolute rules about adultery or
prostitution in the new order, in other words, penal codes for such issues after
1839. In contrast to the kanunnames, penal codes in 1840, 1851, and 1858 did not
have an article referring directly to prostitution. In 1859, an order was issued,
according to which prostitutes and their procurers are to be sentenced from 48

hours and three months of prison or to be exiled for three to six months.”®

According to the documents in the archive, it can be said that people in the Empire
were not satisfied with this light sentence, for example in Burdur in 1903, some
young people stayed with prostitutes and made them dance. The authority of
Burdur asked the center; according to the order numbered 281 and issued on 5
August 318, these people would be kept under lock from 24 hours to a month.

Moreover, he adds that if there is not any decision or a new decision about this

7 Giilhane Hatt-1 Himany(n, Diistdr 1. Tartip, vol 1- pp. 4-7.

8 Miige Ozbek, Single, Poor Women in Istanbul, 1850-1915, p. 18.
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issue, he would keep these people in prison for a define time.”? It is understood that
the authority is not satisfied with these punishments. He has to do this because

there is not any other option.

It should be questioned why adultery or prostitution was not mentioned in the new
orders. It can be argued that the main answer to this question is that the state had
not accepted the legitimacy of prostitutes yet, or prostitution was not the first
concern of the state in the middle of the 19*" century. The understanding of
prostitution was changed, but not determined during the Tanzimat years, until
1879, there was not a regulation in the issue of prostitution. Cases were evaluated

separately, and solutions or enforcements were applied case by case.

With the Tanzimat Edict, a dual court system was born in the Ottoman Empire in
the 19t century, adding to the Shari’a courts, Nizamiye courts that were secular
became common. The differences between these two were what they focus on, in
other words, Shari’a courts deal with the personal status, namely, marriage and
divorce. Nizamiye courts were interested in criminal cases. Furthermore, foreign

people in the Empire had their special courts. Also, there were trade courts.

It should be pointed out that all developments were not the same around the whole
Empire; it means that the content and responsibilities of the courts might be
different in different parts of the Empire. This was not only a court-specific
situation, but there could also be differences in other institutions. For example, in
Istanbul, the zaptiye was established for criminal cases. However, it was not a

typical organization around the Empire.?° As a result, there was not one and a

79 COA.DH.MKT.749/4 (14.05.1321/ 08.08.1903)

80 semerdjian, Off The Strait Path, p. 70.
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standardized system in the Ottoman Empire after the Tanzimat Edict. When the

related judgment issues are studied, these nuances should be kept in mind.

[I.1l. PROSTITUTION IN THE OTTOMAN WORLD UNTIL THE 19™ CENTURY

In this part of this chapter, the traditional prostitution until the 19t century in the
Ottoman world is given. The main reason for this section is not to give a prostitution
history of the Ottomans; contrary, the primary purpose of this part is to present the
similarities and differences between the pre-19'" century and the second half of the
19%" century in the Ottoman Empire in the issue of the prostitution. As a result, the
Ottoman government's main aim and failures in the second half of the 19t century

becomes more transparent.
IL.IL1.Prostitution In the Ottoman Empire

Prostitution in Ottoman Turkish means fuhus Jiad), it comes from Arabic and refers
to crossing the limits, being extreme.8! A prostitute refers to a woman who has a
sexual relationship without being married, fahise in Arabic, and Ottoman Turkish. In
the Ottoman context, there was not a determined difference between zina,
adultery, and fuhus, prostitution. In other words, these terms could be replaced
with each other, for example, in 1906, Hilmi Effendi who was the governor of Aluca
was caught with the wife of gendarmerie Osman. This relationship most probably
was not an act of prostitution. Instead, it was an illicit sex or adultery. However, in

the documents, it was called an act of prostitution.®? As a result, one should be

81 https://islamansiklopedisi.org.tr/arama/?q=fuhus&p=m

8 cra-, fuhusyan ettigi mezbure...

COA. SFR.362/69 (30.01.1322/ 12.04.1906)
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careful as reading the documents, since these two different words and terms could
be used for each other. Like these, fahsa, fevahis, are used to describe prostitution
and other crimes like fornication, sodomy.83 Even though prostitute or fahise is a
unisex term, when the prostitute is used, female prostitutes come to mind. In order
to refer a male one, the gender should be emphasized first. Even this can be

considered as an example of the social approach.

There is another word referring to the same meaning, orospu, whore which is
Persian and meaning the same thing. According to Sevan Nisanyan, this word has
been used since the 14" century.®* Furthermore, in the documents in the 19%"-
century, the word ruspik was used, as well.8> That word comes from ruspu or ruspi

), due to the pronunciation difficulties, Turks added an ‘o’ before the ‘r’.

According to Marinos Sariyannis, based on the legal frame, prostitution seems to be
governed by a general vagueness.8® According to Giovanni Scognamillo,
Constantinople always played an essential role in the Mediterranean World and
that it is crucial for the North side of the world in terms of sex traffic. This
statement by Scognamillo, whose family was an Italian Levantine and his father was
the manager of a movie theater in Beyoglu, is significant as his memories and
research about the capital and the places in the capital present a sharp image. He

talks about women who were well known in the 16% century, such as Giritli Nefise,

8 Eugenia Kermeli, Sin and Sinner Folles Femme in Ottoman Crete,
https://www.researchgate.net/publication/315664336_Sin_and_the_Sinner_Folles_Femmes_in_Ott
oman_Crete, p. 86.

84 https://www.nisanyansozluk.com/?k=orospu

8 COA. ZB.707/19 ( 07.08.1317/20.10.1901)

8 Marinos Sariyannis, Prostitution in Ottoman Istanbul, Late Sixteenth-Early Eighteenth Century,
Turcica vol. 40, (Jan, 2018), pp. 37-65.
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Arap Fati, Atli Ases, Kamer, Balath Ayni, and Narin. Based on his notes, it can be
argued that these women were powerful and had the strength to fight against the
state. As a result, Arap Fati, who was one of these women, was exiled in 1565.8”
Arap Fati, who looks like madam or procuress, is described as the wife of a
janissary. Most probably, she was dealing with her profession when her husband
was on the campaign.® Scognamillo implies that prostitution or other sexual
intercourses were not hidden in the Empire during the 16" century; and European,

Syrian, Persian and Turk prostitutes worked in the Empire.

Ahmet Refik Altinay, who was one of the intellectuals of late Ottoman and early
Republican period, and a writer and historian lived between 1881 and 1937 also
talks about the same names.?° Furthermore, there are documents in the Ottoman
Archive that reflect the cases of these women.?® According to Sariyannis, the
working organization of the prostitution in the Ottoman Empire was individual, not
a network.’® Therefore, the state had to take care of prostitutes one by one. That
made it even harder to follow this already secret and organized process. The most

severe punishment that the state could impose was fine and exile. It is essential

87 Giovanni Scognamillo, Beyoglu’nda Fuhus, (istanbul: Altin Kitaplar Yayinevi, 1994), pp. 10-15.

Walter G. Andrews, Mehmet Kalpakli, Age of Beloveds: Love and the Beloved in Early-Modern Ottoman
and European Culture and Society, (US: Duke University Press, 2005), p 188.

8 Andrews, Kalpakl, The Age of the Beloved, p. 189.

8 Ahmet Refik Altinay, istanbul Hayati: istanbul'un Diisiinsel, Sosyal, Ekonomik ve Tecimsel Ahvalile
Evkaf, Uray, Beslev ve Giimriik Islerine Dair Tiirk Arsivinin Basilmams Belgeleri, (Istanbul: Devlet
Basimevi, 1935), pp. 55-60.

% COA. A. DVNSMHM.d. 5/281. (01.03.973/ 27.10.1565)

91 sariyannis, Prostitution in Ottoman Istanbul, p. 63.
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that the exile policy was not limited to prostitutes. In the pre-modern centuries, the
state used to exile the ones who were dangerous, or undesired by the society. For
example, it is mentioned at the beginning of the 16'™ century, in Bayezid II’s law
book. Based on the 64" article of this law book, lepers were exiled from the cities.
Law books written by Stileyman included the same topic, and lepers were forbidden
to be in the cities. These people were ignored, during Selim II’s reign, lepers were
accepted as they were dead, and the state seized their properties.®? In the Ottoman
Empire, there was a quite early practice of confinement to those who suffered from

epidemic diseases. Leprosy patients were sent to places called miskinler tekkesi.”?

According to Sema Nilglin Erdogan, the registration of prostitution began with the
judgment of these five women in Istanbul, Hali¢ in 1565.°* However, it is thought to
read this case as a registration process since it was not a regulation, but only a
punishment. There is no agreed or standardized application, and instead of any
bureaucratic movement, there was only judgment. In other words, this was a case-
based practice, like many others. Moreover, every single punishment should be
read as a regulation, and it would mean that there were regulation processes
between the 16™ and 19" centuries. In short, these were case-based applications,

not standardized regulations or codes. Thus, regulation was not addressed yet.

In 1567, there is another document saying that the judges, who were called kadis,
had to do a research about the prostitutes in the capital, and then they had to find

and arrest them. On the other hand, according to Sariyannis, in the 16" century in

92 Cited by Nuran Yildirim, Kurumlar Ciizzamnamesi/Miskinler Tekkesi”, p. 393.

9 Nuran Yildirim, 14. Yiizyildan Cumhuriyet’e Hastaliklar, Hastaneler, Kurumlar” Kurumlar
Ciizzamnamesi/Miskinler Tekkesi” (istanbul: Tarih Vakfi Yurt Yayinlari, 2014), p. 395.

% Sema Nilgiin Erdogan, Sexual Life in the Ottoman Society, (istanbul: Dénence Yayinlari, 2001), p.
33.
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the Ottoman Empire, jurists concluded that prostitution was legal in itself, while
pandering was a criminal act.’® Furthermore, according to the writer, prostitution
became illegal, and it was prohibited only during Ramadan.®® As much as the judges,
imams and other local leaders were also responsible for the public order in the

capital.®’

It was declared in 1567 that people should be warned about prostitution, gambling,
chess, and drinking. It can be seen from this declaration that imams and muezzins,
who are presented in the next parts, were the authorities in local issues.?® Judging
by the tone in this document, it can be thought that prostitution was one of the

objectionable acts like gambling.

Prostitution is a sex-oriented so, it is a private action. However, it is judged and
evaluated as a public one. Thus, showing the position of women in private and
public lives is found significant for this study. This way, the meaning of spheres in
terms of women's issues in the Ottoman Empire becomes clearer. Given that there
is a close connection between people's conditions and living spheres, it can be
understood that women's conditions in the Ottoman state are minimal. The
opportunities and spheres that women had were limited in the public sphere and
everyday life, and were determined by male figures in the Ottoman society. In other
words, women in urban or rural areas were stuck in places where men were not

interested in, for instance, in laundries and cream maker shops.®® Laundries were

9 Sariyannis, Prostitution in Ottoman Istanbul, p. 40.

% Ibid., p 41.

%7 COA. A.DVNSMHM.d. 7/130. (22.02.975/ 28.10.1567)

% COA. A. DVNSMHM.d. 7/155. (29.06.975/31.12.1567)

% Andrews, Kalpakl, The Age of the Beloved, pp. 280-283.
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places where poor women and single men used to come together formally for their
daily needs. However, the authorities did not let this connection last; and shortly
after these relationships became visible, order referring to this issue was
announced in 1571. This order states that women should get no more work in
laundries.1% According to the report, it was thought that women working for cream
maker’s shops were prostitutes or had illicit sexual intercourses with male
customers.1%! For example, the judge of Eylip was warned about these shops. Here,
the addressee of the document, the state, is the kadis, not the women. This
approach and tone will continue in the 1879 and 1884 Regulations. The issue of

prostitution is left entirely to local powers.

According to this document no one would allow to rent their shops to these
women. Even though it was not emphasized, there is an important nuance here,
and this warning is about the financial benefit of people around the prostitutes or
houses. Such points or details are quite essential to see and figure out the link
between prostitution and society’s tolerance. This is a crucial point, and it shows
that people around the brothels financially benefitted from these houses and their
customers. As it is explained in the following parts, in the Ottoman society, it was
almost impossible to have a secret in the neighborhoods. In other words, if people
around the houses did not prefer to ignore prostitution, it was almost impossible to
hide this action. In the next chapters, it is shown that this kind financial benefit was

common in European states, as well.

It should be mentioned that Eylip became one of the centers of the capital after the
taking of Istanbul, and it was rebuilt as a conservative place; its relationship with

prostitution is exciting and questionable. The answer to this puzzle might be that

100 COA. A. DVNSMHM.d 10/543. (01.01.979/26.05.1571)

101 |51l Cokugras, “Osmanli istanbulu’nda Bekar Odalarl”, Mimarist, (May-2013 vol. 47), pp. 29-36.
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even though it was a conservative place, which is our approach today, Eylip was still
a center. It means it was a crowded and fresh place. Therefore, sex traffic is very
reasonable in such a place. One of the main reasons for this was that women were
able to access these holy places. Eylip was a center, so there was a mosque, shops,
hammams. As a result, people could quickly get to contact. It is not valid for male-
dominated prostitution; it is also a center associated with the sex of women with
their consent. Given that visits to these holy places or baths were regular, it seems

possible to have a long life in all kinds of relations here.

The state tried to take the stable places that were disclosed in some way under its
control. Thus, it can be seen that having contact in a stable place became difficult
and dangerous, but people found a solution to this issue. The solution was to
mobilize places. Therefore, the shops might have been controlled, and houses
might have been watched; however, the ferries, which were called pereme?%? in
Ottoman Turkish, were neither controlled nor watched. Women and men began to
come together in peremes, and as a consequence, pereme traffic started to form in
Istanbul in a short time. As a result of this, the government announced another
order about these mobilized places in 1581. The related document says that women
and men should not use the same ferry. However, this did not solve the problem,
and another order was declared with an exception.1%® The main reason for this
obtained situation might be the same as the other points; the financial benefit of

the users. This financial benefit of people can explain the existence of sex traffic and

102 pereme means heavy two- bared ,Sir James Redhouse, Turkish / Ottoman—English Dictionary,
(Istanbul: Sev Matbaacilik, 1997), p. 927.

103 COA. A. DVNSMHM.d 19/ 652. (09.04.980/ 10.08.1572)

COA. A. DVNSMHM.d 42/1015. (23.12.988/ 29.01.1581)

Andrews, Kalpakli, The Age of the Beloved, p. 189.
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tolerance in ferries, like the stable places. It is significant that in these documents,
women were not the addressee. The state’s addressee was the peremes’

controllers.

In the Ottoman society, being or accused of being a prostitute was a problematic
situation. Women might lose their reputation, house, and even in limited rare cases,
their lives; however, being a prostitute did not mean losing all rights in the Ottoman
world. It was not the rules that were decisive here, but the conditions. This is
related to the flexibility of the society that is explained in the next chapter. In the
16t century, female prostitutes could get married or get divorced. However, they
had to move to somewhere else when they get married. Ebu- Suud issues that “a
man could not reject to pay his wife’s mehir because of being a prostitute

before.”104

This fatwa is vital due to two reasons; the first one is that it proves the official
marriage right of prostitutes, and secondly, women did not have to give up their
rights because of being prostitutes before. Another document dating back to 1567
shows that men who were married to a prostitute were forced to move to another
place and if they refused, they would be arrested.1% The priority of the state in this
issue is the exile of women from where the prostitution was committed. The point
of the state was prostitution rather than the marital status of women. However, it is

unknown whether these rules were practiced regularly or not.

According to Evliya Celebi (1611-1682), who was an Ottoman traveler and known
with his travel notes that is called Seyehatname, there was 1000 prostitutes in

Istanbul in the 17" century. Also Celebi talks about esnaf-1 gidiyan'®®. He gives the

104 Fugenia Karmeli, Sin and Sinner Folles Femme in Ottoman Crete, p. 91.

105 COA. A. DVNSMHM.d. 7/623. (29.06.975/31.12.1567)

106 Gidi means pander, Sir James Redhouse, Turkish / Ottoman —English Dictionary, (istanbul: Sev
Matbaacilik, 1997), p. 401.
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number and says that there were 500 panders in the Empire.1%” According to Resat
Ekrem Kocgu, who was a Turkish writer and historian, best known for his unfinished
Istanbul Encyclopedia, who lived between 1905 and 1975, during 17t™"-century,
women had their sexual freedom regardless of their class.% It should be kept in
mind that sexual freedom does not refer to prostitution, as a step further;
prostitution does not refer to the sexuality of the one who sells her or his body.
Furthermore, it should be discussed whether commercial sex refers to healthy

sexual habits or not.

The enforcement dealing with prostitutes or women in the Empire was not
standardized as Yilmaz says.1%° While some sultans did not care about sexuality or
prostitution in the Empire, some of them emphasized this issue. In other words, the
movements against the women or prostitutes in the Empire depended on many
dynamics such as the perception of the state or benefit of the society. It was related
to the difficulties of the conjecture. Thus, some sultans wished to show people the
power of the state. To do so, they applied punishments harshly. For instance,
Murad IV (b.1612, r.1632, d. 1640) took measures against prostitution. Women who
were prostitutes or were thought to be prostitutes were exiled during his reign. On
the contrary, during the reign of Sultan lbrahim (b.1615, r.1640, d. 1648), women
were more independent about sexuality.'!? In addition to these personal

movements, there are different approaches to prostitution in some extraordinary

197 Evliya Celebi, Evliyé Celebi Seydhatndmesi, (istanbul:Yapi Kredi Yayinlari, 2020), p 215.

108 Resat Ekrem Kogu, Binbirdirek Batakhanesi Cevahirli Hanimsultan, (istanbul: Dogan Yayincilik,
2003), pp. 1-50.

109 Fikret Yilmaz, “Fahise Subasi’ya Kars1”, Toplumsal Tarih, 220, (1994) p. 27.

110 Scognamillo, Beyodlu’nda Fuhus, pp. 10-15.
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situations. Especially during war times, the visibility of prostitution increased. For
example, the number of prostitutes increased during the Siege of Vienne in 1683.111
There are two main reasons for this situation, the first is that the janissaries who
are also interested in public order went on a campaign. The second is the

impoverished women left by the soldiers who went on a campaign.

So far, it can be concluded that until end of the19t" century in the Ottoman Empire,
the authorities did not act consistently about the issue of prostitution, it means that
while prostitution was a crime in the many other cities and periphery in the Empire,
in some cities prostitution was accepted as a normal behavior. For example, the
governor of Damascus, As’ad Pasha al ‘Azm, collected tax from prostitutes in the
18t century. According to Khaled Fahmy, between the 16" and 18" centuries, the
state was aware of prostitution; it means that prostitution was a sort of legitimized
action during these years. Moreover, the state used to collect the tax from
prostitutes. As Fahmy states, at the end of the 18" century, the governor of Egypt
used to keep records about the prostitutes.!? It was an acceptable action in Egypt
as well, and Mehmet Ali Pasha (b.1769 - d.1849) until the 1834 collected tax from
prostitutes. According to the records, Pasha used to collect tax from public dancers,
entertainments, magicians, and musicians, as well. When the annual income was
240.000 pounds, 300 pounds were collected from the entertainment market in
1821. This income increased two years later, and it became 60.000 francs. The

record and tax system was standard in Syria, as well .13

111 Resat Ekrem Kogu, Tarihimizde Garip Vakalar, (Istanbul: Varlik Yayinevi, 1952), p. 54.

112 Khaled Fahmy, “Prostitution in Egypt in the Nineteenth Century”, in Outside In: On the Margins of
the Modern Middle East.

https://www.academia.edu/6733772/_Prostitution_in_nineteenth-
century_Egypt_in_Outside_In_On_the_Margins_of _the_Modern_Middle_East_ed._Eugene_Rogan._
London_lI.B._Tauris_2002, p. 78.
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When it comes to the middle of the 19t century, the act of prostitution was banned
in Egypt. The question is why such support was cut suddenly in 1834 from the
treasure. At first glance, the real motive behind this decision looks like morality
prompted.!!* It can be called public opinion. However, it is vital that the health
reports in 1831 shaped the final decision made in 1834. Based on the medical
reports of the Egyptian authorities, the vast number of soldiers in the Egyptian
army, in 1831 had already syphilis. In addition to syphilis, many other epidemics
were common in the south eastern Ottoman lands. Lots of people used to die due
to epidemics. Furthermore, it should be pointed out that the long-lasting and
specific reasons were not clear, and treatment methods were not so valid in the
Empire. Therefore, the authorities accused women of being the main reason for the

epidemics. Thus, aggressive movements began against women.

The first reaction to this situation was banning the relationship and contact
between soldiers and women. However, this ban was valid only for Cairo. Women
kept working outside of Cairo. If women tried to work in Cairo, the punishment was
50 lashes or a year of hard labor. Although there were punishments and so-called
strict applications, women were working in particular places in Cairo, like in Parisian
quartiers. The reason for this flexibility should be the authorities' financial interests,
who used to control the return of women. In conclusion, the main motive behind
forbidding the prostitution in Cairo in the middle of the 19t century was the
adverse effects on the military like epidemics, indiscipline, and public disorder. The
details about the disease and epidemics are presented, and then discussed in the

last chapter.

114 |bid., p. 80.
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Like in all other societies, as the examples have proved, prostitution was a shared
act in the Empire. It was forbidden based on the Shari’a and Orf’i laws, but in
practice, there was no death penalty or some other physical punishments except
some rare cases. Rather, women used to be exiled from the places where they lived
and worked. After a while, they came back. Moreover, this happened in rare cases

when issues could not be resolved with local powers.

[.1L11. Slavery and Prostitution

Prostitution is one of the biggest slave markets in the world; however, in this
dissertation, this topic is evaluated from a different perspective. Prostitutes and
slaves in markets are defined as two separated topics. This dissertation does not
prefer to call prostitutes sex slaves or sex workers. In this part, female slaves who
were used to be sold in official bazaars as official slaves, and its relationship with

the issue of prostitution are explained.

Table 1: Differences Between Slave and Prostitute

Prostitute Slave

In bazaars,
In houses, or at streets,
Official, female, male,
Unofficial, female
children

Prostitution, has been the subtitle of slavery and it may be the darkest point of
prostitution throughout history. According to Shari’a law, slavery was a legitimize
action. In the Ottoman Empire, slave bazaars and slavery were typical until the end
of the 19t century. Slavery, which refers to selling people in markets, was never
abolished in the Ottoman Empire practically. Yavuz Selim Karakisla argues that with

the Tanzimat Edict, only the name of the slavery system changed in the Ottoman
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Empire.1?> People began to call these people adoptions. It can be said that there
were not specific differences between the domestic servants and slaves in the
Ottoman society. Despite having a servant in the house became a reputation and
privilege issue, even middle-class people could have servants in their houses at the
beginning of the 20" century.'!® The examples of this trend can be followed in
novels. For instance, Hiseyin Rahmi wrote Miirebbiye in 1899. Furthermore, Ahmet
Rifki published his novel called Hizmetgi Belasi in 1911. The transition from slavery
to the servant is a discursive result of modernity. It is essential that the servants in
these novels and others were dangerous and terrible women who tried to have a
relationship with the wealthy owners of the houses. They were a threat to the
family order. This is significant because this is related to how the middle class
perceived the lower class women, and many of these women had to become
prostitutes later because of these kinds of prejudices. In these novels, women were
active, black-hearted potential prostitutes. Significantly, many of these women
carried sexually transmitted diseases, and it means that they were a threat to the
health of the families and the public. The fact that the state pointed out these
women as the main and only reason for illnesses caused such serotypes among the
public. Furthermore, the issue of the servants made the elites busy and concerned
for a while.!* It is significant that according to Miige Ozbek’s thesis, women
working as domestic servants might become prostitutes after a while. The critical
point in this part is the process of this issue. In other words, it should be asked if the

women had to be prostitutes because of this shared belief or the opposite of it.

115 Yavuz Selim Karakisla, Osmanl Hanimlari ve Hizmet¢i Kadinlar, (istanbul: Akil Fikir Yayinlari, 2009),
p. 13.
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According to Hakan Erdem, the laws against slavery in the 19t century- Ottoman
Empire were not related to its abolishment totally; instead, it was the abolishment
of the slave trade. There were markets where slaves were sold, for example, one of
them in the capital lasted until 1846. Slaves were accepted as items rather than
humans. They could escape from their masters. However, they needed to prove
that they were free people; if these slaves could not do this, they were kept under
the control of kadi. He used to wait for their masters three months, if the masters
did not come to take back her/ him, kadi could sell her/ him to the slave market.
Also, it was almost impossible for a slave to survive in the Ottoman society where

everyone knew each other.!8

Slave girls most probably were a part of the sex trade in the Ottoman Empire.
Dellals used to sell women and girls to the bazaars, dellals presented men the girls,
but after 1 -2 days or a short time, after spending a day with women or children, the
man returned them due to dissatisfaction. In Sharia law, this type of transaction
was not an illegal action. Thus, the authorities had to use specific codes prohibiting

the slavery, in the theoretical framework.!9

The reason why these markets closed was not explained with inhumanity, and they
were shut down because of the international reputation of the Empire. According to
Erdem, the result of closing these bazaars in the capital made the position of slaves
worse, because after 1846, slavery got totally out of control. In other words, the
conditions and people in the market were not followed due to the black markets in

the capital.??° Most probably, the conditions of slaves were the same in the other

118 Hakan Erdem, Slavery in the Ottoman Empire and its Demise 1800-1909, (London: Palgrave
Macmillan Publish House, 1996), pp. 120-125.

119 7e’evi Dror, Producing Desire: Changing Sexual Discourse in the Ottoman Middle East, 1500-1900,
(Berkeley: University of California Press, 2006), p. 147.

120 Hakan Erdem, Slavery in the Ottoman Empire and its Demise 1800-1909, (London: Palgrave
Macmillan Publish House, 1996), p. 125.
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parts of the Empire, as well. In 1857, black people slavery was abolished. However,
Caucasians were still sold in not only official markets, but also in black markets in
the specific quarters of the capital. The developments and rules against slavery did
not come from the Ottoman intellectuals; rather, the offers came from the British.
According to Erdem’s account, the intellectuals of the Empire did not mention
slavery. They tried to change the slave trade issue in the Ottoman, and they
discussed this in 1857 and 1889 in Brussel Conference. When it comes to the era of
Abdulhamid Il, as Erdem states, the intellectuals of this reign did not focus on the
ordinary people slavery, yet they concentrated on the sultan’s harem. Finally, in
theory, in 1889, the rule against slavery in the Ottoman Empire was accepted. After
31t March of 1909, the slaves in Abdulhamid’s harem were released, but the
intellectuals still did not release their slaves from their houses. The regulations
against slavery referred to the sultan only, and it was a favor the Circassian. In
short, the intellectuals did not care about the issue of slavery so much, except the
sultan’s slaves.?! Even though the slavery fact was abolished theoretically at the
end of the 19'" and beginning of the 20" centuries, the issue continued with
different titles like adopting children, nanny or wet nurses. Even though the name
of slaves was changed, the abuse of labor continued, these women used to earn
little money or nothing. Moreover, these hard and challenging conditions forced
them to be prostitutes. The state could understand the seriousness of the issue, and
then a servant institution was established in 1908 (Hizmetgi idaresi).'?*> The reason
of establishing such an institution might be to prevent the increasing number of
prostitutes who were formerly domestic servants. According to Karakisla, this

institution worked like the slave bazaar, and these places were open to the abuse of

121 1bid., p. 186.

122 |bid, p. 52.
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women and children like the slave market in the beginning.1?3 In 1885, in the
capital, 85% of the servants were female, and 70% of them were younger than 30.
In 1907, the rate of the female servants decreased to 80%. 60% of them were
younger than 30. This is important to follow the relation between the servants and

prostitutes in the capital.?*

Figure 2: Gender of Servants in Istanbul in 1885

m Female

m Male

Caravanserais were also places for sexual intercourse. There were again slave girls
here, people who wished spent time with the girls dancing, singing for the
money.?> Gypsy girls were accepted to be related to prostitution. They were
mobilized people, and it is obvious that surveillance, monitoring, and keeping them

under control were more complicated than stable ones.

123 |bid p. 53.

124 Cem Behar and Alan Duben, Istanbul Households : Marriage, Family, and Fertility, 1880-1940,
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CHAPTER 1l

THE NEIGHBORHOODS, BUREAUCRACY AND LOCAL FORCES

This chapter is one of the core parts of this dissertation. Neighborhoods and the
local forces living there are one of the main topics of this section. The districts are
significant to this study because these small places were where prostitution was
named and shaped. Moreover, the local forces are critical for this thesis since they
allow or do not allow the existence of prostitution in the Ottoman society. In other
words, if they preferred to ignore the happens, the prostitution never existed,
contrary, if they decided not to allow the prostitution, they intervened in the
happens, then the prostitution was admitted. Furthermore, these local people are
important because, in the second half of the 19%" century, the state tried to take

their power back in terms of prostitution.

It is significant to understand the meaning of local values in the neighborhoods for
making the prostitution issue apparent in the Ottoman society. It is not right to
evaluate prostitution independently of spheres and the local actors. Until the end of
the 19'" century, the issue of prostitution was under the control of local leaders and
neighborhood relationships mostly, due to the lack of infrastructural dynamics of
the state. In order to figure out the changes during the 19t century in the issue of
prostitution in the Ottoman Empire, differences in the local values, and the

meaning of the neighborhood are explained.

Ozer Ergeng has a study about neighborhoods and their function in the Ottoman
Empire. According to him, local administrative places are very critical and

valuable.1?® Moreover, Serkan Savk studied the private zones in the Ottoman

126 Gzer Ergeng, “Osmanli Sehrinde Mahallenin islev ve Nitelikleri Uzerine”, The Journal Of Ottoman
Studies 1V, (Istanbul: 1984).
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Empire in his doctoral thesis as has been mentioned above.'?’ According to these
social scientists, the neighborhood in the Ottoman Empire was the smallest
administrative part of the society. Besides, these places were centers where people
tried to solve their problems themselves. There were some local taxes and other
costs that forced people to stay together and keep solidarity and cooperation. In
addition to the regular local taxes, Leslie Pierces gives other examples that forced
neighbors to stay closer to one another.1?® She mentions, if a criminal could not be
found in a neighborhood, the place where the crime was committed had to pay an
individual tax. Fikret Yilmaz discusses the borders of the private zones in the
Ottoman Empire. His perspective is important to this thesis.!? Furthermore,
according to ilber Ortayli’s study on Istanbul, protecting the ones in need were
responsibilities of the quarters.’*® Moreover, based on Ferdan Ergut’s doctoral
thesis, this was not only in the Ottoman Empire. Thanks to his account, the

development of police is more transparent in this study. 13!

This dissertation argues that the Ottoman Empire suffered from infrastructural
forces that brought the society together with the state. Thus, there was a distance
between the state and the society. This situation was not only an Ottoman case. In

the pre-capitalist period, such practices were standard in almost all states.

127 Serkan Savk, Kapilar, Mahremiyet ve Kamusallik Erken Modern Dénemde Istanbul’'un Modern
Yapisini Yeniden Diisiinmek.
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Infrastructural power is a term that has been used by Michael Mann in 1984.
According to his theory, it is the opposite of authoritarian states. The former one is
the state that has a close relationship with the citizens, and it has its forces that
help follow the steps of the citizens. Thus, these kinds of states do not need to
punish, and show their despotic side to their people. However, authoritarian states
always show their aggressive side to their citizens, because under those threats,
they could control the citizens. There is a dialectic relationship between these two,
while the infrastructural states look less strong than the despotic ones; they are
more powerful when it comes to controlling the citizens.!32 The decisive factor here
was capitalism, and European states were able to establish this link directly with
society. According to Michel Foucault’s perspective, centralization refers to the
surveillance capacity of the state.'3 Since the Ottoman state was not a core
capitalist state, it did not need to develop such infrastructures until the 19t
century. However, it became too late when it began to feel its deficiency.
Therefore, the Ottoman Empire failed to achieve this in many areas. It should be
pointed out that this section provides a perspective from above. How the state saw

and coded the neighborhood and influential people living here is shown.

In order to understand and follow the changes in the issue of the prostitution in the
districts in the second half of the 19" century, the general idea of a standard
neighborhood in the Ottoman world should be determined first. Like many other
traditional states, the centers were established around the religious place like a
mosque or church in the Ottoman Empire. As a result, religious activity was the

determinant point of daily life. For example, in the Muslim world of the Ottoman

132 Mann, Michael "The Autonomous Power of the State : Its Origins, Mechanisms and
Results", European Journal of / Archives Européennes de Sociologie / Europdisches Archivfiir
Soziologie. (1984-01-01). 25 -2, pp. 185-213.

133 Michel Foucault, The Birth of Clinic: An Archeology of Medical Perception, (New York: Vintage
Books, 1994).

61



Empire, people used to organize their daily routines based on namaz, pray times.
The pray is not only a religious activity; it is also the source of collective
responsibility in society. The time issue of daily life is the topic of Avner Wishnitzer’s
account, Reading Clocks.*3* In his study, it is debated that people used to organize
their schedule based on prayer times in a day in the Ottoman society. There is a
proverb that expresses it; he is standing his hands on his ear. It means that ezan is

recited soon. Shorty, it was evident that religion is more than a holy issue.

There are many advantages and disadvantages of being a member of a society.
Leslie Pierce discusses this collective responsibility issue in her masterpiece in
Morality Tales.!® Like her, Elijah Semerdjian states neighborhood’s habits in daily
life in her study. All these treasured sources do not refer to the second half of the

19%century directly, but they are instrumental in understanding the atmosphere.!3®

The collective responsibilities are beneficial during hard times like famines or war. A
dialectical reading can be improved on this subject, as well as in all other topics. In
other words, there are disadvantages of being a member of the society. Especially,
marginal subjects who did not volunteer to be a member of the society suffered to
stay closer. Women, for example, were watched and monitored by the neighbors
due to the sake of society. Who is the marginal in the eye of the state or the society
in pre-modern times? What are decisive here are those who do not do what the
society does. In other words, they are those who refuse to be a part of social

surveillance mechanisms and put the state in an awkward position for this reason.

134 Avner Wishnitzer, Reading Clocks: Ala Turca, Time and Society in the Late Ottoman Empire,
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Married women and men were easily followed and controlled by the society.
However, single ones were not. As a result, single women and men were the
dangerous parts of the society. It turned to a struggle from time to time. Thus, the

casts of these contacts should be examined one by one.

Imam, muhtar, security forces, kabadayis and kiilhanbeyis are the one of the
fundamental casts of this dissertation. They were the so-called protectors of the
society and the state. Until the second half of the 19" century, the state did not
have any serious struggle with these representative forces, but with the
centralization movements in the second half of the 19t century, the attitude of the
state towards these subjects changed in some places and times. Shortly, this
dissertation argues that the second half of the 19t century was the time the state
tried to take its control back from these people. This was not a regular or standard
action, as many other movements; however, it can be argued that it was the
general idea of the modernizing state. But still, they were not abolished; rather, in
some cases their responsibilities grew up. For example, muhtar became the head of
the health committees in peripheries. It means that even though he did not have
medical education, he had a superior position in a medical team. It can be said that
muhtar was also the power that the state still used and partially trusted in areas

where it did not feel competent and capable.

Imam was the religious leader for Muslims, and he was appointed by the Sultan. At
the same time, he was the representative of kad in peripheries and places far from
ci